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Vedanta-sara of Sadananda
CHAPTER-I

INTRODUCTORY
IS TG, TS - Hee - |

STCHT STRASTI e enite g ng |

akhandam saccidanandam avan-manasa-gocaram|

atmanam akhiladharam asraye abhista siddhaye! |11

akhandar (the Indivisible) saccidanandam (the Existence-Consciousness-Bliss Absolute
a(not)-van (words)-manasa (and thought)-gocaram (reach of)|

atmanam (the Self) akhiladharam (and the substratum of all) asraye (I take refuge in)
abhista (my cherished desre) siddhaye (for the attainment of) 1111

I take refuge in the Self, the Indivisible, the Existence-Consciousness-Bliss
Absolute, beyond the reach of words and thought, and the substratum of all, for
the attainment of my cherished desire.
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arthatah api advayanandan atita dvaita bhanatah|
qurin aradhya vedantasaram vaksye yatha matil 1211

arthatah api (justifies the meaning of) advayanandan (his name Advayananda) atita
(being free from) dvaita (duality) bhanatah (from the illusion of) |

gurin (the Guru) aradhya (having worshipped) vedantasararii (Vedantasara) vaksye (1
undertake the task of expounding) yatha (according to) mati (my light)|1211

Having worshipped the Guru who on account of his being free from the illusion
of duality justifies the meaning of his name Advayananda, I undertake the task
of expounding the essence of the Vedantasara according to my light.

THE SUBJECT MATTER OF VEDANTA
AgTed: A I SHTT ] STHRINT STRRFEEN = 131

vedantah nama upanisat pramanam tat upakarini sarirakasitradini ca 1311

vedantah (Vedanta) nama (is) upanisat (of the Upanishads) pramanan (the evidence) tat-
upakarini (that help in the correct expounding of its meaning) sarirakasitradini
($arirakasiitras and other books) ca (as well as)|3||

Vedanta is the evidence of the Upanishads, as well as the $arirakastitras and
other books that help in the correct expounding of its meaning.
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asya vedanta-prakaranatvat tadiyaih eva anubandhaih tadvattasiddheh na te prthak
alocantyah| 1411

asya (its) vedanta-prakaranatoat (on account of being a prakarana treatise of Vedanta)
tadiyaih (of the latter) eva (as well) anubandhaih (the anubandhas, or preliminary
questions) tadvattasiddheh (serve its purpose) na (not te (they) prthak (separately)
alocantyah (be discussed)! 1411

On account of its being a prakarana treatise of Vedanta, the anubandhas,
preliminary questions, of the latter serve its purpose as well. Therefore they need
not be discussed separately.

T ST AT SRR - - Trae -SRIt Y |

tatra anubandhah nama adhikari-visaya-sambandha-prayojananil 151 |

tatra (of Vedanta) anubandhah (the preliminary questions) nama (are) adhikari (the
determination of the competency of the student) - visaya (the subject matter)-sambandha
(its connections with the book) — prayojanani (the necessity for its study)! 1511

The preliminary questions of Vedanta are the determinatio of the competency of
the student, the subject-matter, its (subject-matter’s) connection with the book
and the necessity for its study.

THE QUALIFICATIONS FOR THE STUDY OF VEDANTA
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adhikari tu vidhivat-adhita-veda-vedangatvena-apatatah adhigata-akhila-vedarthah
asmin janmani janmantare va kamya-nisiddha-varjana-purahsaram nitya-naimittika-
prayascitta-upasana-anusthanena nirgata-nikhila-kalmasataya nitanta-nirmala-svantah
sadhanacatustaya-sampannah pramatal 161

adhikari (the competent student) tu (is) vidhivat (in accordance with prescribed method)
—adhita (by studying) —veda (vedas) —vedangatvena (and Vedangas) -apatatah (a general)
adhigata (has obtained) —akhila (entire)-vedarthah (comprehension of vedas) asmin (in
this) janmani (life) janmantare (in an earlier life) va (or) kamya (rites performed with a
view to attaining a desired object) —nisiddha (actions forbidden in the scriptures) -
varjana-purahsararit (by the avoidance of) nitya (daily obligatory rites) —naimittika
(obligatory on special occations) —prayascitta (expiatory rites) —upasana (devotion) -
anusthanena (by the performance of) nirgata (being absolved of) —nikhila (all) -
kalmasataya (sins) nitanta(entirely) —nirmala (pure) -svantah (in mind)
sadhanacatustaya (the four sadhanas) -sampannah (who has adopted) pramata (aspirant)
léll
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The competent student is an aspirant who, b studying in accordance with the
prescribed method the vedas and the vedangas (the books auxiliary to the vedas),
has obtained a general comprehension of the entire vedas; who, being absolved
from all sins in this or in a previous life by the avoidance of the actions known as
Kamya (rites performed with a view to attaining as desire object) and nisiddha
(those forbidden in the scriptures) and by the performanc of actions called nitya
(daily obligatory rites) and naimittika (obligatory on special occasions) as well as
by penance and devotion, has become entirely pure in mind, and who has

dopted the four sadhanas or means to the attainment of spiritual knowledge.

FAT ~ T~ -Fe-FTEATA SRS 19 1
kamyani - svarga-adi-ista-sadhanani jyotistoma-adinil |71
kamyani (are known as kamya karma) — svarga (heaven) —adi (etc.) —ista (desired fruits) -

sadhanani (the sacrifice which enable their performers to get) jyotistoma (jyotistoma) —
adini (etc)!1711

The sacrifices such as jyotistoma etc., which enable their performer to get the
desired fruits such as living in heaven etc., are known as kamya karma.

TSI - AR - 3T - TS - STRIUT-&-- 3T 11< |
nisiddhani - naraka-adi-anista-sadhanani brahmana-hanana-adinil 18|

nisiddhani (nisiddha karmas or forbidden acts are) — naraka (hell) —adi (etc.)-anista
(undesired results) -sadhanani (actions which bring about) brahmana brahmin) —hanana
(slaying) —adini (etc.)| 1811
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nityani - akarane pratyavaya-sadhanani sandhyavandana-adinil |91

nityani (nitya karmas or daily rites are) - akarane (non-performance of which) pratyavaya
(causes harm) -sadhanani (actions) sandhyavandana (sandhyavandana) —adini (etc.)| 191

Daily rites, such as sandhyavandana etc., the non-performance of which causes
harm, are called nitya karma.

oo ~ o o o o
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naimittikani - putra-janma-adi-anubandhini jatesti adini 111011

naimittikani (Naimittika karma or rites to be observed on special occasions are) — putra

(son) —janma-adi (birth etc.) —anubandhini(related to, subsequent to) jatesti(jatesti)
adini (etc.) 111011
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Jatesti sacrifices (which are performed subsequent to the birth of a son) etc. are
called the Naimittika karma or rites to be observed on special occasions.

ST~ GTHeR-@TEI ST A 1gg |
prayascittani - papaksaya-sadhanani candrayana adinil 11111

prayascittani(prayascittas or penances are) — papaksaya (in the expiation of sins) —
sadhanani (ritual which are instrumental) candrayana(candrayana) adini (etc.) |1111]

Rites such as candrayana etc., which are instrumental in the expiation of sin, are
prayascittas or penances.

SUHAT - FIIO7-STaT- I - T - ST R -&9T0T FMTUeed - ST 1gR 1
updasanani - saguna-brahma-visaya-manasa-vyapara-ripani sandilya-vidya adinil 11211

upasanani(upasanas or devotions are) — saguna (saguna) —brahma (brahman) —visaya
(relating to) —manasa(mental) -vyapara-ripani (activities such as are described in)
sandilya-vidya (sandilya-vidya) adini(etc.) 111211

Mental activities relating to the saguna brahman — such as are described in the
sandilya-vidya are upasanas or devotions.
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etesarit nitya-adinarii buddhi-suddhih param prayojanam-upasananan tu citta-ekagryam
“tam-etam-atmanari veda-anuvacanena brahmanah vividisanti yajiiena” Br U 4.4.22
ityadi Sruteh, “tapasa kalmasam hanti” - Manu 12.104 - ityadi smrteh cal 11311

etesari (Of these) nitya (nitya) -adinari (and other works) buddhi (mind) -Suddhih
(purifying) pararit (mainly) prayojanam purpose) —upasananarii(upasananas) tu(chiefly
aim at) citta (mind) -ekagryam (concentration) “tam-etam-atmanam (this Self) veda
(veda) -anuvacanena (by the study of) brahmanah (brahmins) vividisanti (seek to know)
yajiiena(by sacrifice)” Br U 4.4.22 ityadi (as in such) sruteh(Sruti passages), “tapasa (by
practising austerities) kalmasam (sins) hanti (they destroy)” - Manu 12.104 — ityadi (in
such) smrteh (smrti passages) ca (as well as)| 11311

Of these, nitya and other works mainly serve the purpose of purifying the mind;
but the upasananas chiefly aim at the concentration of the mind, as in such $ruti
passages, “Brahmins seek to know this Self by the study of the Vedas, by
sacrifice” (Br U 4.4.22); as well as in such smrti passages, “They destory sins by
pracising austerities” (Manu 12.104).
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nitya-naimittikayoh upasananam tu avantara phalam pitrloka-satyaloka-praptih —
“karmana pitrlokah vidyaya devalokah” - Br U 1.5.16 ityadi sruteh | 11411

nitya-naimittikayoh (of the nitya and the naimittika karma) upasananan (of the
upasanands) tu (and) avantara (the secondary) phalari (results are) pitrloka (the world of
the departed ones) —satyaloka (satyaloka) -praptih(the attainment of) — “karmana (by
sacrifice) pitrlokah(the world of the departed ones) vidyaya(by knowledge) devalokah (the
world of the devas) is gained” - Br U 1.5.16 ityadi (as in such) sruteh (Sruti

passages)| 11411

The secondary results of the nitya and the naimittika karma and of the
upasananas are the attainment of the pitrloka and the satyaloka respectively; as
in the éruti passages, “By sacrifice the world of the departed ones, by knowledge
(upasanana) the world of the devas is gained” (Br U 1.5.16).
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sadhanani - nitya-anitya-vastu-viveka-iha-amutra-phala-bhoga-viraga-sama-adi-satka-
sampatti-mumuksutvanil 11511

sadhanani(the means to the attainment of Knowledge are) — nitya (permanent) —anitya
(and transient) —vastu (things) —viveka (discrimination) —iha (in this world) —amutra
(and hereafter) —phala (fruits of actions) —bhoga (the enjoyment of) —viraga (renunciation)
—sama (control of the mind) —adi (etc.) —satka (six) —sampatti (treasures)-mumuksutvani
(desire for spiritual freedom)| 11511

The means to the attainment of Knowledge are: discrimination between things
permanent and transient; renunciation of the enjoyment of the fruits of actions in
this world and hereafter; six treasures, such as control of the mind, etc.; and the
desire for spiritual freedom.

friea-afeica-aeg- e -amag, Te1-ug e ag aq:- S ad - STRaeH - ST -
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nitya-anitya-vastu-vivekah-tavad brahma-eva nityarii vastu tatah-anyat-akhilam-
anityam-iti vivecanam| 1161

nitya-anitya-vastu-vivekah (Discrimination between things permanent and transient) —
tavad(is) brahma-eva (brahman alone) nityam (is the permanent) vastu (substance) tatah
(other than it) —anyat (other things)-akhilam (all) —anityam (transient) —iti (thus)
vivecanam (discrimination)! 1161 |
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Discrimination between things permanent and transient: this consists of the
discrimination that “Brahman alone is the permanent substance and that all
things other than it are transient.”
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athikanam srak-candana-vanita-adi-visaya-bhoganari karma-janyataya-anityatvavat
amusmikanam-api-amyta-adi-visaya-bhoganam-anityataya tebhyoh nitaram viratih - iha-
amutra-phala-bhoga-viragah| 11711

athikanam (earthly) srak (a garland of flowers) —candana (sandal paste) —vanita (woman
or sex pleasures) —adi (such) —visaya (sense objects) -bhoganarii (enjoyment) karma
(action) —janyataya (being results of) -anityatvavat (which are transitory) amusmikanam
(hereafter) —api (even) —amrta (immortality) —adi (etc.) —visaya (objects) —bhoganam
(enjoyment) -anityataya (being as transitory) tebhyoh (for all of them) nitarari (utter,
total) viratih (disregard) - iha-amutra-phala-bhoga-viragah (is renunciation of fruits of
action in this world and hereafter)| 11711

The objects of enjoyment hereafter, such as immortality etc., being as tranitory as
the enjoyment of such earthly objects as a garland of flowers, sandal paste and

sex-pleasures, which are transitory, being results of action — an utter disregard
for all of them is renunciation of fruits of action in this world and hereafter.
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Samadayah tu - Sama-dama-uparati-titiksa-samadhana-sraddha-akhyah! 11811

samadayah tu (Sama etc.) — sama (restraining of the outgoing mental propensities) —dama
(restraining of the external organs) —uparati (withdrawing of the Self) —titiksa
(forbearance) —samadhana (Self-settledness) —sraddha (faith) —akhyah (comprise)| 1181
Sama etc, comprise: restraining of the outgoing mental propensities, restraining

of the external sense organs, withdrawing of the Self), forbearance, Self-
settledness and faith.

T AT, - AT - TTRH- [T : s e 19R |
Samah tavat - Sravana-adi-vyatirikta-visayebhyah manasah nigrahah!1191|

Samah tavat (Sama is) — Sravana (hearing) —adi (etc.) —vyatirikta (except) —
visayebhyah(from all objects) manasah (of the mind) nigrahah (curbing)! 11911

$ama is the curbing of the mind from all objects except hearing etc.

TH: - AT-IfeeAN T-ANTRH- T Fadad 1Re |
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damah - bahya-indriyanari tat-vyatirikta-visayebhyah nivartanam|1201|

damah (dama is) — bahya (external) -indriyanan (of the organs) tat (that) —vyatirikta
(other than) -visayebhyah (from all objects) nivartanam (restraining)| 1201

dama is the restraining of the external organs from all object except that.
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nivartitanam etesam tat-vyatirikta-visayebhyah uparamanam uparatih athava vihitanarn
karmanarii vidhina parityagah 112111

nivartitanam (so restrained) etesar (of these external organs) tat (that) —vyatirikta (other
than) -visayebhyah (from the pursuit of objects) uparamanam (cessation) uparatih (is
uparati) athava (or) vihitanari (prescribed) karmanar (of works) vidhina (according to
scriptural injunction) parityagah (the abandonment of) 12111

Uparati is the cessation of these external organs so restrained, from the pursuit of

objects other than that; or, it may mean the abandonment of the prescribed works
according to scriptural injunctions.

fellcieTT ZMd-ISuT- TS -Zrg-FRsIar IR |l
titiksa — Stta-usna-adi-dvandva-sahisnutal 221

titiksa (endurance is) — sita-usna (heat and cold) —adi (other) —dvandva (pairs of
opposites) —sahisnuta (endurance)| 1221

titiksa is the endurance of heat and cold and other pairs of opposites.

o Y o o
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nigrhitasya manasah Sravanadau tat anugunavisaye ca samadhih - samadhanam!1231|
nigrhitasya (thus restrained) manasah (of the mind) sravanadau (on hearing etc.) tat
(that hearing etc. of the scriptural passages) anugunavisaye (other objects that are
conducive to these) ca (and) samadhih (constant concentration) — samadhanam (is

samadhanam) 12311

samadhana is the constant concentration of the mind, thus restrained, on hearing
etc. of the scriptural passages and other objects that are conducive to these.

Te-3Uia-aga -y ;- ST IRE |

guru-upadista-vedanta-vakyesu visvasah - Sraddha 112411
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quru (guru) —upadista (taught by) —vedanta (of vedanta) -vakyesu (in the truths)
visvasah (faith) — sraddha (Sraddha) 112411

sraddha is the faith in the truths of vedanta as taught by the Guru.
ggEcd - AIR-TT8T Iy |

mumuksutvarit - moksa-icchal 12511

mumuksutvarii (mumuksutva) — moksa (for spiritual freedom) —iccha (is the yearning
for)112511

mumuksutva is the yearning for spiritual freedom.
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evambhiitah pramata-adhikari “santo danta” Br U 4. 4.23 iti-adi Sruteh!|
uktafica -
prasanta-cittaya jita-indriyaya ca
prahina-dosaya yatha-ukta-karinel
guna-anvitaya-anugataya sarvada
pradeyam-etat satatarin mumuksavel| iti
upadesasahasri 324.16.72

evambhiitah (such an aspirant) pramata (is a qualified) -adhikari (student) “santo (quiet)
danta (subdued)” Br U 4. 4.23 iti (thus) -adi (etc.) Sruteh(for it is said in the Sruti
passages)|
uktafica(it is further said) -
prasanta (tranquil) -cittaya (one whose mind is) jita (subjugated) —
indriyaya (his senses) ca(and)
prahina (free from) -dosaya (faults) yatha-ukta-karine (obedient: one who
does as he is told)|
quna (virtues)-anvitaya (one endowed with) -anugataya (submissive)
sarvada (always)
pradeyam (is to be taught) -etat (this) satatar (constantly) mumuksave
(eager for liberation)!| iti
upadesasahasri 324.16.72

Such an aspirant is a qualified student; for it is said in the Sruti passages, “quiet,
subdued” (Br U 4. 4.23). It is further said, “This is always to be taught to one who
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is of tranquil mind, who has subdued his senses, who is free from faults,
obedient, endowed with virtues, always submissive, and who is constantly eager
for liberation” (upadesa-sahasri 324.16.72).

~ - <N . N . = . <
;- Siia- T -UaaH e -~a=d T a F agail aredaid RS |

visayah - jiva-brahma-aikyam Suddha-caitanyam prameyari tatra eva vedantanan
tatparyat! 12711

visayah (the subject is) — jiva (individual self) —brahma (brahman) -aikyam (identity)
Suddha (pure) -caitanyam (intelligence) prameyarir (and is to be realised) tatra (for such)
eva (indeed) vedantanam (of vedanta texts) tatparyat (purport)| 12711

The subject is the identity of the individual self and brahman, which is of the
nature of pure intelligence and is to be realised. For such is the purport of the
vedanta texts.

TR g - dd-Ned-THEE dd-MdIIeH-S9-ed-SHI0ET F ared-araeh-e: 1R¢ |

sambandhah tu - tat-aikya-prameyasya tat-pratipadaka-upanisat-pramanasya ca bodhya-
bodhaka-bhavah!|1281|

sambandhah (the connection) tu (is) — tat (that) —aikya (identity) -prameyasya (which is
to be realised) tat (that) —pratipadaka (that establishes it) —upanisat (upanisats) -
pramanasya (the evidence of) ca (and) bodhya (a thing to be known) —bodhaka (that which
tells of it) —bhavah (is the relation)!128||

The connection is the relation between that identity which is to be realised and
the evidence of the upanisats that establishes it, as between a thing to be known
and that which tells of it.
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prayojanari tu - tat-aikya-prameya-gata-ajfiana-nivrttih svasvaripa-ananda-avaptih-ca
“tarati Sokam atmavit” Cha U 7.1.3 iti-adi-Sruteh “brahmavid brahmaiva bhavati”
Munda U 3.2.9 iti-adi-Sruteh-cal 12911

prayojanari1 (the necessity) tu (is) — tat(that) —aikya (identity) —prameya (which is to be
realised) —gata (relating to) —ajfiana (ignorance) -nivrttih (dispelling) svasvariipa (of
realisation of one’s own Self) —ananda (the bliss) —avaptih-ca (attainment of) “tarati
(overcomes) Sokam (grief) atmavit (the knower of Self) ” Cha U 7.1.3 iti(as in) —adi (such)
—sruteh (Sruti passages) “brahmavid (he who knows brahman) brahmaiva (verily
brahman) bhavati (becomes)” Munda U 3.2.9 iti-adi-sruteh-cal 12911
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The necessity is the dispelling of ignorance relating to that identity which is to be realised,
as the attainment of bliss resulting from the realisation of one’s own Self. As in such sruti
passages, “The knower of Self overcomes grief” (Ch U 7.1.3), “He who knows brahman
becomes brahman” Munda U 3.2.9.

THE NECESSITY OF A GURU
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ayam-adhikari janana-marana-adi-samsara-anala-santaptah dipta-sira jalarasim-iva-
upaharapanih Srotriyam brahma-nisthar gurum-upasrtya tam-anusarati “tad-

Munda U 1.2.12 iti-adi-sruteh|1301 |

ayam (such) -adhikari (a qualified pupil janana(birth) —marana (death) —adi (etc.) —
samsara (endless round of) —anala (with th fire) -santaptah (scorched) dipta (on fire) —Sira
(ones’s head) jalarasim (to a lake) —iva (just as) —upahara (with presents) —panih (in
hand) srotriyari (learned in the vedas) brahmanisthan (ever living in brahman) gurum
(guru) -upasrtya (should repair) tam (him) -anusarati (serve) “tad (this) —

abhigacchet (repair, go to) samit (with fuel) -panih (in hand) srotriyarm (who is learnd in
the vedas) brahma-nistham (lives entirely in brahman)” Munda U 1.2.12 iti-adi-sruteh
(as the following and other Srutis say. 113011
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sa guruh parama-kypaya-adhyaropa-apavada-nyayena-enam-upadisati
tasmai sa vidvan-upasanndaya samyak
prasanta-cittaya samanvitaya
yena-aksaram purusam veda satyarm
provdca tam tattvato brahma-vidyam| |
Munda U 1.2.13 iti-adi-sruteh 113111

sa (such a) guruh (guru) parama (infinite) —krpaya (through grace) —adhyaropa
(superimpositions) —apavada (de-superimposition) —nyayena (by the method of) —enam
(this, pupil)-upadisati(instructs)
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tasmai (to that pupil) sa (he) vidvan (the wise teacher) -upasannaya
(approached with) samyak(due courtesy)
prasanta (perfectly calm) -cittaya (mind) samanvitaya (controlled his
senses)
yena (by which) -aksaran (imperishable) purusari (the Being) veda (he
knows) satyari(real)
provaca (should impart) tari1 (to that pupil) tattvato (truly) brahma-
vidyam (knowledge of brahman)| |

Munda U 1.2.13 iti-adi-sruteh 13111

Such a guru (teacher) through his infinite grace instructs the pupil by the method
of de-superimposition of the superimposition as in such $ruti passages: To that
pupil who has approached him with due courtesy, whose mind has become
perfectly calm, and who has control over his senses, the wise teacher should truly
impart that knowledge of brahman through which he knows the Being,
imperishable and real” Munda U 1.2.13.

CHAPTER - 1I
SUPERIMPOSITION

SUPERIMPOSITION DEFINED
- T G- AR TG ATEG-IANT: — AR 1R |
asarpa-bhiitayari rajjau sarpa-aropavat vastuni avastu-aropah - adhyaropah!1321|
asarpa (not a snake) -bhiitayarn (which is) rajjau (in a rope) sarpa (snake) —aropavat (like
the false perception of) vastuni (on the real) avastu (unreal) -aropah (superimposition) —

adhyaropah (is adhyaropah)|13211

adhyaropah is the superimposition of the unreal on the real, like the false
perception of a snake in a rope which is not a snake.

32 footnote 1: adhyaropa — A synonymn of the word adhyasa has been defined by
Shankaracharya as F’:]_'%in RiE| ‘?EIQEQ ST smrtiriipah paratra piirvadysta

avabhasah, “The apparent recognition of something previously observed in some
other thing.”

TEg - Hd-Tq-T-<H-31gd & w—wﬁ—m—m—ﬂlﬁ:—m IEeyl
vastu - sat-cit-ainandam-advayarin brahma; ajiiana-adi-sakala-jada-samithah-avastu! 13311
vastu (reality) — sat (existence) —cit (consciousness) —anandam (and bliss) —advayarit

(without a second) brahma (brahman); ajfiana (nescience) —adi (and) —sakala (all other) —
jada (material) —samiihah (collection of objects) —avastu (is unreality) 113311
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reality is brahman which is without a second and is existence, knowledge and
bliss; unreality is nescience and all other material objects.
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ajiianari1 tu - sad-asadbhyam-anirvacaniyar trigunatmakari jfiana-virodhi bhavariipari
yatkificit-iti vadanti-aham-ajfia iti-adi-anubhavat “deva-atma-saktirin svagunaih-
nigiidham” - Sveta U 1.3. iti-adi-Sruteh-cal 1341

ajiianari1 tu (however, ignorance is) — sad (being) —asadbhyam (nonbeing) -
anirvacaniyarii (which cannot be described as) trigunatmakarm (made up of three qualities)
jiiana-virodhi (antagonistic to knowledge) bhavariiparm (positive) yatkificit (something) -
iti vadanti (its existence is established) -aham (I am) -ajfia (ignorant) iti-adi-anubhavat
(from such esperiences as) “deva-atma-saktin (the power belonging to God Himself)
svagunaih (in its own qualities) —nigtidham (hidden)” - Sveta U 1.3. iti-adi-Sruteh-
call3411

However ignorance is described as something positive though intangible, which
cannot be described as being or non-being, which is made of three qualities and
is antagonistic to knowledge. Its existence is established from such experiences as
“I am ignorant” and from such $ruti passages as, “The power belonging to God
Himself, hidden in its own qualities” (Sveta U 1.3.).

The word “however” denotes that the text offers a special theory on the subject.
The special significance of the term “something” is to posit ignorance as the
source or cause of illusion.

Ignorance is not mere negation of knowledge. We can understand knowledge
from three aspects: 1) Knowledge is synonymous with “the Witness, the
Perceiver” which is eternal and cannot therefore be negated. 2) Knowledge is a
particular function of the mind as in , “through understanding one understands
the Rig-Veda”. No mental function can illumine an object unless it has
consciousness at its back. The eyes, etc. seem to perform their functions
consciously because they draw their consciousness from the Self. Hence under no
circumstances can this knowledge exist in a negative state. 3) Negation of the
knowledge of a particular subject may mean that one perceives another object.
Again there cannot be negation of general knowledge as without it knowledge of
a particular object becomes impossible. Therefore it stands to reason that
knowledge which is eternal, ever-existent and positive can never be connected or
associated with negation. Ignorance is positive does not imply that it is an
absolute substance which brahman alone is. It has found a place in vedanta to
explain the otherwis inexplicable production of the phenomenal world. It cannot
be proved by reasoning which is a product of ignorance, for it will then mean
seeing darkness with the help of darkness. Nor can it be proved by knowledge
for then it will be like seeing darkness with the help of light. It is neither real like
brahman nor unreal like the son of a barren woman or the horns of a hare or
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water in a mirage, for in the case of the latter there would not be any dealing
with the world. Really this ignorance can never be properly explained.

It is antagonistic to knowledge, because it disappears with the dawn of
knowledge.

It is one and composed of three qualities, sattva, rajas and tamas. From the
standpoint of the individuals it is many since one can go beyond ignorance and
be liberated or gradually liberated even though others may still be in ignorance.
Again if ignorance were not many, one cannot get beyond ignorance because all
others are in ignorance.

THE INDIVIDUAL AND COLLECTIVE ASPECTS
- TH - - AT THH - SR -3l o Sqaigdd 134
idam-ajfianarin samasti-vyasti-abhiprayena-ekam-anekam-iti ca vyavahriyate| 1351 |
idam (this) -ajfianar (ignorance) samasti (collectively) —vyasti (or individually) —
abhiprayena (according to the mode of observing) —ekam (one) —anekam (or many) -iti ca

vyavahriyate (is said to be)| 13511

This ignorance is said to be one or many according to the mode of observing it
either collectively or individually.

AR T 0T GHIS- AR T -3fci-Tehed -=T9aT: T 1 SIa qHfS-
AR FSRE I a1 ATcd S TaHET STiE-ITd- ST GHfS-

HARTAIT g -Tehed-cqIaaT: STSTR-THF A T ¥ |14 Fii-SME-3cl: 135 |

tathahi yatha vrksanari samasti-abhiprayena vanam-iti-ekatva-vyapadesah yatha va
jalanam samasti-abhiprayena jalasaya iti tatha nanatvena pratibhasamananari jiva-gata-
ajfianandri samasti-abhiprayena tad-ekatva-vyapadesah “ajam-ekam” Sve U 4.5 iti-adi-
sruteh 113611

tathahi (similarly, as) yatha ( for instance) vrksanam of trees) samasti (collective) —
abhiprayena(considered as) vanam (forest) -iti-ekatva (as one) -vyapadesah (denoted)
yatha (as) va (or) jalanan (of water) samasti (collective) -abhiprayena (considered as)
jalasaya (the reservoir) iti (thus) tatha (so also) nanatvena (diversely)
pratibhasamananari (being manifested) jiva-gata (existing in jivas) -ajiianandn
(ignorance) samasti-abhiprayena (considered collectively) tad-ekatva (as one) -
vyapadesah (represented) “ajam (there is unborn) —ekam (one)” Sve U 4.5 iti-adi-sruteh
as in such scriptural passages 113611

As, for instance, trees considered as an aggregate are denoted as one, viz the
forest, or water is collectively named as the reservoir, so also, ignorance, existing
in jivas being diversely manifested, is collectively represented as one — as in such
scriptural passages as, “There I one unborn” etc. Sve U 4.5.

36 footnote 1 is relevent here: Though Brahman is the substratum of ignorance, yet
the effect of the latter (ignorance) is seen only in and through the created beings.
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A snake has poison in its fangs, but is never affected by it. The effect of the
poison is seen only when the snake bites others.

116 footnote 2 is relevant here: These two similes, frequently repeated in the book
Vedantasara, refer to two distinct vedantic theories on the identity of jiva and
brahman — the theory of reflection and the theory of apparent limitation. The
former theory holds that the jiva is a reflection of brahman, while according to
the latter theory, the jiva is separated from brahman by limiting adjuncts

superimposed by ignorance.

T TG - IcFE-SUIIAT SRl -aed- T 139 )

iyarit samastih-utkysta-upadhitaya visuddha-sattva-pradhanal |3711

iyari1 (this) samastih (aggregate of ignorance) —utkrsta (superior being, Perfection, Pure
Intelligence of brahman) —upadhitaya (on account of its appearing associated with)

visuddha(pure) —sattva (sattva) —pradhana (has a preponderence of) 113711

This aggregate (of ignorance) on account of its appearing associated with
Perfection (Pure Intelligence of brahman) has a preponderence of pure sattva.

TAg-SUfRd Nded Helgicd -G - He e - 31T - JUTeRH - STeaehH - e T
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etad-upahitam caitanyam sarvajiiatva-sarvesvaratva-sarvaniyantrtva-adi-gunakam-
avyaktam-antaryami jagat-karanam-isvarah iti ca vyapadisyate sakala-ajfiana-
avabhasakatvat| “yah sarvajfiah sarva-vit” - Munda U 1.1.1 iti Sruteh 113811

etad (with this ignorance) -upahitarii (associated) caitanyari (consciousness) sarvajiiatva
(omniscience) —sarvesvaratva (universal lordship) —sarvaniyantrtva (all-controlling
power) —adi (etc.) —gunakam (endowed with such qualities) —avyaktam (undifferentiated)
-antaryami (inner guide) jagat-karanam (the cause of the world) -isvarah (isvara) iti ca
vyapadisyate (is designated as) sakala (all, aggregate )-ajiiana (ignorance) —
avabhasakatvat (being the illuminator) | “yah (who) sarvajiiah (knows all generally)
sarva-vit (who perceives all particularly)” - Munda U 1.1.1 iti Sruteh (as in the Sruti
passage)| 13811

Consciouness associated (as it were) with this (aggregate of ignorance) is
endowed with such qualities as omniscience, universal lordship, all-controlling
power, etc., and is designated as the undifferentiated, the inner guid, the cause of
the world and i$vara on account of Its being the illuminator of the aggregate of
ignorance. As in the $ruti passage, “Who knows all (generally), who perceives all
(particularly)” Munda U 1.1.1.
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isvarasya iyarin samastih-akhila-karanatovat-karanasariram-ananda-pracuratvat-kosavat-
acchadakatvat-anandamayakosah sarva-uparamatvat-susuptih-ata eva sthiila-sitksma-
prapafica-laya-sthanam-iti ca ucyatel 1391

isvarasya (associate with the isvara) iyan (this) samastih (aggregate of ignorance) —
akhila(of all) —karanatvat (being the cause of) —karanasariram (causal body) —ananda (of
bliss) —pracuratvat (on account of its being full) —kosavat (like a sheath) —acchadakatvat
(on account of its covering) -anandamayakosah (the blissful sheath) sarva (everything) —
uparamatoat (on account of the dissolution of) —susuptih (cosmic sleep, pralaya) -ata eva
(for this reason) sthiila (gross) —stiksma (and subtle) —prapaiica (phenomena) —laya
(dissolution) —sthanam (state of) -iti ca ucyate(it is further known as)!13911

This aggregate of ignorance associated with 1$vara is known as the causal body
on account of its being the cause of all, and as the blissful sheath on account o its
being full of bliss and covering like a sheath; it is further known as the cosmic
sleep as into it everything is dissolved, and, for this reason, it is designated as the
state of dissolution of the gross and subtle phenomena.
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yatha vanasya vyasti-abhiprayena vrksah iti-anekatva-vyapadesah yatha va jalasayasya
vyasti-abhiprayena jalani-iti tatha-ajiianasya vyasti-abhiprayena tad-anekatva-
vyapadesah “indro mayabhih pururipa Tyate” Rgveda 6.47.18 iti-adi-Sruteh!1401|

yatha (just as) vanasya (of the forest) vyasti (individual, units) -abhiprayena (from the
standpoint of) vrksah (number of trees) iti (thus) —anekatva (manifold) -vyapadesah (may
be designated) yatha (just as) va (or) jalasayasya (of the reservoir) vyasti (unit) -
abhiprayena (from the standpoint of) jalani (quantities of water, water bodies) -iti (thus)
tatha (even so) -ajfianasya (of the ignorance) vyasti (separate units) -abhiprayena (from
the standpoint of) tad-anekatva (as many) -vyapadesah (is spoken of) “indro (indra)
mayabhih (through maya) pururiipa (many forms) tyate (appears as)” Rgveda 6.47.18
iti-adi-sruteh (as in such Sruti passages as)| 1401 |

As a forest, from the standpoint of the units that compose it, may be designated
as a number of trees, and as a reservoir from the same point of view may be
spoken of as quantities of water, so also ignorance when denoting separate units
is spoken of as many; as in such $ruti passages as, “Indra through maya appears
as of many forms” Rgveda 6.47.18.

I UEd-THET-SAMUcde AR-THUdT-sq9e2T: 193 |l



Vedantasara - 16

atra vyasta-samasta-vyapitvena vyasti-samastita-vyapadesah| 1411

atra (here, that is in the case of ignorance) vyasta (units) —samasta (aggregate) -
vyapitvena (on account of its pervading) vyasti (individual) —samastita (collective) —
vyapadesah (has been designated)| 14111

Ignorance has been designated as individual and collective on account of its
pervading the units and the aggregate.

T4 M- R -IUTCAT Hics-Td-Ta T 1R )

iyarit vyastih-nikrsta-upadhitaya malina-sattva-pradhanal 14211

iyam (this) vyastih (individual) —nikrsta (an inferior being) -upadhitaya (on account of
its association with) malina (impure, means sattva is eclipsed by rajas and tamas) —sattva
(sattva) —pradhana (characerised by, actually preponderance of)| 14211

The individual ignorance, on account of its association with the inferior being, is
characerised by impure sattva.

g -IURd NaraH - Iedgicd - SRIaed - 3T -IU; STl Efi-Iwad Th-T-
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etad-upahitam caitanyam-alpajiiatva-anisvaratva-adi-gunakari prajiia iti-ucyate eka-
ajiiana-avabhasakatvat| 143 |

etad (with this individual ignorance) -upahitari (associated with) caitanyam
(consciousness) —alpajiatva (has limited knowledge) —anisvaratva (is devoid of the power
of lordship) —adi (etc.) -qunakarir (endowed with) prajiia (prajiia) iti-ucyate (is called) eka
(individual) —ajiiana (ignorance) —avabhasakatvat (on account of being the illuminator
of) 114311

Consciousness associated with this (individual ignorance) has limited knowledge
and is devoid of the power of lordship; it is called prajfia on account of its being
the illuminator of individual ignorance.

I TTgIcaH - T -IYTeI AT 3 - TR caTd_19S ||

asya prajiiatvam-aspasta-upadhitaya-anati-prakasakatoat | 1441 |

asya (of this, of the jiva) prajiiatvam (state of being almost ignorant) —aspasta (dull)-
upadhitaya (on account of its association with a limiting adjunct) —anati (deficient) —
prakasakatvat (on account of illumination which is)!1441|

It is called prajfia as it is deficient in illumination on account of its association
with a dull limiting adjunct.
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asya-api-iyam-ahankara-adi-karanatoat-karanasariram-ananda-pracuratoat-kosavat-
acchadakatvat-anandamayakosah sarva-uparamatvat-susuptih-ata eva sthiila-sitksma-
Sarira-prapafica-laya-sthanam-iti ca ucyatel 14511

asya (of this, of the individual ignorance) —api (also) —iyam (this) —ahankara (egoism) —
adi (etc.) —karanatvat (on account of its being the cause of) —karanasariram
(karanasariram) —ananda (bliss) —pracuratvat (on account of its being full of) —kosavat
(like a sheath) —acchadakatvat (on account of its covering) -anandamayakosah
(anandamayakosah) sarva (all) —uparamatovat (on account of dissolution of) —susuptih
(dreamless sleep) -ata eva (and for this reason) sthiila (gross) —sitksma (subtle) —Sarira
(bod) —prapaiica (phenomena) —laya (dissolution) —sthanam (state of) -iti ca ucyate (it is
also desingated as) 14511

The individual ignorance, associated with it (the jiva) is also known as the causal
body on account of its being the cause of egoism etc. and as the blissful sheath
because it is full of bliss and covers like a sheath; it is further known as dreamless
sleep since into it everything is dissolved; and for this reason it is also designated
as the state of dissolution of the gross and subtle phenomena.

N
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tadanim-etau-isvara-prajfiau caitanya-pradiptabhih-atisiiksmabhih-ajfiana-vrttibhih-
anandam-anubhavatah “anandabhuk cetomukhah prajiiah” (Mandii U 5) iti Sruteh
sukham-aham-asvapsam na kificit-avedisam-iti-utthitasya-paramarsa-upapattescal 1461 |

tadanim (in that state of dreamless sleep, because there is no mind to think) —etau (both
these) -1Svara-prajiiau (isvara and prajfia) caitanya (consciousness) —pradiptabhih (by the
lamp or light of) —atisitksmabhih (through very subtle) —ajfiana (ignorance) —vrttibhih
(function of) —anandam (happiness) -anubhavatah (enjoy) “anandabhuk (the enjoyer of
bliss) cetomukhah (with consciousness for its aid) prajiiah (prajiia)” (Manda U 5) iti
Sruteh (as in the Sruti passage) sukham (happily) —aham (I) -asvapsam (slept) na (not)
kificit (anything) —avedisam (did know) —iti (thus) —utthitasya (a man awaking from
dreamless sleep)-paramarsa-upapattesca (as also from such experience)| 1461 |

In the state of dreamless sleep both i$vara and prajfia, through a very subtle
function of ignorance illumined by consciousness, enjoy happiness, as in the $ruti
passage, “prajiia, the enjoyer of bliss, with consciousness for its aid (is the third
aspect) (Mandt U 5); as also from such experience of a man awaking from
dreamless sleep as, “I slept happily, I did not know anything.”
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anayoh samasti-vyastyoh-vana-vrksayoh-iva jalasaya-jalayoh-iva va-abhedah| 1471

anayoh (of this) samasti (aggregate ignorance) —vyastyoh (individual ignorance) —vana
(forest) —vrksayoh (trees) -iva (like) jalasaya (reservoir) —jalayoh (water bodies) -iva (like)
va (or) —abhedah (identical) 114711

This aggregate and individual ignorance are identical like a forest and the trees,
or a reservoir and the water bodies.

36 footnote 1 is relevent here: Though brahman is the substratum of ignorance, yet
the effect of the latter (ignorance) is seen only in and through the created beings.
A snake has poison in its fangs, but is never affected by it. The effect of the
poison is seen only when the snake bites others. Ignorance associated with the
aggregate of consciousness is suddha-sattva-pradhana (37) and the ignorance
associated with the individual consciousness is malina-sattva-pradhana (42).
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etad-upahitayoh-isvara-prajiiayoh-api vana-vrksa-avacchinna-akasayoh-iva jalasaya-
jalagata-pratibimba-akasayoh-iva va-abhedah “esah sarvesvarah” (esah sarvajfiah esah-
antaryami-esah yonih sarvasya prabhavapyayau hi bhiitanam)” Manda U 6 iti-adi-
sruteh 1481

etad (this) —upahitayoh (associated with ignorance) -iSvara-prajiiayoh (of iSvara and
prajiia) -api (even) vana (forest) —vrksa (tree) —avacchinna (enclosed) —akasayoh (of the
space) -iva (like) jalasaya (reservoir) —jalagata (water bodies) —pratibimba (reflected) —
akasayoh (of the sky) -iva (like) va (or) -abhedah (identical) “esah (He) sarvesvarah (is
the Lord of all)” (esah (He) sarvajiiah (is omniscient) esah (He) —antaryami (inner
controller) -esah (He) yonih (is the source) sarvasya (of all) prabhavapyayau (He is the
cause of the origin and destruction) hi (indeed) bhiitanam (of creatures) )” Mandi U 6
iti-adi-Sruteh (as in such sruti passages)| 14811

As the space enclosed by the forest is identical with the space enclosed by the
trees, or as the sky reflected in the water is the same as th sky reflected in the
reservoir, similarly, i§vara and prajiia associated with these (aggregate and
individual ignorance) are identical. There are such Sruti passages as, “He is the
Lord of all” (He is omniscient, He is the inner controller, He is the source of all,
He is the cause of the origin and destruction of creatures)” Manda U 6.

Footnote: The identity here spoken of is as regards their essence as pure
consciousness or spirit and not as subject to limiting adjuncts.

THE NATURE OF TURIYA
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vana-vrksa-tad-avacchinna-akasayoh-jalasaya-jala-tadgata-pratibimba-akasayoh-va-
adharabhiita-anupahita-akasavat-anayoh-ajiiana-tad-upahita-caitanyayoh-adharabhiitari
yad-anupahitam caitanyam tat-turiyam-iti-ucyate (Santam) Sivam-advaitam caturtham
manyate (sa atma sa vijiieyah) - Mandn U 7 iti-adi-sruteh| 1491 |

vana (forest) —vrksa (tree) —tad (that) —avacchinna (enclosed) —akasayoh (space) —jalasaya
(reservoir) —jala (water bodies) —tadgata (in that) —pratibimba (reflected) —akasayoh (sky)
—vd (or) —adharabhiita (substratum) —anupahita (unlimited) —akasavat (space or sky) —
anayoh (of these) —ajiiana (ignorance) —tad (that) —upahita (associated) —caitanyayoh
(consciousness) -adharabhiitarin (substratum) yad(which) -anupahitarii (unlimited)
caitanyarit (consciousness) tat (that is) —turiyam (turiyam) -iti-ucyate (is called)
(santam, that which is tranquil) Sivam (auspicious) -advaitarii (without a second)
caturtharin (Fourth aspect) manyate (the wise conceive) (sa (He) atma (is the Self) sa (He)
vijiieyah (is tobe known)) - Mandn U 7 iti-adi-Sruteh (as in sruti passages) 11491 |

Like the unlimited space which is the substratum of the space enclosed by the
forest and the trees, or of the sky which is reflected in the water and the reservoir,
there is an unlimited consciousness which is the substratum of the aggregate and
the individual ignorance as well as of the consciousness associated with them.
This is called the Fourth. As in such $ruti passages as, “That which is tranquil,
auspicious, and without a second, That the wise conceive of as the Fourth aspect.
(He is the Self; He is to be known)” Manda U 7.

- gl G-~ - ST - 31T - g - ST -~ an-aTe, - 31~ e -
arfaferh e-AemEEEed ar=d fafawh G-Seam-2fd 9-3=4d ke |

idam-eva turiyarin Suddha-caitanyam-ajfiana-adi-tad-upahita-caitanyabhyam tapta-ayah-
pindavat-aviviktam san-mahavakyasya vacyam viviktarin san-laksyam-iti ca-ucyatel 1501 |

idam (this) —eva (indeed) turiyarir (which is known as the Fourth) Suddha (pure) —
caitanyam (consciousness) —ajfiana (ignorance) —adi (etc.) —tad (that)-upahita (associated)
-caitanyabhyam (conciousness) tapta (red-hot) —ayah (iron) —pindavat (ball) —aviviktarit
(not discriminated) san (when) -mahavakyasya (great vedic dictum) vacyarir (becomes the
direct meaning) viviktam (discriminated) san (when) —laksyam (implied meaning)-iti ca-
ucyate (so it is said)| 1501 |

This pure consciousness which is known as the Fourth, when not discriminated,
like a red-hot iron ball, from ignorance and the consciousness with which it is
associated, becomes the direct meaning of the great vedic dictum, and when
discriminated, it gives us its implied meaning.
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50 footnote 1: When we say “the iron scorches”, the direct meaning of “iron” is
“iron”, but when one applies discrimination, we understand that mere iron
cannot scorch and that it is the “red-hot or fire” in the heated iron which scorches.
The implied meaning of “iron” is therefore “red-hot” or the “fire” connected
with the iron. Similarly, in the vedic dictum: That Thou art, That and Thou
represent the pure consciousness unassociated with ignorance and not the
consciousness (collecive and individual) associated with ignorance (collective

and individual).

THE EXTENSIONS OF IGNORANCE

I - T - T - T8I - AR - TR ZTh-gaw 11w
asya-ajiianasya-avarana-viksepa-namakam-asti sakti-dvayam| 15111

asya (of this) —ajiianasya (ignorance) —avarana (concealment) —viksepa (projecting) —
namakam (called) -asti (are) Sakti (power) —dvayam (two-fold)| 15111

This ignorance has two powers, viz. the power of concealment and the power of
projection.
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avarana-saktih-tavad-alpah-api meghah-aneka-yojana-ayatam-aditya-mandalam-
avalokayitr-nayana-patha-pidhayakataya yatha-acchadayati-iva tatha-ajiianar
paricchinnam-api-atmanam-aparicchinnam-asarisarinam-avalokayitr-buddhi-
pidhayakataya-acchadayati-iva tadysri samarthyam| tad-uktarin — “ ghanacchanna-drstih-
ghanacchannam-arkar yatha manyate nisprabhan ca-ati-miidhah| tatha baddhavad-
bhati yah miidha-drsteh sah nitya-upalabdhi-svariipah-aham-atmall” iti - hastamalakam
10 115211

avarana (concealment) —saktih (power) —tavad (is) —alpah (small) -api (even though)
meghah (cloud) —aneka (many) —yojana (miles, a unit of distance) —ayatam (extending
over, size) —aditya (solar) —mandalam (disc) —avalokayity (of the observer) —nayana
(vision), eyes) —patha (path) -pidhayakataya (by obstructing) yatha (just as) —acchadayati
(conceals) -iva (as it were) tatha (so also) -ajianar (ignorance) paricchinnam (though
limited by nature) —api (even though) —atmanam (the atman or self) —aparicchinnam
(which is unlimited) —asarisarinam (and not subject to transmigration) —avalokayitr (of
the observer) —buddhi (intellect) —pidhayakataya (by obstructing) —acchadayati (conceals)
-iva (as it were) tadrsm (similarly, such is) samarthyam(the power of concealment)! tad
(it) -uktari1 (is said) — “ghanacchanna (obscured by a cloud) —drstih (vison) —
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ghanacchannam (covered by the cloud) -arkar (sun) yatha (just as) manyate (thinks)
nisprabharir bedimmed) ca (and) —ati (to a very) —miidhah (ignorant person) | tatha (even
so) baddhavad (as in bondage) -bhati (appears) yah (that) miidha (unenlightened) —
drsteh (person) sah (That) nitya (eternal) —upalabdhi (knowledge)-svartipah (real nature)
—aham (my) —atma (self)||” iti (thus) - hastamalakam (hastamalakam) 10 115211

Just as a small patch of cloud, by obstructing the vision of th observer, conceals,
as it were, the solar disc extending over many miles, similarly, ignorance, though
limited by nature, yet obstructing the intellect of the observer, conceals, as it were,
the Self which is unlimited and not subject to transmigration. Such a power is

this power of concealment. It is thus said: “As the sun appears covered by a

cloud and bedimmed to a very ignorant person whose vision is obscured by the
cloud, so also, That which to the unenlightened appears to be in bondage is my
real nature — the Self — Eternal Knowledge” (Hastamalaka 10).

I AT -HA: Fied-Thed-GRecd -3 :Racd - e -GaR-FrITa=1- 31y
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anaya avrtasya-atmanah kartrtva-bhoktrtva-sukhitva-duhkhitva-adi-sariisara-
sambhavand-api bhavati yatha sva-ajiianena-avrtayar rajjoanm sarpatva-sambhavana
115311

anaya (by this power of ignorance) avrtasya (covered) -atmanah (of the Self) kartrtva
(agent) —bhoktrtva (experiencing subject, enjoyer) —sukhitva (happiness) —duhkhitva
(miserable) —adi (etc.) —sariisara (relative existence) —sambhavana (possibility) —api (even)
bhavati (exists) yatha (just as) sva (one’s own) —ajfianena (by ignorance) —avrtayan
(concealed) rajjvan (in a snake) sarpatva (snake-ness) -sambhavana (possibility)| 1531 |

The Self covered by this concealing power of ignorance may become subject to
relative existence characterised by one’s feeling as agent, the experiencing subject,
happy, miserable, etc., just as a rope may become a snake due to the concealing
power of one’s own ignorance.

Just as the rope “becoming” a snake is a mere appearance, even so the Self
“feeling that he is an agent etc.” which really is not, is also an appearance and not
real.
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viksepa-saktih-tu yatha rajju-ajfiana sva-avrta-rajjau sva-saktya sarpa-adikam-
udbhavayati-evam-ajiianam-api sva-avrta-atmani sva-saktya-akasa-adi-prapaficam-
udbhavayati tadysarin samarthyam| tad-uktam “viksepa-saktih-linga-adi brahmanda-
antam jagat srjet” iti (vakyasudha 13) 115411
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viksepa-saktih-tu (the power of concealment is) yatha (just as) rajju (rope) -ajfiana
(ignorance) sva(by it) —avrta (covered) -rajjau (in the rope) sva (its own) -Saktya (by
power) sarpa (snake) —adikam (etc.) —udbhavayati (gives rise to) —evam (even so) —
ajfianam (ignorance) -api (too) sva(by it) —avrta (covered) -atmani (in the Self) sva (its
own) —saktya (by power) —akasa (ether) —adi (etc.) —prapaficam (phenomena) -
udbhavayati (gives rise to, creates) tadrsari (such) samarthyam (a power)| tad (it) -
uktari1 (is said) "viksepa-saktih (power of projection) —linnga (subtle bodies) —adi (etc.)
brahmanda (cosmos) -antarit (upto) jagat (world) srjet (creates) ” iti (thus) (vakyasudha
13) 115411

Just as ignorance regarding a rope, by its inherent power, gives rise to the
illusion of a snake etc. (previously seen elsewhere) in the rope covered by it, so
also ignorance, by its own power creates in the Self covered by it, such
phenomena as ether etc. Such a power is called the power of projection. It is thus
said: “The power of projection creates all from the subtle bodies to the cosmos”
(Vakyasudha 13).

Ah-59-ag- ISR ~ard E-Tiad Hi Ea-Su-Saaan-SaeH-

e 11y 1)

Sakti-dvaya-vad-ajiana-upahitari caitanyam sva-pradhanataya nimittarit sva-upadhi-
pradhanataya-upadanarii-ca bhavatil 1551 |

Sakti (powers) —dvaya (two) —vad (possessed of) —ajiiana (ignorance) —upahitarn (covered)
caitanyari (consciousness) sva (its own) -pradhanataya (considered from the standpoint
of) nimittam (is the efficient cause) sva (its own) —upadhi (limitation) -pradhanataya-
(considered from the standpoint of) upadanarii-ca (material cause) bhavati (is) 115511

Consciousness associated with ignorance, possessed of these two powers, when
considered from its own standpoint is the efficient cause, and when considered
from the standpoint of its limitation is the material cause (of the universe).

When a potter makes a pot out of clay, clay is the material cause and potter is the
efficient cause. The position of the vedantist is that brahman is both the efficient
and material cause of the universe. Read the lengthy note in this verse to see the
argument of the opponent (that brahman is neither the material nor the efficient
cause of the universe) and the contention and argument of the vedantist in

support of his own stand. Note also the difference between qRUTHATE

. —_ —_ o (\ . - . .
parinamavada and 19dddlg vivartaviada. The former is “real transformation” as

milk being turned into curd, and the latter is “unreal superimposition” which is
the case with brahman appearing as the universe; brahman “does not become”
the universe, it merely appears to be so to the unenlightened owing to ignorance.
An illustrative example is given in the next verse.

T Sl AeghTd Ul TF-TATAT T T~ -TFHaT-SIgE i 14 |
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yatha lata tantukaryam prati sva-pradhanataya nimittari sva-sarira-pradhanataya-
upadanatica bhavatil 15611

yatha (just as) lita (a spider) tantukaryari (weaving a web) prati (in respect of) sva (its
own self) -pradhanataya (when considered from) nimittam (efficient cause) sva (its own)
—sarira (body) —pradhanataya (when considered from) -upadanafica (material cause)
bhavati (is)| 1561 |

Just as the spider, when considered from the standpoint of its own self, is the
efficient cause of the web, and when looked upon from the standpoint of its body,
is also the material cause of the web.

Read the note especially the scriptural quote: “As the spider creates and
withdraws its thread, as the herbs grow on earth, as hairs come out
spontaneously from a living person, so, in thisworld, does everything come out
of the Imperishable One.” (Munda U 1.1.7).
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tamah-pradhana-viksepa-saktimad-ajfiana-upahita-caitanyat-akasa akasat-vayuh-vayoh-
agnih-agneh-apah-abhyah prthivi ca utpadyate “etasmat-atmanah akasah sambhiitah” -
Tai U 2.1.1 iti-adi-Sruteh 115311

tamah (tamas, darkness or inertia) —pradhana (preponderence) —viksepa (concealing
power) —Saktimad (endowed with the power) —ajiiana (ignorance) —upahita (covered) —
caitanyat (from consciousness) -akasa (ether) akasat (from ether) —vayuh (air) —vayoh
(from air) —agnih (fire) —agneh (from fire) —apah (water) -abhyah (from water) prthivi
(earth) ca (and) utpadyate (has evolved) “etasmat (from this) -atmanah (atman or Self)
akasah (ether) sambhiitah (has evolved) ” - Tai U 2.1.1 iti-adi-Sruteh (in such other Sruti
passages) 115311

From consciousness associated wih the projecting power of ignorance which has
a preponderence of the quality of darkness, has evolved ether which, in its turn
has produced air, from air has come fire, from fire water, and from water earth.
As in such Sruti passages,”From this Self has evolved ether” (Tai U 2.1.1).

Brahman associated with ignorance transforms into ether. Air is produced from
ether means air is a product of brahman itself. So also, fire, water and earth are
also produced from brahman itself.

Y ST - M-I - : - dd-FRIRH dgil Hed -t -qHi FHROT-
TOT-SERAUT Y- ATRREITIY-Scaaed 114¢ |l

tesu jadya-adhikya-darsanat-tamah-pradhanyari tat-karanasya tadanim sattva-rajas-
tamariisi karana-guna-prakramena tesu-akasadisu-utpadyantel 1581
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tesu (in them) jadya (inertia) —adhikya (preponderence) —darsanat (on account of the
observance of) —tamah (tamas) -pradhanyari (excess) tat (that) -karanasya (of the cause)
tadanim (their) sattva (sattva) —rajas (rajas) -tamariisi (tamas) karana (cause) —gquna
(quality) —prakramena (in accordance with the law that the qualities of the cause
determine the qualities of the effect) tesu (in those) —akasadisu (ether etc.) —utpadyante
(are reproduced)! 158 |

On account of the preponderence of inertia observed in them, their cause also
must have an excess of the quality of darkness or inertia. At that time (of
creation), the qualities of sattva, rajas, and tamas are reproduced in ether etc., in
accordance with the law that the qualities of the cause determine the qualities of
the effect.

The five elements though containing the particles of sattva and rajas have a

preponderence of tamas. In comparison with the other elements, ether contains
the greatest amount of sattva and earth contains the greatest amount of tamas.

AT~ GEH- T TR~ S HaTe F-3wawd 1R |
etani-eva sitksma-bhiitani tanmatrani-apaficikytani ca-ucyantel 1591 |

etani (these) -eva (indeed) sitksma (subtle) -bhiitani (matter) tanmatrani (rudimentary
elements) -apaficikrtani (uncompounded elements) ca (and) —ucyante (are called)| 1591

These are called subtle matter, rudimentary elements, and uncompounded
elements.

The elements in their rudimentary states possess only their own characteristic
attributes. Thus rudimentary ether is endowed with the quality of sound, air
with touch, fire with form, water with taste, and earth with smell. Upon

compounding, this characteristic changes for the compounded elements (earth
etc.). How and why will be discused later.

T HEH-TRT S -3 F-Scaad g |
etebhyah sitksma-sarirani sthiila-bhiitani ca-utpadyantel 1601 |

etebhyah (from these subtle elements) sitksma (subtle) -sarirani (bodies) sthiila (gross) -
bhiitani (elements) ca (and) —utpadyante (are produced)! 1601 |

From these subtle elements are produced subtle bodies and gross elements.

THE NATURE OF THE SUBTLE BODIES
HEH- TR TG~ T {o5g-ZRORTIIT 152 )

sitksma-sarirani saptadasa-avayavani linga-sariranil 16111
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sitksma (subtle) -sarirani (bodies) saptadasa (seventeen: sapta=seven, dasa=ten) -
avayavani (component parts) linga (linga) —Sarirani (sariras)| 16111

The subtle bodies are what are known as the linga-Sariras with seventeen
components.

Y aN . o e . . o
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avayavah-tu jfianendriya-paficakan buddhi-manast karmendriya-paficakarit vayu-
paficakar ca-itil 16211

avayavih (the component parts of the subtle bodies) -tu (are) jianendriya (organs of
perception) -paficakarm (five in number) buddhi (intellect) -manasi (and mind)

karmendriya (organs of action) -paficakari1 (five in number) vayu (vital forces) —
paficakari1 (five in number) ca (and) -itil 16211

ST le e AT STl - — e~ ST - ST - STREATHT 1153 1
jaanendriyani srotra-tvak-caksu-jihva-ghrana-akhyanil 1631 |

jianendriyani (the organs of perception are) srotra (ears) —tvak (skin) —caksu (eyes) —
jihva (tongue) —ghrana (nose) —akhyani (called)! 16311

The five organs of perception are the ears, the skin, the eyes, the tongue and the
nose.

T~ SRR T S-SR v : G JIF HH-Icqdwd 158 |

etani-akasadinari sattvika-amsebhyah vyastebhyah prthak prthak kramena-
utpadyantel 16411

etani (these, the five organs of perception) -akasadinarn (from ether etc.) sattvika (sattva)
-amsebhyah (from particles) vyastebhyah (individually) prthak prthak (separately)

kramena (in consecutive order) —utpadyante (are produced)! 16411

These five organs of perception are produced separately in consecutive order
from the sattva particles of ether etc. individually.

e~ [ef2rT - SATTCHRT- e -l 1154 I
buddhih-nama niscaya-atmika-antahkarana-vrttih| 16511

buddhih (intellect) -nama (is) niscaya —atmika (determinative nature) —antahkarana
(internal-instrument) —vrttih (modification)!16511

Intellect is that modification of the internal instrument which determines.
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Tl A Aged - ehed - 3TTfcHeRT-Ted - 115§ |
mano nama sankalpa-vikalpa-atmika-antahkarana-vrttih| 1661 |

mano (mind) nama (is) sankalpa (pros) —vikalpa (cons) —atmika (nature) —antahkarana
(internal instrument) —vrttih (modification)!16611

The mind is that modification of the internal instrument which considers the pros
and cons of an object or action.

Pros and cons can be explained either in relation to thought or action. When a
person cannot determine whether a particular object is this or that or when he
cannot determine whether he will perform a particular action or not, then that
aspect of the internal organ called mind (manas) is said to function. When the
internal instrument is absolutely sure, it is called intellect (buddhi).

- - SR - ST -3 11§ I

anayoh-eva citta-ahankarayoh-antah-bhavah! 16711

anayoh (in these, intellect and mind) -eva (indeed) citta (mind-stuff, memory) —
ahankarayoh (egoism) -antah-bhavah (are included)! 16711

The mind-stuff and egoism are included in the intellect and the mind respecively.

HFET - ATTCHRI- I - FU-Fr: &S |
anusandhana-atmika-antahkarana-ovrttih cittam|1681 |

anusandhana-atmika (remembrance) —antahkarana (internal instrument) —vrttih
(modification) cittam (is mind-stuff, memory)|168||

Memory is that modification of the inner organ which remembers.
ST - SATCHRT- Ied HUT- G SFEEN: 11 1
abhimana-atmika-antahkarana-vrttih ahankarah!1691 |

abhimana-atmika (self-consciousness) —antahkarana (internal instrument) —vrttih
(modification) ahankarah (is egoism)|1691|

Egoism is that modification of the internal instrument which is characterised by
self-consciousness.

The word antahkarana—vrttih means a modification of the internal instrument.
When an organ (of perception) perceives an object (say, a pot), the mind
transforms itself into the object (pot). When the internal instrument cannot
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determine whether it is a pot or something else, then the internal instrument is
called manas or mind. When it is absoltely sure of the existence of the pot, the
internal instrument is called the intellect or buddhi. When the internal
instrument remembers an object, it is called memory or citta. Lastly, when it
establishes the relationship of “I” and “mine” with the object as, for example, in
“I know the object”, “I am happy”, or “mine is happiness”, it is known as egoism
or ahankarah.

T G- TRTRT- TS ~ITd-TTieah- 3R : ffsdg: Icqad 1o |

ete punah-akasa-adi-gata-sattvika-arisebhyah militebhyah utpadyantel 17011

ete (these) punah (again, be it noted) —akasa (ether) —adi (etc.) —gata (in, of) —sattvika
(sattva) -amsebhyah (particles) militebhyah (combination) utpadyante (are produced)

17011

These (mind, intellect, memory and egoism), be it noted, are produced from the
combination of the sattva particles of ether etc.

QAT SFRTRNcH eI -Gl cash- SiaT-HFead_ 1192 |l

etesarit prakasatmakatvat-sattvika-amsa-karyatvam!| 1711 |

etesan (of these) prakasatmakatvat (on account of their being luminous) —sattvika (sattva)
—amsa (particles) —karyatvam (are said to be the products of) 117111

On account of their being luminous, they (the five organs of perception, mind,

intellect, memory and egoism) are said to be the products of sattva particles (of
ether etc.).

e N o
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iyarit buddhih-jiianendriyaih sahita vijianamaya-kosah bhavati 117211

iyari1 (this) buddhih (intellect -jianendriyaih (organs of perception) sahita (with)
vijiianamaya-kosah (the intelligent sheath) bhavati (constitutes)| 17211

This intellect together with the organs of perception constitutes the intelligent
sheath.

3T Fed-Aped-GRaca-g Recd - 31T - ST -SE S b - TRAIH-ITH! a8
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ayarit kartrtoa-bhoktrtva-sukhitva-duhkhitva-adi-abhimanatvena-ihaloka-paraloka-gam?1
vyavaharikah jioah iti-ucyatel 7311
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ayari (this intelligent sheath) kartrtva (agent) —bhoktrtva (enjoyer) —sukhitva (happiness)
—duhkhitva (miserable) —adi (etc.) —abhimanatvena (being conscious) —ihaloka (this world)
—paraloka (other worlds) -gami (transmigrating) vyavaharikah (phenomenal) jivah
(individul self) iti-ucyate (is called)| 17311

This intelligent sheath, on account of its being conscious that it is an agent and

enjoyer and that it is happy or miserable etc., is called the phenomenal individual
self, subject to transmigration to this and to other worlds.

e o .
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manah-tu jiianedriyaih sahitar san-manomaya-kosah bhavatil 17411

manah-tu (the mind) jiianedriyaih (five organs of perception) sahitarin (with) san (being)-
manomaya (mental) -kosah (sheath) bhavati (constitutes)| 17411

The mind with the organs of perception constitutes the mental sheath.
FH -GN AT -~ TG - T - ST - ST 1194 1
karma-indriyani vak-pani-pada-payu-upastha-akhyanil 17511

karma-indriyani (the five organs of action) vak (speech) —pani (hands) —pada (feet) —payu
(organ of evacuation) —upastha (organ of generation) —akhyani (are called)!17511

The organs of action are the organs of speech, the hands, the feet, and the organs
of evacuation and generation.

AT G- STTeRTRT- ST T T~ SFRR: Saechd: Qo Jod FHUT-Ieqad 115 ||

etani punah-akasa-adinari rajah-amsebhyah vyastebhyah prthak prthak kramena-
utpadyantel 17611

etani (these organs of action) punah (again) —akasa (of ether) -adinar (etc.) rajah (rajas) -
amisebhyah (from the particles of) vyastebhyah (individually) prthak prthak (separately)
kramena (in order) —utpadyante (are produced)|1761|

These organs of action are produced separately in consecutive order from the
active (rajas) particles of ether etc. individually.

A HIUT- QA=A -IGA-HHT: 1199 ||
vayavah prana-apana-vyana-udana-samanah | 17711
vayavah (the five vital forces are) prana-apana-vyana-udana-samanah| 17711

The five vital forces are prana-apana-vyana-udana-samana.
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pranah nama prak-gamanavan-nasa-agrasthanvarti 1178 |

pranah (prana) nama (is that vital force) prak (upward) —gamanavan (which goes) —nasa
(nose) -agrasthanvarti (has its seat at the tip of)| 17811

prana is that vital force which goes upward and has its seat at the tip of the nose
(really, it has its seat in the heart).

I ATH- 3Tl T FAET - AT - SIS ~ETadt 1198

apanah nama-avak-gamanavan-payu-adi-sthanavartil 17911

apanah (apana) nama (is that vital force) —avak (downward) —gamanavan (which goes) —
payu (organ of excretion) —adi (etc.) —sthanavarti (has its seat in)| 17911

apana is that vital force which goes downward (below the navel) and has its seat
in the organ of excretion.

S AT fersag - - STRIS - R <o ||

vyanah nama visvak-gamanavan-akhila-sariravartil 1801 |

vyanah (vyana) nama (is that vital force) visvak (all directions) —gamanavan (which goes)
—akhila (entire)-Sariravarti (pervades the body)! 1801 |

vyana is that vital force which moves in all directions and pervades the entire
body.

I A FISEAIT Fed —TTHAT-IHAT-aTG: 11€Q |l

udanah nama kanthasthaniya irdhva-gamanavan-utkramana-vayuh! 1811 |

udanah (udana) nama (is that vital force) kanthasthaniya (has its seat in the throat)
irdhva (ascending) —gamanavan (which goes) -utkramana-vayuh (which helps the
passing out from the body at the time of death)| 18111

udana is the ascending vital force which helps the passing out from the body and

has its seat in the throat (the subtle body may pass out through any part of the
body at the time of death, but the throat is most often used exit).

GHM: A IR -0 - TRTd-Tid - 279 - ST -THRUTER: 11¢R )

samanah nama Sarira-madhyagata-asita-pita-anna-adi-samikaranakarah! 18211
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samanah (samana) nama (is that vital force) sarira (body) —madhyagata (has its seat in
the middle of) —asita (eaten) —pita (drunk) —anna (food) —adi (etc.) —samikaranakarah
(which assimilates)| 18211

samana is that vital force which assimilates the food etc. that are eaten and drunk,
and has its seat in the middle of the body.

FHIHI-g TRATH-H0T (-G -eh- G- STTe - FUR-3ld Aad_|1<] I

samikaranatii-tu paripaka-karanai rasa-rudhira-Sukra-purisa-adi-karanam-iti
yavat!| 18311

samikaranarii (assimilation) -tu (is, means) paripaka-karanam (digestion of food) rasa
(chyle) —rudhira (blood) —sukra (semen) —purisa (excreta) —adi (etc.)-karanam
(conversion) -iti yavat (and other materials of the body)!183!

Assimilation means digestion of food and its conversion into chyle, blood, semen,
excreta, etc. and other materials of the body.

FIA-g ART:-FH:-Fhes -~ g~ T - AT T~ TG Fied-3fd
agfed ey |l

kecit-tu nagah-kiirmah-krkalah-devadattah-dhanafijayah-akhyah pafica-anye vayavah
santi-iti vadantil 18411

kecit-tu (others) nagah-kiirmah-krkalah-devadattah-dhanafijayah (nagah-kiirmah-
krkalah-devadattah-dhanafijayah) -akhyah (called) pafica (five) -anye (other) vayavah
(vital forces) santi (exist) -iti (thus) vadanti (say)!184!

Others say that there are five more vital forces known as nagah, ktirmah, krkalah,
devadattah and dhanafijayah.

T AFT: IR | FH: ISR | Fohes: GFohl: | GaaT: STRIUTRT: | SHE:
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tatra nagah udgiranakarah| kiitrmah unmilanakarah| krkalah ksutkarah| devadattah
jrmbhanakarah| dhanafijayah posanakarah!18511

tatra (of these) nagah udgiranakarah (causes vomiting or eructation) | kiirmah
unmilanakarah (opens the eye-lids) | krkalah ksutkarah (creates hunger)| devadattah
jrmbhanakarah (produces yawning)| dhanafijayah posanakarah (nourishes the
body)118511

Of these nagah is that which causes vomiting or eructation, kiirmah opens the
eye-lids, krkalah creates hunger, devadattah produces yawning, and
dhanafjayah nourishes the body.
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etesarii prana-adisu-antarbhavat-pranadayah pafica-eva-iti kecit| 18611

etesan (their, naga, etc.) prana-adisu (in prana etc.) —antarbhavat (being included in) —
prandadayah (prana etc.) pafica (five) —eva (only, really) -iti (so say) kecit (some)!18611

Some say that on account of their (naga, etc.) being included in prana etc., the
vital forces are really five in number.

T~ 10T - AT - R - SRR~ ST T~ Tt - SR -~ o fes i Scaard 11¢s ||
etat-prana-adi-paficakam-akasa-adigata-rajah-ariSebhyah-militebhyah utpadyate! 18711

etat (these) -prana-adi-paficakam (five vital forces) —akasa—adigata (in ether etc.)-rajah
(rajas) —arsebhyah (particles) -militebhyah (combination) utpadyate (are
produced)! 18711

These five vital forces, viz prana etc. are produced from the combination of the
active (rajas) particles of ether etc.

Prana etc. are therefore material objects.

N o .
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idam prana-adi-paficakar karmendriyaih sahitari sat-pranamaya-kosah bhavatil asya
kriya-atmakatvena rajah-amsa-karyatvam! 18811

idari1 (these) prana-adi-paficakari1 (five vital forces) karmendriyaih (five organs of action)
sahitari (together with) sat-pranamaya-kosah (vital sheath) bhavati (constitutes) | asya
(of this) kriya-atmakatvena (owing to active nature) rajah (rajas) —arii$a (component)-
karyatvam (it is the product of)| 1881

These five vital forces such as prana etc., together with the organs of action,
constitute the vital sheath. Its active nature shows that it is the product of the
particles of rajas (of ether etc.).

TAY FHRIY T 0T : FERIEH Faeq: | AAHd: TSRl FNUEY: |
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etesu kosesu madhye vijfianamayah jiianasaktiman kartrriipah| manomayah
icchasaktiman karanariipah| pranamayah kriyasaktiman karyaripah| yogyatvat-eva-
etesarr vibhagah iti varnayantil etat-kosa-trayarin militar sat-stiksma-sariram-iti-
ucyatel 18911
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etesu (these) koSesu (sheaths) madhye (among) vijiianamayah (intelligent sheath)
jianasaktiman (endowed with the power of knowledge) kartrriipah (is the agent)|
manomayah (mental sheath) icchasaktiman (endowed with will-power) karanariipah (is
the instrument) | pranamayah (vital sheath) kriyasaktiman (endowed with activity)
karyariipah (is the product, result of activity)| yogyatvat (according to their respective
functions) —eva (alone) -etesam (of these) vibhagah (division) iti varnayanti (has
beenmade)| etat-kosa-trayam (these three sheaths) militari1 (together) sat (being) —stiksma
(subtle) —sariram (body) -iti-ucyate (is called)! 1891 |

Among these sheaths, the intelligent sheath which is endowed with the power of
knowledge is the agent; the mental sheath endowed with will-power is the
instrument; and the vital sheath endowed with activity is the product. This
division has been made according to their respective functions. These three
sheaths together constitute the subtle body.

I~ Y- RS -FEH- TR - TR -G~ [T Tad-STSRIEad a1 T8 :- -
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atra-api-akhila-sitksma-sariram-eka-buddhi-visayataya vanavat-jalasayavat-va samastih-
aneka-buddhi-visayataya vrksavat-jalavat-va vyastih-api bhavatil 19011

atra (here) —api (also) —akhila (all) —sitksma (subtle) —Sariram (bodies) —eka (one) -
buddhi-visayataya (when looked upon as) vanavat (like a forest) —jalasayavat (like a
reservoir) -vd (or) samastih (aggregate) —aneka (many) -buddhi-visayataya (hen looked
upon as) vrksavat (like a tree) —jalavat (like a water body) -va (or) vyastih (individual) -
api (even) bhavati (is called)! 1901 |

Here also the sum total of all the subtle bodies, when looked upon as one, like a
forest or a reservoir, is called aggregate, and when viewed as many, like the trees
or quantities of water, is called individual.

o (oI N . o o
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etat samasti-upahitan caitanyam sitra-atma hiranyagarbhah pranah-ca-iti-ucyate
sarvatra-anusyiitatoat apaficikrta-paficamahabhiita-abhimanitoat ca jiiana-iccha-kriya-
Saktimat-upahitatoat-cal 19111

etat (this) samasti (totality) -upahitar (associated with) caitanyarii (consciouness) sitra
(which pervades the universe as a thread) -atma (that Soul) hiranyagarbhah (golden egg:
first there came the golden egg) pranah (prana, on account of its possessing the power of
activity) —ca (and) —iti (thus) -ucyate (is called) sarvatra (everywhere) —anusyiitatvat
(because it is immanent) aparficikrta (uncompunded) —paficamahabhiita (five great
elements) -abhimanitvat (because it identifies with) ca (and) jiiana (knowledge) —iccha
(will) —kriya (activity) —saktimat (endowed with) —upahitatvat (because it identifies) —ca
(and)| 19111



Vedantasara - 33

Consciousness associated with this totality is called stitratma, hiranyagarbhah,
prana etc. (prajapati and brahma are also included) because it is immanent
everywhere and because it identifies with the five great uncompounded elements
endowed with the powers of knowledge, will and activity.

G- T TYS- - U GEHcaTd-FEHERR e - 31 -4
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asya-esa samastih sthiila-prapafica-apeksaya siksmatvat-sitksmasarirarii vijianamaya-
adi-kosa-trayari jagrat-vasanamayatvat-svapnah-ata eva sthiila-prapafica-laya-sthanam-
iti ca-ucyatel 19211

asya (of this hiranyagarbha) -esa (these) samastih (aggregate) sthiila (gross) —prapafica
(universe) -apeksaya (compared to) sitksmatvat (being finer) -sitksmasarirar (the subtle
body) vijiianamaya (intelligent sheat) —adi (etc.) —kosa (sheath) -trayam (three) jagrat
(waking state) —vasanamayatvat (on account of its consisting of the impressions of)-
svapnah (dream state) -ata eva (for that very reason) sthiila (gross) —prapafica (universe)
—laya (merging) —sthanam (place) -iti ca-ucyate (it is known as)| 19211

This aggregate made up of the three sheaths such as vijianamaya-kosa etc.
(which forms the limiting adjunct) of hiranyagarbha is called the subtle body as it
is finer than the gross universe. It is also called the dream state, as it consists of
the impressions of the waking state; and for that very reason it is known a the
merging place for the gross universe.

o
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etat-vyasti-upahitari caitanyari taijasah bhavati tejomaya-antahkarana-
upahitatvat! 19311

etat (this) —vyasti (each individual subtle body) -upahitari (associated) caitanyari
(consciousness) taijasah (taijasa, full of light) bhavati (is known as) tejomaya (effulgent)
—antahkarana (inner organ) —upahitatvat (on account of its being associated with) 119311

Consciousness associated with each individual subtle body is known as taijasa
(full of light) on account of its being associated with the effulgent inner organ.
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asya-api-iyam vyastih sthiilasarira-apeksaya siiksmatvat-iti hetoh-eva siiksmasarirarin
vijiianamaya-adi-kosa-trayam jagrat-vasanamayatvat-svapnah-ata-eva sthiilasarira-laya-
sthanam-iti ca-ucyate!| 19411

asya (of this) —api (even) -iyari1 (this) vyastih (individual limiting adjunct) sthiilasarira
(gross body) -apeksaya (compared to) siiksmatvat (as it is finer) -iti (thus) hetoh (for the
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reason) -eva (even) sitksmasarirarit (subtle body) vijiianamaya (intelligent sheat) —adi
(etc.) —kosa (sheath) -trayari1 (three) jagrat (waking state) —vasanamayatvat (as it consists
of the impressions) —svapnah (dream state -ata-eva (therefore) sthiilasarira (gross body) —
laya (merging) —sthanam (place) -iti ca-ucyate (it is called)| 19411

The individual limiting ajunct of taijasa too, made up of the three sheaths, such
as intelligent sheath etc. is called the subtle body, as it is finer than the gross
body. It is also called the dream state, as it consists of the impressions of the
waking state, and for that reason it is known as the merging place for the gross

body.

Al GACH-dsal gl HAel-graft: Gen-Reae-igad: JRkrmE-dee: -
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etau stitratma-taijasau tadanim mano-vrttibhih stiksma-visayan-anubhavatah
“praviviktabhuk-taijasah” (Mandn U 3) iti-adi-sruteh| 19511

etau (these) siitratma-taijasau (siitratma and tejasa) tadanim (at that time, during the
dream state) mano (of the mind) -vrttibhih (subtle functionings) siiksma (subtle) —
visayan (objects) -anubhavatah (experiencing) “praviviktabhuk (enjoyer of subtle objects
is the) —taijasah (taijasa)” (Mandi U 3) iti-adi-sruteh (as in such Sruti passages) 119511

The stitratma and tejasa, at that time (during the dream state), through subtle
functionings of the mind, experience the subtle objects. Witness such $ruti
passages as, “Taijasa is the enjoyer of subtle objects” (Manda U 3).
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atra-api samasti-vyastyoh-tat-upahita-siitratma-taijasayoh-vana-vrksavat-tat-
avacchinna-akasavat-ca jalasaya-jalavat-tat-gata-pratibimba-akasavat-ca-abhedah! 1961 |

atra (here) -api (also) samasti (aggregate) —vyastyoh (individual subtle bodies) —tat (that)
—upahita (limiting adjunct) -sitratma-taijasayoh (of the sitratma and the taijasa) —vana
(forest) —vrksavat (like trees) —tat (that) —avacchinna (enclosed) —akasavat (like space) -ca
(and) jalasaya (reservoir) —jalavat (like water) —tat (that) -gata-pratibimba (reflected) —
akasavat (like sky) —ca (and) —abhedah (are identical)| 19611

Here also the aggregate and individual subtle bodies are identical, like a forest
and its trees or like a lake and its waters, and the sitratma and the taijasa, which
have those bodies as their limiting adjuncts, are also identical like the space
enclosed by a forest and its trees or like the skies reflected in the lake and its
waters.

Td FEH-TRN-Scqr: 1R9 1|

evatir stiksma-Sarira-utpattih| 19711
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evari1 (thus) stiksma (subtle) —sarira (bodies) —utpattih (originate)! 19711
Thus do the subtle bodies originate.

THE NATURE OF THE GROSS BODIES

TG~V g TRIRAl« 11%¢ |
sthiila-bhiitani tu paficikytanil 19811
sthiila (gross) -bhiitani (elements) tu (but) paficikrtani (are all compounded)| 19811

But the gross elements are all compounded (unlike the subtle elements which are
uncompounded).
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paficikaranari tu-akasa-adi-paficasu-ekaikarit dvidha samarn vibhajya tesu dasasu
bhagesu prathamikan-pafica-bhagan-pratyekarit caturdha samarir vibhajya tesan
caturnarin bhaganam svasva-dvitiya-ardha-bhaga-parityagena bhagantaresu
yojanam! 19911

paficikaranari tu (compounding takes place thus) —akasa (ether) —adi (etc.) —paficasu (in
the five) -ekaikam (each) dvidha (into two) samari (equal) vibhajya (after dividing) tesu
(in these) dasasu (ten) bhagesu (divisions) prathamikan (first) —pafica (five) —bhagan
(divisions) -pratyekari1 (each) caturdha (into four parts) samari (equally) vibhajya (after
dividing) tesam (in these) caturnari (four fold) bhaganam (parts) svasva (one’s own) —
dvitiya (second) —ardha (half) —bhaga (portion) -parityagena (leaving aside) bhagantaresu
(other four-fold divisions of the others) yojanam (addition)!1991

The compounding takes place thus: Each of the five elements, viz ether etc., is
divided into two equal parts; of the ten parts thus produced five — being the first
half of each element — are each subdivided into four equal parts. Then leaving
one half of each element, to the other half is added one of these quarters from
each of the other four elements. (Each compounded element consists of half of
itself and one-eighth of each of other four.)
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dvidha vidhaya ca-eka-ekari caturdha prathamarn punah!|
sva-sva-itara-dvitiya-amsaih-yojanat-pafica paficatel | itil| 111001
paficadasi 1.27

tad-uktarir (Thus it has been said) —

dvidha (into two equal parts) vidhaya (by dividing) ca (and) -eka-ekarir (each element)
caturdha (into four equal parts) prathaman (the first half) punah (again subdividing)|
sva-sva (each)-itara (of the remaining four) —dvitiya (to the other half) —arisail (one sub-
division of each of the remaining four) —yojanat (by adding) -pafica paficate (it becomes
five in one)l | itil| 1110011

paficadasi 1.27

Thus it has been said: “By dividing each element into two equal parts, and sub-
dividing the first half of each element into four equal parts, and thenadding to
the other half of each element one sub-division of each of the remaining four,
each element becomes five in one. The reference is to Paficadasi 1.27.

I~ ST - STRTgT EcuT-3d: T - Y -SUesEuTeaTd 1120 I

asya-apramanyarit na-asankaniyam trivrtkarana-sruteh paficikaranasya-api-
upalaksanatovat! 110111

asya (of this method of compounding) -apramanyari (lack of scriptural proof) na-
asankaniyam (should not be doubted) trivrtkarana-sruteh (for the triple combination
described in the sruti) paficikaranasya (of quintuplication —api (even) —upalaksanatvat
(indirectly refers to this) 1110111

The authoritativeness of this method of compounding should not be questioned
for the triple combination described in the $ruti indirectly refers to this.
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paficanari paficatmakatve samane-api tesu ca “vaisisyattu tadvadah-tadvadah” - Bra Sii
2.4.22 - iti nyayena-akasa-adi-vyapadesah sambhavatil 11021

paficanari (these five gross elements) paficatmakatve (in being five in one) samane-
api(though alike) tesu (in them) ca (yet) “vaisSisyattu (because of speciality, owing to
preponderence) tadvadah-tadvadah (of a particular element)” - Bra Sii 2.4.22 - iti
nyayena (following this rule) -akasa-adi (ether etc.) —vyapadesah (differently named)
sambhavati (are)| 110211

Though these five gross elements are alike in so far as each of them contains the
five elements, yet they are differently named as ether etc. owing to the
“preponderence of a particular element in them” (Bra Sa 2.4.22).
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tadanim-akase sabdah-abhivyajyate vayau sabda-sparsau-agnau sabda-sparsa-riipani-
apsu sabda-sparsa-riipa-rasah prthivyari Sabda-sparsa-riipa-rasa-gandhah cal 110311

tadanim (at that time, when compounded) -akase (in ether) sabdah (sound) —abhivyajyate
(manifests) vayau (in air) Sabda-sparsau (sound and touch) —agnau (in fire) Sabda-
sparsa-riipani (sound, touch and form) -apsu (in water) Sabda-sparsa-riipa-rasah (sound,
touch, form and taste) prthivyari (in earth) Sabda-sparsa-riipa-rasa-gandhah (sound,
touch, form, taste and smell) ca (and)|11031|

At that time (when compounded) ether manifests sound; air manifests sound and
touch; fire manifests sound, touch and form; water manifests sound, touch, form
and taste; and earth manifests sound, touch, form, taste and smell.
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etebhyah paficikrtebhyah bhiitebhyah bhith-bhuvah-svah-mahah-janah-tapah-satyam-iti-
etat-namakanam-upari-upari-vidyamananam-atala-vitala-sutala-rasatala-talatala-
mahatala-patala namakanam-adhah-adhah-vidyamananam lokanarin brahmandasya tat-
antargata-catuh-vidha-sthiila-Sariranam tat-ucitanam-anna-pana-adinam ca-utpattih-
bhavatil 110411

etebhyah (from these) paficikrtebhyah (compunded) bhiitebhyah (elements) bhiith-bhuvah-
svah-mahah-janah-tapah-satyam-iti-etat-namakanam (named bhith-bhuvah-svah-mahah-
janah-tapah-satyam) -upari-upari (one above the other) —vidyamananam (existing) -
atala-vitala-sutala-rasatala-talatala-mahatala-patala namakanam (named atala-vitala-
sutala-rasatala-talatala-mahatala-patala) -adhah-adhah (one below the other) -
vidyamananari (existing) lokanari (worlds) brahmandasya (of the world) tat-antargata
(contained in it) —catuh (four) —vidha (types) —sthiila (gross) —sariranar (bodies) tat-
ucitanam (appropriate to them) —anna (food) —pana (drink) -adinar (etc.) ca (and) —
utpattih (evolution, production) —bhavati (exists)| 110411

From these compunded elements have evolved the sevn planes, existing one
above another, viz bhith-bhuvah-svah-mahah-janah-tapah-satyam; and the seven
nether planes, one below the oher, viz atala-vitala-sutala-rasatala-talatala-
mahatala-patala; the world, the four kinds of gross bodies contained in it
together with the food and drink appropriate to them.

g~ oI - T - TN g SIS - ST - T g -3 - STREATH 1190y I

catuh-vidha-sthiila-Sarirani tu jarayuja-andaja-svedaja-udbhijja-akhyanil 11051 |
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catuh (four) —vidha (types) —sthiila (gross) -sarirani (bdies) tu (are) jarayuja (born of the
womb) —andaja (born of the egg) —svedaja (born in moisture) —udbhijja (born by piercing
the soil) —akhyani (called) 1110511

The four kinds of gross bodies are those that are born of the womb, born of the
egg, born in moisture, and born by piercing the soil.
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jarayujani jarayubhyah jatani manusya-pasu-adinil 11061 |

jarayujani (jarayujani) jarayubhyah jatani (born of the womb) manusya (human beings)
—pasu (beasts) —adini (etc.)| 110611

Those that are born of the womb refer to human beings, beasts, etc.
TSI~ ST : ST JI -T2 T-STS I 11209 1|
andajani-andebhyah jatani paksi-pannaga-adinil 110711

andajani (andajani) -andebhyah jatani (born of eggs) paksi (birds) —pannaga (reptiles) —
adini (etc.)| 110711

Those that come out of the egg are the birds, reptiles, etc.
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svedajani svedebhyah jatani yitka-masaka-adinil 1108 |

svedajani(svedajani) svedebhyah (in moisture) jatani (born yiika (lice) —masaka
(mosquitoes) —adini (etc.)| 110811

Those that are born in moisture are the lice, mosquitoes, etc.
SrER HH-IRET AT SaT-Fel-3TEH 1120R 1)
udbhijjani bhiimim-udbhidya jatani lata-vrksa-adinil 11091 |

udbhijjani (udbhijjani) bhiimim (the soil) -udbhidya (piercing) jatani (born) lata (creepers)
—vrksa (trees) —adini (etc.)! 110911

Those that spring forth piercing the soil are the creepers, trees, etc.
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atra-api catuh-vidha-sakala-sthiila-Sariram-eka-aneka-buddhivisayataya vanavat-
jalasayavat-va samastih-vrksavat-jalavat-va vyastih-api bhavatil 111011

atra-api (here also) catuh-vidha (four-fold variety) —sakala (all) -sthiila-Sariram (gross
bodies) -eka-aneka (one or many) -buddhivisayataya (as they are thought of) vanavat-
jalasayavat -va (as forest or reservoir) samastili(collectively) -vrksavat-jalavat-va (as tree
or quantities of water) vyastih (ndividually -api (and) bhavati (may be spoken of)

111011

Here also, all the gross bodies, in their four-fold variety, may be spoken of
collectively or individually according as thy are thought of as one like a forest of
a reservoir, or many like the trees and the quantities of water.

_ r\_ (oSN o\a_ :r\ \—_"{i%[— ~ HEf—FR— o r\c _r\r\ .
USTHTAATI - 198 11

etat-samasti-upahitari caitanyar vaisvanarah virat-iti-ucyate sarva-nara-abhimanitvat-
vividhari1 rajamanatoat-cal | 11111

etat (this, of gross bodies) —samasti (aggregate) -upahitar (associated with) caitanyari
(consciousness) vaisvanarah (vaisvanarah) virat (virat) -iti-ucyate (is called) sarva (all,
visva) —nara (bodies, therefore vaisva-narah) —abhimanitvat (on account of identification)
-vividham (in diverse ways) rajamanatvat (on account of its manifestation, therefore vi-
rat) —ca (and)| 111111

Consciousness associated with this aggregate of gross bodies is called
vai$vanarah and virat on account of its identification with all bodies, and from its
manifestation in diverse ways respectivly.
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asya-esa samastih sthiila-sariram-anna-vikaratvat-annamayakosah sthiila-bhoga-
ayatanatvat-ca sthiila-sariram jagrat-iti ca vyapadisyate| 111211

asya (of his) -esd (this) samastih (agqregate) sthiila-Sariram (gross body) —anna (food) —
vikaratvat (on account of being a modification of) -annamayakosah (annamayakosah)
sthiila (gross objects) —bhoga (enjoyment) —ayatanatvat (on account of being the medium)
-ca (and) sthiila-sariram (gross body) jagrat (waking state) —iti (thus) ca (and)
vyapadisyate (is called) 1111211

This aggregate gross body of his is called the alimentary sheath (annamayakosah)
on account of its being a modification of food, and is said to be in the waking
state on account of its being the medium for the enjoyment of gross objects.
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etat-vyasti-upahitari caitanyari visva iti-ucyate siiksma-sarira-abhimanam-aparityajya
sthilla-sarira-adi-pravistatoat| 11131 |

etat (this) —vyasti (individual) -upahitari (associated with) caitanyari (consciousness)
visva (visva) iti-ucyate (is called) sitksma-sarira (subtle body) —abhimanam
(identification) -aparityajya (without giving up) sthiila-sarira (gross body) —adi (etc.) —
pravistatvat (on account of entering into)!111311

Consciousness associated with the individual gross body is designated as visva
on account of its entering the gross body etc. without giving up its identification
with the subtle body.
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asya-esa vyastih sthiila-sariram-annavikaratvat-eva hetoh-annamayakosah jagrat-iti ca-
ucyatel 111411

asya (of his) -esa (this) vyastih (individual) sthiila-sariram (gross body) —annavikaratvat
-eva hetoh (on account of its being a modification of food) -annamayakosah
(annamayakosah ) jagrat (waking state) -iti ca-ucyate (is said to be)| 111411

This individual gross body of his (of the jiva) is also called the alimentary sheath

on account of its being a modification of food, and is said to be in the waking
state.

AEHH-TAl -2l - oTeh-T6uT-Safaft: ST frrafian Siet-amfe -

gfeaa-TERA FHI- G- FT & - T -] - ST - - U - - AT e o
T - I AT -TTTG - Sfeqd-Tahel AT - T - G- TTHA - [ - STwg -
g -G - TG - =Gl T rrafeIae Fe1:- (- ST - - STRede - o -

Sfeed-Tgohe FHI- TG - RG] -4 Tal-Td, - -
I ~ SIRTRA-CI: a8 :-Tg: - HITE T 3 - Z-AMa-Zd: N

tadanim-etau visva-vaisvanarau dik-vata-arka-varuna-asvibhih kramat-niyantritena
Srotra-adi-indriya-paficakena kramat-Sabda-sparsa-riipa-rasa-gandhan-agni-indra-
upendra-yama-prajapatibhih kramat-niyantritena vak-adi-indriya-paficakena kramat-
vacana-adana-gamana-visarga-anandan-candra-caturmukha-sankara-acyutaih kramat-
niyantritena manah-buddhi-ahankara-citta-akhyena-antah-indriya-catuskena kramat-
sankalpa-niscaya-ahankarya-caitan-ca sarvan-etan sthiila-visayah-anubhavatah
“jagarita-sthanah bahih-prajiiah” Mandi U 3 - iti-adi-Sruteh| 11151

tadanim (at that time) -etau (both these) visva-vaisvanarau (visva and vaisvanara) dik
(Quarters) —vita (Air) —arka (Sun) —varuna (Varuna) -asvibhih (two Asvins) kramat-
niyantritena (controlled respectively) srotra-adi (ears etc.) -indriya-paficakena (by the
five organs of perception) kramat (respectively) -sabda-sparsa-riipa-rasa-gandhan (sound,
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touch, form, taste, smell) —agni (Agni) —indra (Indra) —upendra (Upendra) —yama (Yama)
-prajapatibhih (Prajapati) kramat-niyantritena (controlled respectively) vak-adi (speech
etc.) -indriya-paficakena (by the five organs of action) kramat (respectively) -vacana-
adana-gamana-visarga-anandan (speech, acceptance, walking, excretion, enjoyment) —
candra (Candra) —caturmukha (Brahma) —Sankara (Siva) -acyutaih (Visnu) kramat-
niyantritena controlled respectively) manah (mind) —buddhi (intellect) —ahankara
(egoism) —citta (memory) —akhyena (called) -antah-indriya (internal organ) -catuskena
(through the four) kramat (respectivly) —sankalpa (uncertainty) —niscaya determination)
—ahankarya (personality) —caitan (remembrance) -ca (and) sarvan-etan (all these) sthiila-
visayah (gross objects) -anubhavatah (experiencing) “jagarita-sthanah (waking state)
bahih (external world) —prajfiah (who is conscious of) ” Mandi U 3 - iti-adi-Sruteh (and
such other Sruti passages) |111511

Both vi$va and vai$vanara at that time perceive the gross objects, viz sound,
touch, colour, taste, and smell, respectively through the five sense organs of
perception, such as the ears etc. controlled respectively by (the presiding deities)
the Quarters, Air, Sun, Varuna and the two Asvins. They also perform the
functions of speech, acceptance, walking, excretion and enjoyment respectively
through the five organs of action, such as the tongue etc., controlled respectively
by Fire, Indra, Visnu, Yama and Prajapati. They also experience uncertainty,
determination, personality and remembrance, respectively through the four
inner organs, viz mind, intellect, egoism, and memory controlled respecively by
the Moon, Brahma, Siva and Visnu. Witness such éruti passages as: “Whose place
is the waking state, who is conscious of the external world” (Manda U 3).
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atra-api-anayoh sthiila-vyasti-samastyoh-tat-upahita-visva-vaisvanarayoh-ca vana-
vrksavat-avacchinna-akasavat-ca jalasaya-jalavat-tat-gata-pratibimba-akasavat-ca
ptirvavat-abhedah! 111611

atra-api (here also) -anayoh (of these) sthiila (gross bodies) -vyasti-samastyoh (individual
and collective) -tat-upahita (the associated) -visva-vaisvanarayoh (visva and vaisvanara)
-ca (and) vana-vrksavat (like trees and forest) -avacchinna-akasavat (like spaces enclosed
by) -ca (and) jalasaya-jalavat (like reservoir and quantities of water) -tat-gata-pratibimba
(the reflections therein) —akasavat (like the sky) —ca (and) piirvavat (as before) —abhedah
(identical)| 11161

Here also the individual and collective gross bodies are identical as before, like
the trees and the forest, or like the quantities of water and the lake; and so are
vi$va and vai$vanara, which are respectively associated with those bodies,
identical, like the spaces enclosed by the trees and the forest, or like the
reflections of the sky in the quantities of water and the reservoir.
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evam paficikrta-pafica-bhiitebhyah sthiila-prapafica-utpattih| 111711

evatit (thus) paficikrta (compounded) -pafica-bhiitebhyah (from the five gross elements)
sthiila (gross) —prapafica (phenomenal universe) —utpattih (evolution)! 111711

Thus has the gross phenomenal universe evolved from the five compounded
elements.

THE LIMITS OF SUPERIMPOSITION
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etesam sthiila-sitksma-karana-prapaficanam-api samastih-ekah mahan-prapaficah bhavati
yatha-avantara-vananam samastih-ekar mahat-vanam bhavati yatha va-avantara-
jalasayanan samastih-ekah mahan jalasayah!| 111811

etesari1 (of these) sthiila (gross) —sitksma (subtle) —karana (causal) —prapaficanam
(phenomenal worlds) -api (also) samastih (sum total) -ekah (one) mahan (vast) -
prapaiicah (Universe) bhavati (is) yatha (just as) —avantara (smaller) —vananari (of
forests) samastih (sum total) -ekari1 (one) mahat (vast) -vanar (vast forest) bhavati (is)
yatha (just as) va (or) —avantara (smaller) -jalasayanan (reservoirs) samastih (sum total)
-ekah (one) mahan (vast) jalasayah (reservoir)| 11181 |

The sum total of the gross, subtle and causal worlds makes a Vast Universe, just
as the sum total of smaller forests makes a vast forest, or just as a collection of
smaller reservoirs makes a vast reservoir.
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etat-upahitam vaisvanara-adi-isvara-paryantam caitanyam-api-avantara-vana-
avacchinna-akasavat-avantara-jalasaya-gata-pratibimba-akasavat-ca-ekam-eval | 11911

etat (this) -upahitari (associated with) vaiSvanara-adi-isvara-paryantam (from
vaisvanara to Svara) caitanyam (consciousness) —api (also) —avantara (smaller) -vana-
avacchinna-akasavat (space enclosed by forests) —avantara (smaller) -jalasaya-gata-
pratibimba-akasavat (skies reflected by reservoirs) —ca (and) -ekam-eva (identical)| 111911

Consciousness associated with this (Vast Universe), from vaisvanara to isvara is also one
and the same, as the space enclosed by (a number of) smaller forests (is the same as that
enclosed by the vast forest of which they form a part), or as the sky reflected in (different)
smaller reservoirs (is the same as that reflected in the vase reservoir of which they form a
part).
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abhyam (mahaprapafica-tat-upahita-caitanyabhyam tapta-ayah-pindavat-aviviktarm sat-
anupahitari caitanyar - sarvarit khalu-idan brahma - cha u 311411 - iti -maha- vakyasya
vacyam bhavati viviktar sat-laksyam-api bhavati 1112011

abhyam (of them) mahaprapaiica (Vast Universe) -tat-upahita-caitanyabhyari (and the
consciousness associated with it) tapta-ayah-pindavat (like the red-hot iron ball) -
aviviktar (when not discriminated) sat-anupahitar (unassociated with any ajuncts)
caitanyarir (consciousness) “sarvarn (all this) khalu (indeed) -idar (this) brahma (is
brahman)” Cha U 3.14.1 - iti -maha- vakyasya (of the great vedic dictum) vacyarir (direct
meaning) bhavati (is) viviktarir (when discriminated) sat-laksyam (implied meaning) -
api bhavati (is) 1112011

Consciousness, unassociated with any adjuncts whatsoever, when not
discriminated — like the red-hot iron ball, from the Vast Universe and the
consciousness associated with it, becomes the direct import of the great vedic
dictum, “All this is verily brahman” (Cha U 3.14.1), and when discriminated
from them it becomes the implied meaning of that text.

See note on stanza 50 also.
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evatit vastuni-avastu-aropah-adhyaropah samanyena pradarsitah 1112111

evam (thus) vastuni (on the real) —avastu (unreality) —aropah (false perception) -
adhyaropah (superimposition) samanyena (in general) pradarsitah (has been

shown)| 112111

Thus has been shown, in general, the process of superimposition, which is the
false perception of the unreal on the real (like a snake on a rope).

THE JIVA AND SUPERIMPOSITION
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idanir pratyak-atmani-idam-idam-ayam-ayam-aropayati-iti visesa ucyatel 112211
idanim (now) pratyak-atmani (on the innermost self) -idam-idam-ayam-ayam (I am this,

I am this) —aropayati (superimpose) -iti visesa (in particular) ucyate (will be
considered)| 112211
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Now will be considered, in particular, how people variously superimpose on the
innermost self such ideas as “I am this”, “I am this”, etc.

o
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atiprakrtah-tu “atma vai jayate putrah” iti-adi-sruteh svasmin-iva putre-api
premadarsanat-putre puste naste ca-aham-eva pustah nastah-ca-iti-adi-anubhavat-ca
putra atma-iti vadatil 112311

atiprakrtah (an extremely deluded man) -tu (thus for example) “atma (the self) vai (verily)
jayate (is born) putrah (as the son)” iti-adi-sSruteh (on account of such sruti passages)
svasmin (one’s own self) -iva (like) putre (the son) -api (also) premadarsanat (showing
love to) -putre (one’s own son) puste (on being prosperous) naste (on being ruined) ca-
aham-eva (verily I am) pustah (prosperous) nastah (ruined) -ca-iti-adi-anubhavat (from
such experiences) -ca (and) putra (the son) atma (the self) -iti vadati (so he says)| 112311

(Thus for example) an extremely deluded man speaks of his son as his self, on
account of such $ruti passages as, “verily the self is born as the son”, owing also
to the fact that one loves one’s son as one’s own self, and further because of the
experience that one feels oneself prosperous or ruined according as one’s son
fares well or ill.

Three kinds of proofs are given above and in what follows: scriptural evidence,
inference and direct perception. The real significance of the passage quoted
above is that the son is very dear to oneself.

Each succeeding view is less crude and comes nearer the mark than the
preceding one. Ultimately all these views are refuted and the real nature of the
self as set forth in vedanta is established.
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carvakah-tu “sah va esah purusah-annarasamayah” Tai U 2.1.1 - iti-adi-sruteh pradipta-
grhat-svaputrari parityajya-api svasya nirgama-darsanat-sthiilah-aharit krsah-aham-iti-
adi-anubhavat-ca sthiila-Sariram-atma-iti vadatil 11241

carvakah-tu (one school of carvakas) “sah va esah purusah (man) —annarasamayah (is
constitued of the essence of food)” Tai U 2.1.1 - iti-adi-sruteh (on account of such sruti
passages) pradipta (burning) —grhat (from house) -svaputrarii (one’s own son)
parityajya-api (even leaving behind) svasya (one’s own) nirgama-darsanat (on account of
rushing out) -sthiilah-aham (I am fat) krsah-aham (I am thin) -iti-adi-anubhavat (from
such experiences) -ca sthiila-sariram (the physical body) -atma-iti (is the self) vadati (so
the school says)| 112411
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One school of carvakas, however, hold that this phsical body is the self, on
account of such éruti passages as, “man is constituted of the essence of food” (Tai
U 2.1.1), owing also to the fact that a man rushes out from a burning house even
leaving behind his son, and further because of such experiences as, “I am stout”,
“T am thin”, etc.

This passage refers only to his physical body which is the product of the food he
assimilates and not to his real nature or self.
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aparah-carviakah “te ha pranah prajapatiri pitaram-etya-iicuh” Cha U 5.1.7 - iti-adi-
Sruteh-indriyanam-abhave sarira-calana-abhavat-kanah-ahant badhirah-aham-iti-adi-
anubhavat-ca-indriyani-atma-iti vadatil 11251 |

aparah-carvikah (another school of carvakas) “te ha pranah (the sense organs) prajapatirit
pitaram (to their father prajapati) —etya (went to) —iicuh (and said)” Cha U 5.1.7 - iti-
adi-sruteh (on account of such sruti passages) -indriyanam-abhave (in the absence, i.e.,
non-functioning, of the sense organs) sarira-calana-abhavat (the movement of the body
ceases) -kanah-aham (I am blind of one eye) badhirah-aham (I am deaf) -iti-adi-anubhavat
(on account of such experiences) —ca (and) —indriyani (the sense organs) -atma-iti (is the
self) vadati (so the school says)| 112511

Another school of carvakas speaks of the sense-organs as the self, on account of
such Sruti passages as, “The sense organs went to their father, prajapati, and
said”, (Cha U 5.1.7), owing also to the fact that the movement of the body ceases
when the sense organs cease to work, and further because of such expeiences as,
“I am blind in one eye”, “I am deat”, etc.
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aparah-carvakah “anyah-antarah atma pranamayah” Tai U 2.2.1 iti-adi-sruteh prana-
abhave indriya-adi-calana-ayogat-aham-asanayavan-aham pipasavan-iti-adi anubhavat-
ca pranah atma-iti vadatil 112611

aparah-carvikah (another school of carvakas) “anyah (different from) -antarah (and more
internal than the physical body) atma (is the self) pranamayah (which consists of th vital
force)” Tai U 2.2.1 iti-adi-sruteh (from such sruti passages) prana-abhave (in the
absence of the vital force) indriya-adi (sense organs etc.) —calana (functioning) —ayogat
(with the cessation of) —aham (I am)-asanayavan (hungry) -aharir (1 am) pipasavan
(thirsty) -iti-adi anubhavat (from such experiences) -ca (and) pranah (vital force) atma
(the self) -iti vadati(so the school says)|11261 |
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Still another school of carvakas holds that the vital force is the self, on account of
such $ruti passages as, “Different from and more intenal than this (the physical
body) is the self which consists of the vital force” (Tai U 2.2.1), owing also to the
fact that with the cessation of the working of the vital force the sense organs
cease to function, and because of such experiences as, “I am hungry”, “I am
thirsty”, etc.
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anyah-tu carvakah “anyah antarah atma manomayah” Tai U 2.3.1 - iti-adi-sruteh-
manasi supte pranadeh-abhavat-aham sankalpavan-aham vikalpavan-iti-adi-anubhavat-
ca manah atma-iti vadatil 112711

anyah-tu carvakah (another school of carvakas) “anyah (different from) antarah (and
more internal than this which consists of the vital force) atma (is the slf) manomayah
(which consists of the mind) ” Tai U 2.3.1 - iti-adi-sruteh (from such sruti passages) -
manasi (on the mind) supte (going to deep sleep) pranadeh (vital force etc.) —abhavat (on
account of their not being there, on account of ceasing to work) -ahari (I am) sankalpavan
(considering the pros) -ahari1 (I am) vikalpavan(considering the cons) -iti-adi-anubhavat
(from such experiences) -ca (and) manah (the mind is) atma (the self) -iti vadati (so the
school says)| 112711

Yet another school of carvakas holds that the mind is the self, on account of such
Sruti passages as, “Different from and more internal than this which consists of
the vital force is the self which consists of the mind” (Tai U 2.3.1), owing also to
the fact that the vital force etc. cease to work when the mind goes into deep sleep,
and further because of such experiences as, “I am considering the pros and cons”,
etc.
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bauddhah-tu “anyah antarah atma vijianamayah” Tai U 2.4.1 - iti-adi-sruteh kartuh-
abhave karanasya sakti-abhavat-ahari karta-aharii bhokta-iti-adi-anubhavat-ca buddhih-
atma-iti vadatil 112811

bauddhah-tu (the Buddhists, as against this) “anyah (different from) antarah (and more
internal than this) atma (is the self) vijiianamayah (which consists of consciousness)” Tai
U 2.4.1 - iti-adi-Sruteh (from such other Sruti passages) kartuh (of the agent) -abhave (in
the absence) karanasya (of the instrument) sakti-abhavat (being powerless) -aharit karta (I
am the doer) -aharit bhokta (I am the enjoyer) -iti-adi-anubhavat (from such experiences) -
ca (and) buddhih (consciousness) —atma (is the self) -iti vadati (so the school says)|11281|
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As against this, the Buddhists say that the intellect is the self, on account of such
Sruti passages as, “Different from and more internal than this is the self which
consists of consciousness” (Tai U 2.4.1), owing also to the fact that the instrument
becomes powerless in the absence of the agent, and from such experiences as, “I
am the agent”, “I am the enjoyer”, etc.

This is the doctrine of the Buddhist idealist known as the Yogacara, who accept a
stream of ideas (vijiana) alone to be real and reject everything else as non-
existent.
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prabhakara-tarkikau tu “anyah antarah atma-anandamayah” Tai U 2.5.1 - iti-adi-sruteh-
buddhi-adinam-ajfiane laya-darsanat-aham-ajfiah-aham-ajiiani-iti-adi-anubhavat-ca-
ajiianam-atma-iti vadatah!|11291 |

prabhakara-tarkikau (the prabhakaras and the tarkikas) tu (on the other hand) “anyah
(different from) antarah (more internal than this) atma (is the self) —anandamayah

(which consists of bliss)” Tai U 2.5.1 - iti-adi-sruteh (from such sruti passages) -buddhi-
adinam (intellect etc.) -ajfiane (in ignorance) laya (mergence during sound sleep) —
darsanat (on account of our observing) —aham (I am) —ajiiah (ignorant) —aham (I am) —
ajiiani (devoid of knowledge) -iti-adi-anubhavat (on account of such experiences) —ca (and)
—ajiianam (ignorance) —atma (is the self) -iti vadatah (o they say)!11291]

The prabhakaras and the tarkikas on the other hand say that ignorance is the self,
on account of such $ruti passages as, “Different from and more internal than this
is the self which consists of bliss” (Tai U 2.5.1), and owing to the fact that during
sound sleep the intellect etc. merge in ignorance, and further because of such
experiences as, “I am ignorant”, “I am devoid of knowledge”, etc.
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bhattah-tu “prajfianaghana eva-anandamayah” Mandi U 5 - iti-adi-sruteh susuptau
prakasa-aprakasa-sad-bhavat-mam-aharit na janami-iti-adi-anubhavat-ca-ajfiana-
upahitam caitanyam-atma-iti-vadatil 11301 |

bhattah-tu (the bhattas, followers of Kumarila Bhatta, the Mimamsaka philospher, on the
contrary) “prajiianaghana (undifferentiated consciousnes) eva (indeed) —anandamayah
(full of bliss) ” Mandi U 5 - iti-adi-sruteh (from such sruti passages) susuptau (in a
state of dreamless sleep) prakasa (consciousness) —aprakasa (unconsciousness) -sad-
bhavat (on account of there being) -mam-aharit na janami (I do not know myself) -iti-adi-
anubhavat (from such experiences) —ca (and) —ajfiana (with ignorance) -upahitari
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(associated) caitanyam (consciousness) —atma (is the self) -iti-vadati (so the school
says)!1 113011

The bhattas on the contrary say that consciousness associated with ignorance is
the self, on account of such Sruti passages as, “During dreamless sleep the self is
undifferentiated consciousness and full of bliss” (Manda U 5), owing also to he
fact that both consciousness and unconsciousness are present in a state of
dreamless sleep and from such experience as, “I do not know myself”, etc.
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aparah bauddhah “asad-eva-idam-agra asit” Cha U 6.2.1 - iti-adi-Sruteh susuptau sarva-
abhavat-aham susuptau na-asam-iti-utthitasya sva-abhava-paramarsa-visaya-anubhaovat-
ca sinyam-atma-iti vadatil 113111

aparah bauddhah (another school of Buddhists) “asad (non-existence) —eva (indeed) -
idam-agra (in the beginning) asit (there was)” Cha U 6.2.1 - iti-adi-Sruteh (from such
Sruti passages) susuptau (during dreamless sleep) sarva-abhavat (on account of there
being an absence of everything) -aharit susuptau na-asam (I was non-existent during
dreamless sleep) -iti-utthitasya (of a man who has just awakened) sva-abhava (one’s own
non-existence) —paramarsa (of calling to the mind) —visaya (the matter of) -anubhavat
(because of the experience) —ca (and) siunyam-atma-iti vadatil 113111

Another school of Buddhists says that te self is identical with the void on account
of such $ruti passages as, “In the beginning there was non-existence” (Cha U
6.2.1), owing also to the fact that there is an absence of everything during
dreamless sleep, and further because of the experience of the matter of calling to
one’s own mind one’s own absence of a man who has just awakened, and also
because he says to himself, “During dreamless sleep I was non-existent).

This is the view of the Madhyamika school of Buddhism, which interpreting
literally a saying of Buddha, maintains that everything is void.

ESTABLISHMENT OF THE TRUE NATURE OF THE SELF

TS - 3T - F g - T - 3718 FTH - STcHead -39 [193R |
etesam putra-adi-Siinya-paryanta-adinam-anatmatvam-ucyatel 113211

etesari1 (all these items) putra-adi (from son etc. )-Stinya-paryanta-adinam (upto void) —
andatmatvam (non-self) —ucyate (now it will be shown)! 113211

Now it will be shown that all these items from the son to the void are not the self.
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etaih-atiprakrta-adi-vadibhih-uktesu Sruti-yukti-anubhava-abhasesu piirva-pirva-ukta-
Sruti-yukti-anubhava-abhasanam-uttara-uttara-sruti-yukti-anubhava-abhasaih-atmatova-
badha-darsanat-putra-adinam-anatmatvam spastam-eval 1331

etaih (by these) -atiprakrta-adi-vadibhih (from the followers of the extremely deluded etc.)
—uktesu (told) sruti (citations of scriptural passages) —yukti (arguments or inference) —
anubhava (experience) -abhasesu (reflections) piirva-piirva-ukta-sruti-yukti-anubhava-
abhasanam (the reflections of scriptural passages, arguments and experience told earlier)
-uttara-uttara-sruti-yukti-anubhava-abhasaih (from the reflections of scriptural passages,
arguments and experience told later) -atmatva-badha (contradiction in respect of self)-
darsanat (on account of perceiving) -putra-adinam-anatmatvar (the nature of non-self of
son to void) spastam-eva (is clear indeed)!1133! |

Since in all these citations of scriptural passages, arguments, and personal
experience made by the different classes of people enumerated above, beginning
with the extremely deluded, in support of their respective views about the self,
the subsequent view contradicts the previous one, it becomes quite clear that all
these items from the son to the void are not the self.
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kifica pratyak-asthiilah-acaksuh-apranah-amanah akarta caitanyarm cinmatram sad-iti-
adi-prabala-sruti-virodhat-asya putra-adi-siunya-paryantasya jadasya caitanya-
bhasyatvena ghata-adi-vat-anityatvat-ahar brahma-iti vidvat-anubhava-prabalyat-ca
tat-tat-sruti-yukti-anubhava-abhasanar badhitatvat-api putra-adi-sanya-paryantam-
akhilam-anatma-eval 11341 |

kifica (moreover) pratyak (the self) —asthiilah (not gross) —acaksuh (without eyes) —
apranah (without the vital force) -amanah (without the mind) akarta (not an agent)
caitanyam (but consciousness) cinmatrar (pure intelligence) sad (and existence) -iti-adi-
prabala-sruti (such other strong scriptural passages) —virodhat (because they contradict)
-asya (of this) putra-adi-siunya-paryantasya (from son to void) jadasya (because they are
material) caitanya-bhasyatvena (illumined by the pure consciousness) ghata-adi-vat (like
the pot etc.) —anityatvat (being unreal) —ahar (I am) brahma (brahman) -iti vidvat-
anubhava-prabalyat (owing to the strong intuition of the man of realisation) -ca (and)
tat-tat-Sruti-yukti-anubhava-abhasanam badhitatoat-api (further because of the
nullifying of the respective scriptual passages, arguments and experience) putra-adi-
siinya-paryantam-akhilam (everything from son to the void) -anatma-eva (are indeed
non-self)| 113411
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Moreover, none of the items from the son to the void is the self because all those
fallacious citations of the scriptural passages, arguments, and personal
experiences in support of them are nullified for the following reasons: first
because they contradict strong scriptural passages which describe the self as not
gross, without eyes, without vital force, without the mind, not an agent, but
consciousness, pure intelligence and existence; secondly, because they are
material and are illumined by pure consciousness and as such are unreal, like a
pot etc.; and lastly because of the strong intuition of the man of realisation that “I
am brahman”.

That the self is born as a son is contradicted by:-

FHIT-N: TeaF- SATHTAH V& - ST -8 - S AT H-F75+],

kascit-dhirah pratyak-atmanam-aiksat-avrtta-caksuh-amyrtatvam-icchan

Some wise men desiring immortality realised the innermost self by restraining the
senses (Katha Up 4.1)

That the self is the physical body is contradicted by:
<
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asthiilam-ananu-ahrasvam-adirgham
It is neither gross nor fine, neither short nor long. (Br U 3.8.8)

That the self is not the sense organs is contradicted by:
N o
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acaksuh-srotram tat-apani-padam

It has no eyes, no ears, no hands or feet. (Mund U 1.1.6)

That the self is the vital force or the mind is contradicted by:-
IOT: f&-SFAT:

apranah hi-amanah subhrah

Without the vital force and without the mind, pure. (Mund U 2.1.2)

That the self is the intellect is contradicted by:
e == F-ATCHT Frsa&q: fE- el

anantah-ca-atma visvariipah hi-akarta

The self is infinite, all-formed and non-agent. (Sveta U 1.9)

That the self consists of bliss is contradicted by:-
9 T-NRd-a 79 Fd-ae-9"d.

na ca-asti-vettd mama cit-sada-aham

There is no one to know me. I am eternal consciousness. (Kaiv U 21)

That the self is consciousness associated with ignorance is contradicted by:-
o -AE -3 |@qr-Re:

cit-matrah-ahar sada-sivah

I am pure intelligence, the absolute good. (Kaiv U 18)
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That the self is non-existence or void is contradicted by:-
2\
Hd-U QFI-3H-9 S
sat-eva saumya-idam-agra asit
In the beginning, my dear, all this was only existence. (Ch U 6.2.1)

Also,

qd-Tcd §: IATcHT

tat-satyarm sah atma

It is truth. It is the self. (Ch U 6.8.7)

There are also many other scriptural passages in support of its being eternal,
infinite, and transcendental:

TY: d AT Ja-F=al:

esah ta atma sarva-antarah
He is thy self which is within all. (Br U 3.4.1)

TIURY U -3d TN :-98:-3d 2= o5 7=g: I 74 &g
pranasya pranam-uta caksusah-caksuh-uta srotrasya srotrarit manasah ye manah viduh

They who know the vital force of the vital forces, the eye of the eye, the ear of the
ear, the mind of the mind. (Br U 4.4.18)

Tl T fEded ST AT T8
yato vico nivartante aprapya manasa saha
Whence the senses together with the mind return baffled. (Tai U 2.4)

A ferga:-fergman. fastia:

You cannot know that which makes knowledge possible. (Br U 3.4.2)

S-S GO T -l -l
atra-ayarit purusah svayarii-jyotih-bhavati
In that state, the individual is self-illumined. (Br U 4.3.9)

Therefore, the innermost self is something different from the body, the sens
organs, vital forces, mind, intellect, and cosmic ignorance. It is the eternal witness,
existence, knowledge and bliss absolute. Sages by their actual realisation of their
identity of the Jiva and Brahman support this vedantic view regarding the nature
of the self. Thus, scriptural evidence, reasoning and intuition all bring out the
transcendental nature of the self.

It should not however be thought that the scriptural passages quoted by those
who call the son etc. to be the self are wholly meaningless. As the self is too
subtle for ordinary understanding, the passages in question gradually train the
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mind to dwell on finer and finer aspects of the self. This is called the method of
seeing the star Arundhati. One wishing to locate the tiny star called Arundhati is
first directed to look at a bigger and brighter star and gradually come to the right
star. Similarly those scriptural passages gradually help one on to the reality.
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atah-tat-tat-bhasakam nitya-suddha-buddha-mukta-satya-svabhavarin pratyak-caitanyam-
eva-atma-vastu-iti vedanta-vidvat-anubhavah!|11351|

atah (therefore) -tat-tat-bhasakar (illuminer of those unreal entities) nitya (eternal) —
Suddha (pure) —buddha (intelligent) —mukta (free) —satya (real) -svabhavam (by nature)
pratyak-caitanyam (innermost consciousness) -eva-atma-vastu (is the self) -iti vedanta-
vidvat (of vedantists) —anubhavah (experience)| 11351 |

Therefore, the innermost consciousness which is by nature eternal, pure,

intelligent, free and real and which is the illumier of those unreal entities (such as
the son etc.) is the self. This is the experience of the vedantists.

TEIH- TR 1193

evam-adhyaropah!| 113611

evam-adhyaropah (the above is an account of superimposition of unreality on the
real)| 113611

The above is an account of superimposition of unreality on the real.
CHAPTER IV
DE-SUPERIMPOSITION

GOING BACK INTO THE FINAL CAUSE

UG : AW (G- [aae GUEd Tg-AEcadd-aeg-[Saded Taeg- - TgH-3Te:

TOEET TEg- AT 11939 |l

apavadah nama rajju-vivartasya sarpasya rajju-matratvavat-vastu-vivartasya
avastunah-ajiiana-adeh prapaficasya vastu-matratvam|11371|

apavadah (apavada) nama (is) rajju(rope) -vivartasya (of the falsely perceived, of the
unreal superimposition) sarpasya (of snake) rajju (a rope) -matratvavat (nothing but) —
vastu (reality) —vivartasya (of the falsely perceived, of the unreal superimposition)
avastunah (of unreal things which are not the reality) —ajiiana (ignorance) -adeh
(beginning with) prapaficasya (of the world) vastu (Brahman) matratvam (nothing but)
113711
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As a snake falsely perceived in a rope is ultimately found out to be nothing but
the rope, similarly the world of unreal things, beginning with ignorance,
superimposed upon the reality, is realized, at the end, to be nothing but Brahman.
This is known as de-superimposition.

Footnote 1 of 137. Vivarta means an apparent modification or illusion (Swamiji
calls it unreal superimposition) which is caused by ignorance. As a snake is the
vivarta of a rope, so also the world is the vivarta of Brahman, and this illusion is
removed by knowledge. When the rope, through vivarta, appears as a snake, it
does not actually change into the snake. Apavada destroys this illusion and
brings out the truth. Similarly, Brahman through vivarta appears as the
phenomenal world. The breaking up of this illusion, which consists of name and
form, and the consequent discovery of Brahman, which is the underlying reality,
is called Apavada.

Footnote 2 of 138. As opposed to this there is vikara or parinama which means
real transformation in the language of Swamiji. The example given is when milk
is turned into curd. The school of qualified monism, of which Ramanuja is the
chief exponent, holds the universe to be an actual modification of Brahman. The
entire universe and all individual selves are part and parcel of Brahman.
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tad-uktam -

satattvatah-anyatha-pratha vikarah iti udiritah|
atattvatah-anyatha-pratha vivartah iti-udiritah!| - iti 1113811

tad-uktam (thus it has been said) -

satattvatah (actual) —anyatha (into another substance) -pratha (modification) vikarah
(vikara) iti udiritah (is spoken of as) |

atattvatah (apparent) —anyatha (into another substance) -pratha (modification) vivartah
(vivarta) iti-udiritah (is spoken of as) || - iti 1113811

Thus it has been said: vikara is the actual modification of a thing altering into
another substance, while vivarta is only an apparent modification.
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tathahi etat-bhogayatanari catuh-vidha-sakala-sthiila-sarirajatarin bhogyariipa-anna-
pana-adikam-etat-ayatanabhiita-bhith-adi-caturdasa-bhuvanani-etat-ayatanabhiitam
brahmandam ca-etat-sarvam-etesan karanariipam paficikrta-bhiitamatrarm

bhavatil 113911
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tathahi (to illustrate) etat (this) -bhogayatanarm (seat or abode of enjoyment) catuh (four)
—vidha (kinds) —sakala (all) —sthiila (gross, physical) -sarirajatari (located in bodies)
bhogyariipa (objects of enjoyment) —anna (food) —pana (drink) —adikam (etc.) —etat (this)
—ayatanabhiita (being the abode) -bhiih (bhii) —adi (etc.) —caturdasa (fourteen) —
bhuvanani (planes, worlds) —etat (this) -ayatanabhiitar (being the abode) brahmandari
(brahmanda) ca (and) —etat (this) —sarvam (all) -etesari1 (of these) karanartipari (cause)
paficikrta (compounded) -bhiitamatrari (gross elements alone) bhavati (becomes, are
reduced to) 1113911

To illustrate: The four kinds of physical bodies which are the seats of enjoyment;
the different kinds of food and drink, etc., which are the objects of enjoyment; the
fourteen planes such as bhii etc., which contain them; and the brahmanda
(universe) which contains these planes — all these are reduced to their cause, the
compounded (five gross) elements.

We must reduce the effects to their cause in the reverse order to that of creation.
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etani sabda-adi-visaya-sahitani paficikrtani bhiitani siksma-Sarirajatam ca-etat-sarvam-
etesarii karanariipa-apaficikrta-bhiitamatrarin bhavatil 11401 |

etani (these) Sabda (sound) —adi (etc.) —visaya (five sense objects) -sahitani (together with)
paficikrtani (compounded) bhiitani (gross elements) sitksma (subtle) —Sarirajatarm

(Iocated in body) ca (and) —etat (this) —sarvam (all) -etesari1 (of these) karanariipa (cause)
—apaficikrta (uncompounded) -bhiitamatrar (elements only) bhavati (are reduced to,
becomes)| 114011

These five gross elements, together with the five objects such as sound etc., and
the subtle bodies — all these are reduced to their cause — the uncompounded
elements.
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etani sattva-adiguna-sahitani-apaficikrtani-utpatti-vyutkramena-etat-karanabhiita-
ajfiana-upahita-caitanyamatrarm bhavatil 114111

etani (these) sattva (sattva) —adiguna (and other tendencies namely rajas and tamas) —
sahitani (together with) —apaficikrtani (uncompounded elements) —utpatti (creation) —
vyutkramena (in the reverse order) —etat (this) —karanabhiita (cause) —ajiiana (ignorance)
—upahita (associated) -caitanyamatrarii (consciousness alone) bhavati (are reduced to,
becomes)| 114111
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The five uncompounded elements, together with the tendencies of sattva, rajas
and tamas, in the reverse order to that of creation, are reduced to their cause,
namely consciousness associated with ignorance.
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etat- ajfianam-ajiiana-upahitam caitanyari ca-1Svara-adikam-etat-adharabhiita-
anupahita-caitanyan turiyarii brahmamatran bhavatil 11421 |

etat (this) -ajfianam (ignorance) —ajfiana (ignorance) -upahitarm (associated) caitanyari
(consciousness) ca (and) —isvara (iSvara) —adikam (etc.) —etat (this) —adharabhiita
(substratum) —anupahita (unassociated, transcendent, unlimited) -caitanyari
(consciousness) turiyarir (turiya) brahmamatrar (Brahman alone) bhavati (are resolved
into, becomes)| 114211

This ignorance and the consciousness associated with it, such as i$vara etc., are
resolved into the transcendent Brahman unassociated with ignorance, which is
the substratum of them all.
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abhyam-adhyaropa-apavadabhyari tat-tvarii-pada-artha-sodhanam-api siddharin
bhavatil 114311

abhyam (by these) -adhyaropa-apavadabhyari (adhyaropa and apavada) tat (That) —tvam
(thou) —pada (word) —artha (meaning) —sodhanam (precise significance) —api (also)
siddham (clearly determined) bhavati (becomes)| 114311

By this process of superimposition and de-superimposition, the precise
significance of “That” and “thou” is clearly determined.
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tathahi - ajfiana-adi-samastih-etat-upahitari sarvajfiatva-adi-visistari caitanyam-etat-
anupahitam ca-etat-trayari taptayahpinddavat-ekatvena-avabhasamanari tat-pada-
vacya-arthah bhavatil | 14411

tathahi (to explain) — ajiiana (ignorance) —adi (etc. meaning the gross and subtle cosmic
bodies) —samastih (collective) —etat (this) -upahitari (associated) sarvajiiatva-adi
(ominsicence etc., meaning isvara, hiranyagarbha and virat) -visistam (endowed with)
caitanyam (consciousness) —etat (this) -anupahitarii (pure consciousness unassociated
with any attribute) ca (and) —etat (this) —trayam (three) taptayahpinddavat (like a red-hot
iron ball) —ekatvena (inseparably and as one) —avabhasamanarii (when appearing) tat
(“That”) -pada-vacya-arthah (primary meaning of the word) bhavati (becomes) |11441]



Vedantasara - 56

To explain: Collective ignorance and the rest (gross and subtle cosmic bodies),
consciousness associated with it and endowed with omniscience etc., meaning
i$vara, hiranyagarbha and virat, as also the pure consciousness unassociated
with any attribute — these three when appearing as one and inseparable like a
red-hot iron ball, become the primary meaning of the word “That”.
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etat-upadhi-upahita-adharabhiitam-anupahitar caitanyam tat-pada-laksya-arthah
bhavatil 114511

etat (this) —upadhi (limiting adjunct) —upahita (associated consciousness or iSvara) —
adharabhiitam (being the substratum) -anupahitam (unassociated) caitanyari
(consciousness) tat (“That”) -pada-laksya-arthah (implied meaning of the word) bhavati
(becomes)| 11451

The unassociated consciousness which is the substratum of the limiting adjunct
and of the i§vara which they limit, is the implied meaning of “That”.

Brahman which is the substratum of collective ignorance and of i§vara is the
implied meaning of “That”.
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ajfiana-adi-vyastih-etat-upahita-alpajiiatva-adi-visista-caitanyam-etat-anupahitarn ca-
etat-trayan tapta-ayahpindavat-ekatvena-avabhasamanari tvam-pada-vacyarthah
bhavatil 11461 |

ajiiana-adi-vyastih (individual ignorance and the rest meaning individual subtle and
gross bodies) —etat (this) —upahita (associated) -alpajfiatva-adi-visista-caitanyam
(consciousness endowed with partial knowledge etc. meaning prajiia, taijasa and visva) —
etat (this) -anupahitam (pure consciousness unassociated with any attributes) ca (and) -
etat-trayar (these three) tapta-ayahpindavat (like a red-hot iron ball) —ekatvena (as one
and inseparable) -avabhasamanam (when appearing) tvam (“thou”) -pada-vacyarthah
(primary meaning of the word) bhavati (becomes)| 11461 |

Individual ignorance and the rest meaning individual subtle and gross bodies,
consciousness associated with it meaning prajfia, taijasa and vi$va, as also the
pure consciousness unassociated with any attribute — these three when appearing
as one and inseparable like a red-hot iron ball, becomes the primary meaning of
the word “thou”.
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etat-upadhi-upahita-adharabhiitam-anupahitam pratyak-anandari turiyari caitanyari
tvam-pada-laksyarthah bhavatil 114711

etat (this) —upadhi (limiting adjuncts) —upahita (associated consciousness or jiva which
they limit) —adharabhiitam (being the substratum) -anupahitan (unassociated) pratyak
(inward) -anandari (bliss) turiyam (turiya) caitanyan (consciousness) tvam (“thou”) -
pada-laksyarthah (implied meaning of the word) bhavati (becomes)| 114711

The unassociated transcendent consciousness — the inward Bliss — which is the
substratum of the limiting adjuncts and of the jiva which they limit, is the
implied meaning of the word “thou”.

Pure Consciousness which is the substratum of individual ignorance and of the

jiva which they limit is the implied meaning of “thou”.

I TET-aE-2Te: qUd | 32 Ad-caq - ITRA-Te T - 0T STEUe - 37 -

T 19%< I

atha maha-vakya-arthah varnyate! idan tat-tvam-asi-vakyam sambandha-trayena-
akhanda-artha-bodhakarii bhavatil 114811

atha (now) maha-vakya-arthah (the meaning of the great vedic dictum) varnyate(is being
described)| idari1 (this dictum) tat-tvam-asi (“thou art That”) —vakyarm (sentence)
sambandha (relations of its terms) —trayena (by the three) —akhanda (identity) —artha
(meaning, proposition) -bodhakar (conveyor) bhavati (is)| 114811

Now is being described the meaning of the great dictum: This dictum is a
proposition conveying identity, by virtue of the three relations of its terms, viz.
“thou art That”.
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sambandha-trayarit nama padayoh samana-adhikaranyam pada-arthayoh-visesana-
visesya-bhavah pratyak-atma-laksanayoh-laksya-laksana-bhavah-ca-itil 114911

sambandha-trayari1 (the three relations) nama (are) padayoh (between two words) samana
(same) -adhikaranyarit (substratum) pada-arthayoh (between the imports of two words) -
visesana-visesya-bhavah (qualifying each other so as to signify a common object) pratyak-
atma (Inner Self) —laksanayoh (an identical thing implied by the words) -laksya-laksana-
bhavah (relation between two words) —ca (and) -itil 114911

The three relations are: samana-adhikaranya or the relation between two words
having the same substratum, viSesana-viSesya-bhava or the relation between the
imports of two words qualifying each other (so as to signify a common object)
and laksya-laksana-bhava or the relation between two words and an identical
thing implied by them, here the Inner Self.
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tat-uktam -
samana-adhikaranyan ca visesana-visesyatal
laksya-laksana-sambandhah pada-artha-pratyak-atmanam|| iti 1115011

tat-uktam (it is said) -

samana-adhikaranyari (the relation between two words having the same substratum) ca
(and) visesana-visesyata (that between two words qualifying each other so as to signify a
common object)|

laksya-laksana-sambandhah (the relation between two words and an identical thing
implied by them) pada-artha-pratyak-atmanam(here the Inner Self)!1 iti 11501 |

Compare — (the relations are:) the relation between two words having the same
substratum; that between two words qualifying each other (so as to signify a
common object), and the relation between two words and an identical thing
implied by them (here the Inner Self).
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samana-adhikaranya-sambandhah-tavat-yatha sah-ayarit devadattah iti-asmin-vakye tat-
kala-visista-devadatta-vacaka-sa-sabdasya-etat-kala-visista-devadatta-vacaka-ayarii-
Sabdasya ca-ekasmin-pinde tatparya-sambandhah| tatha ca tat-tvam-asi-iti vakye-api
paroksatva-adi-visista-caitanya-vacaka-tat-padasya-aparoksatvadi-visista-caitanya-
vacaka-tvam-padasya ca-ekasmin-caitanye tatparya-sambandhah!115111

samana-adhikaranya (samana-adhikaranya) —sambandhah (relationship between two
words having the same locus) —tavat (is) -yatha (for instance) sah-ayarii devadattah
(“This is that Devadatta”) iti-asmin-vakye (in this sentence) tat-kala (past time) —visista
(associated) —devadatta (Devadatta) —vicaka (signifying) —sa (he, that) —sabdasya (of the
word) -etat-kala (present time) —visista (associated) —devadatta (Devadatta) —vacaka
(signifying) —ayari1 (this) -sabdasya (of the word) ca (and) -ekasmin-pinde (in one and the
same locus or substratum or person) tatparya (purport, meaning) —sambandhah
(relationship)| tatha ca (even so) tat-tvam-asi-iti vakye (in the sentence “thou art That”)
-api (also) paroksatva-adi (remoteness etc.) —visista (characterised) -caitanya-vicaka
(signifying consciousness) -tat-padasya (of the word “That”) —aparoksatvadi (immediacy
etc.) -visista (characterised) -caitanya-vacaka (signifying consciousness) -tvam-padasya
(of the word “thou”) ca (and) —ekasmin (in one and the same locus or substratum) -
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caitanye (consciousness) tatparya (meaning, purport) —sambandhah
(relationship)| 11511

samana-adhikaranya is the relationship between two words having the same
locus. For instance, in the sentence “This is that Devadatta”, the word “That”
signifying Devadatta asociated with the past, and the word “This” signifying
Devadatta associated with the present, both refer to one and the same person
called Devadatta. Similarly, in the sentence “Thou art That”, the word “That”
signifying consciousness characterised by remoteness etc. and the word “thou”
signifying consciousness characterised by immediacy etc., both refer to one and
the same consciousness, viz Brahman.

There should be a common locus or substratum. We have to find that common
substratum. In that common substratum, contradictory ideas cannot co-exist and
therefore the contradictory ideas have to be eliminated to arrive at “Devadatta”
or “Brahman” as the case may be.

eI RIS - WTa - e :-g F qof-Ud AT |55 - 31 -dd-HIs- frarg-

LA - 3T - 7755 - 3T - U - hI5 - [ ATE - Heaed - Sl - g -l

FerRITUT-ferRIsa - | Fo1 T-31 I dd-98 - -G Eca - e R -~awaed

o o = o
-G - Tel - ST - TS - AR -~ aed 9 g -3g -Fadehadl ([S=INur-

foRIsg-vE: nguR I

visesana-visesya-bhava-sambandhah-tu yatha tatra-eva vakye sa-sabda-artha-tat-kala-
visista-devadattasya-ayari-sabda-artha-etat-kala-visista-devadattasya ca-anyonya-bheda-
vyavartakataya visesana-visesya-bhavah| tatha tatra-api vakye tat-pada-artha-
paroksatva-adi visista-caitanyasya tvam-pada-artha-aproksatva-adi-visista-caitanyasya
ca anyonya-bheda-vyavartakataya visesana-visesya-bhavah| 115211

visesana-visesya-bhava (visesana-visesya-bhiava) —sambandhah (relationship) -tu (is)
yatha (just as) tatra-eva (in that same) vakye (sentence) sa (he, that) —Sabda (word) —
artha (meaning) -tat-kala (past time) —visista (associated) —devadattasya (of Devadatta) —
ayarii(this) -sabda (word) —artha (meaning) -etat-kala (present time) —visista (associated)
-devadattasya (of Devadatta) ca (and) —anyonya (mutual) —bheda (contradiction) -
vyavartakataya (restricting, qualifying) visesana-visesya-bhavah (relation of qualifier and
qualified)| tatha (even so) tatra-api (even in that) vakye (sentence) tat (That) -pada (word)
—artha (meaning) -paroksatva-adi (remoteness etc.) visista (associated) -caitanyasya (of
consciousness) tvam (thou) —pada (word) —artha (meaning) -aproksatva-adi (immediacy
etc.) —visista (associated) -caitanyasya (of consciousness) ca (and) anyonya (mutual) —
bheda (contradiction) -vyavartakataya (restricting, qualifying) visesana-visesya-bhavah
(relation of qualifier and qualified)| 115211

viSesana-viSesya-bhava is this: In the same sentence (This is that Devadatta), the
meaning of the word “That” is Devadatta existing in the past and the meaning of
the word “This” is Devadatta existing in the present. They are contrary ideas, but
still restrict (by removing the contradictory idea) each other so as to signify a
common object, namely, Devadatta. Similarly, in the sentence (Thou art that), the
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meaning of the word “That” is consciousness characterised by remoteness etc.
and the meaning of the word “thou” is consciousness characterised by
immediacy etc. They are contradictory ideas but still they restrict (qualify) each
other (by removing the contradictory ideas) to signify a common object, viz
Brahman.

Videsana is a word that qualifies (in the English language we call it the adjective);
videsya is a word that is qualified (in the English language we call it a noun). In
Sanskrit the concept is peculiar. When we say a “blue lotus”, blue qualifies lotus
and restricts lotuses by removing those that are not blue. Similarly, lotus also
qualifies blue (this is the peculiarity) and restricts blue things by removing those
that are not lotuses. Thus the qualification (restriction) is mutual and means a
“blue lotus”. Similarly, in “This is that Devadatta”, “this” restricts “that” by
removing “that” entirely (because they are entirely contradictory) and so does
“that” restrict “this” by removing “this” entirely (because they are entirely
contradictory), so that what is left is “Devadatta”, the common object. Similarly,
in “Thou art That”, the words “Thou” and “That” have the contradictory ideas of
remoteness etc. and immediacy etc. which are eliminated mutually, and what
remains is Brahman, the common object.
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laksya-laksana-sambandhah-tu yatha tatra-eva sa-sabda-ayarin-Sabdayoh-tat-arthayoh-va
viruddha-tat-kala-etat-kala-visistatva-parityagena-aviruddha-devadattena saha laksya-
laksana-bhavah| tatha tatra-api vakye tat-tvam-padayoh-tat-arthayoh-va viruddha-
paroksatva-aparoksatva-adi-visistatva-parityagena-aviruddha-caitanyena saha laksya-
laksana-bhavah!| 11531 |

laksya-laksana-sambandhah (laksya-laksana-sambandhah) -tu (is) yatha (just as) tatra-
eva (in that same sentence) sa-sabda (the word “That”) -ayam-Sabdayoh (the word “this”)
-tat-arthayoh (their meanings) -va (or) viruddha (contradictory) -tat-kala (past time) -
etat-kala (present time) —visistatva (association) —parityagena (by giving up) —aviruddha
(non-contradictory) -devadattena saha (with Devadatta) laksya-laksana-bhavah (relation
of implier and implied)| tatha (even so) tatra-api vakye (in that same sentence) tat-tvam-
padayoh (of the words “That” and “thou”) -tat-arthayoh-va (or of their meanings)
viruddha (contradictory) —paroksatva (remoteness) —aparoksatva (immediacy) —adi (etc.)
—visistatva (association) —parityagena (by giving up) —aviruddha (non-contradictory) -
caitanyena saha (with consciousness) laksya-laksana-bhavah (relation of implier and
implied)! 115311

laksya-laksana-sambandhah is this: In that very sentence (This is that Devadatta),
the words “This” and “That” or their meanings, by the elimination of contrary
associations of past and present time, stand in relation of implier and implied
with Devadatta which is common to both.
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The laksya-laksana-sambandhah or relationship of implier-implied is of three
types and is resorted to only when the words or their meanings do not make
sense. As they do not make sense, we have to find out what is really implied.
“The city mourned the death of the mayor” means really “The citizens mourned
the death of the mayor”. Likewise, “protect the curd from the crows” implies
“protect the curd from crows and other things like dogs, cats, etc. also”.

In the first type of laksya-laksana-sambandhah called jahat-laksana
(jahallaksana), the direct meaning of the sentence is wholly discarded in favour
of an implied meaning as in the case of “the village of the cowherds is in the
Ganges”. Here the village of the cowherds is contained in the river Ganges which
is the container as per the direct meaning. This is absurd and has to be totally
abandoned. What is implied is that “the village of the cowherds is on the bank of
the Ganges”. It is not a case of merely changing “in” to “on the bank of”. On
account of the absurdity, the direct meaning has to be totally discarded.

In the second type of laksya-laksana-sambandhah called ajahat-laksana
(ajahallaksana), the direct meaning of a sentence is not wholly discarded but hints
at the implied meaning as in the Sanskrit expression “the red colour is running”.
This again does not make sense as it is, for how can a colour run? What is
implied is “the red colour horse is running”. By supplying the word “horse” and
not discarding wholly the direct meaning we have ajahallaksana.

In the third type of laksya-laksana-sambandhah called jahat-ajahat-laksana
(jahadajahallaksana), one part of the direct meaning is given up and the other
part is retained. The example in 153 corresponds to this. We give up the
contradictory ideas in “This” and “That” or in “That” and “thou” to get at
Devadatta or Consciousness. This type is also called bhagalaksana. Curiously,
the samana-adhikaranya-sambandha and viSeasana-viSesya-bhava-sambandha
do the same task and appear to be confusing with bhagalaksana!

Jahat means “to give up or to discard wholly”, ajahat means naturally “to retain

entirely (and find the hint)”, jahat-ajahat means “to discard partly and to retain
the other part” and laksana means “implication”.

TAH-UF HT-SH0T-Fl-I=d 124% |
iyam-eva bhaga-laksana-iti-ucyatel 15411
iyam-eva (this is also) bhaga-laksana (bhaga-laksana) -iti-ucyate (called)| 115411

This is also called bhaga-laksana.
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asmin-vakye nila-utpalam-iti vakyavat-vakya-arthah na sangacchatel 115511
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asmin-vakye (in this sentence, the great vedic dictum “thou art That”) nila (blue) —
utpalam (lotus) -iti vakyavat (like that sentence) -vakya-arthah (meaning of the sentence)
na sangacchate (does not fit in)| 115511

The literal meaning in the manner of the sentence, “the blue lotus” does not fit in
with the sentence “thou art That”.

This is because there is nothing contradictory between the colour “blue” and the
thing “lotus” unlike in “This” and “That” of Devadatta or “thou” and “That” of
consciousness! The contention of the opponent is that the meaning of the vedic
dictum may be established with the help of samanya-adhikaranya (a common
locus or substratum in which the blue colour and the flower called lotus coexist)
or viSesana-viSesya (by mutually restricting lotuses to the blue colour or blue
flowers to lotuses) without resorting to bhaga-laksana. That this cannot be done
similarly in the case of the vedic dictum “thou are that” or in the sentence “This
is that Devadatta” (because of the contradictory terms) will be shown.
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tatra tu nila-padartha-nila-gunasya-utpala-padartha-utpala-dravyasya ca Sauklya-pata-
adi-bheda-vyavartakataya-anyonya-visesana-visesya-ripa-sarisargasya-anyatara-
visistasya-anyatarasya tad-aikyasya va vakyarthatva-angikare pramana-antara-virodha-
abhavat-tat-vakya-arthah sangacchatel 11561 |

tatra tu (in that phrase “the blue lotus”) nila-padartha (the meaning of the word “blue”)
-nila-gunasya (of a blue colour) -utpala-padartha (the meaning of the word “lotus”) -
utpala-dravyasya (of the object or flower called lotus) ca (and) sauklya (white colour etc.)
—pata-adi (cloth etc.) —bheda (difference) —vyavartakataya (by excluding) —anyonya
(mutual) -visesana-visesya-riipa (of qualifier to qualified) —sariisargasya (of the relation) -
anyatara-visistasya (mutual qualification) -anyatarasya (mutual) tad-aikyasya (their
unity) va (or) vakyarthatva (interpretation or meaning of the sentence) -angikare (in
admitting or accepting) pramana (means of knowledge) —antara (any other) —virodha
(contradiction) —abhavat (on account of the absence of) -tat-vakya-arthah (this
interpretation of the sentence) sangacchate (is admissible)| 11561 |

In the phrase (“the blue lotus”), the meaning of the word “blue” is the blue
colour, and the meaning of the word “lotus” is the flower called lotus. They
respectively exclude other colours such as white etc. and other objects such as
cloth etc. Thus these two words mutually stand in the relation of qualifier and
qualified. And this relation means their mutual qualification or their unity. This
interpretation of the sentence, since it does not contradict any other means of
knowledge, is admissible.

What is not mentioned is that there can also be a common locus or substratum in
which the blue colour and flower called lotus can coexist. Possibly, if one said
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“blue milk” or “yellow lotus” there would be a contradiction with direct
perception (a means of knowledge) and both these methods will fail.

What about the vedic dictum?
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atra tu tat-padartha-paroksatva-adi-visista-caitanyasya tvam-padartha-aparoksatva-adi-
visista-caitanyasya ca-anyonya-bheda-vyavartakataya visesana-visesyabhava-
samsargasya-anyatara-visistasya-anyatarasya tat-aikyasya va vakyarthatva-angikare
pratyaksa-adi-pramana-virodhat-vakyarthah na sangacchatel 115711

atra tu (but in this sentence “thou art That”) tat-padartha (the meaning of the word
“That”) -paroksatva-adi (remoteness etc.) —visista (associated) -caitanyasya (of
consciousness) tvam-padartha (the meaning of the word “thou”) -aparoksatva-adi
(immediacy etc.) —visista (associated) -caitanyasya (of consciousness) ca (and) —anyonya
(mutual) —bheda (distinction) -vyavartakataya (by eliminating) visesana-visesyabhava (of
qualifier to qualified) —samsargasya (of the relationship) —anyatara (mutual) -visistasya
(qualification) -anyatarasya (mutual) tat-aikyasya (the unity) va (or) vakyarthatva
(interpretation of the sentence) -angikare (in accepting) pratyaksa-adi (direct perception
etc.) —pramana (means of knowledge) —virodhat (owing to contradiction) -vakyarthah
(meaning of the sentence) na sangacchate (is not admissible)| 115711

But in this sentence (Thou art That), the meaning of the word “That” is
consciousness associated with remoteness etc. and the meaning of the word
“thou” is consciousness associated with immediacy etc. If it is maintained that
these two ideas, since they eliminate (this is not possible strictly because they are
contradictory unlike blue and lotus) their mutual distinction stand to each other
in the relation of qualifier and qualified, meaning their mutual qualification or
their unity, it involves a contradiction with direct perception and other means of
knowledge, and therefore is inconsistent.

Why is it inconsistent? The word “thou” indicates consciousness characterised by
immediacy etc. and the word “That” indicates consciousness characterised by
remoteness etc. Therefore there cannot be any mutual relationship of qualifier
and qualified between them as in the phrase “the blue lotus” because they are
contradictory ideas and their co-existence in the same individual is unthinkable.
Simply put, contradictory ideas cannot have mutual qualification as in the case of
the blue lotus where blue and lotus do not contradict, and contradictory ideas
cannot of course coexist.
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tat-uktarin -
samsargah va visistah va vakyarthah na-atra sammatah!|
akhanda-eka-rasatvena vakyarthah vidusarii matah!| iti paficadasi 7.75 111581

tat-uktari1 (for it is said)-

samsargah va (union of the ideas or) visistah va (or the mutual qualification of the words)
vakyarthah (meaning of the sentence) na-atra sammatah (is not acceptable)|

akhanda (indivisible) —eka-rasatvena (homogeneous) vakyarthah (meaning of the sentence)
vidusam (according to the scholars) matah (opinion)|| iti (refer) paficadasi 7.75 111581 |

Therefore it has been said: “In this sentence (thou art That), the correct meaning
is neither the union of the two ideas nor their mutual qualification. The real
meaning of the sentence, according to the scholars, is an absolute homogeneous
principle (pure consciousness).” paficadasi 7.75
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atra gangayarn ghosah prativasati-iti-vakyavat-jahallaksana-api na sangacchate 1115911

atra (here) gangayari (in the Ganges) ghosah (cowherd village) prativasati (is, exists) -
iti-vakyavat (like this sentence) -jahallaksana-api (even jahallaksana) na sangacchate (is
not admissible) 1115911

Again in the sentence (thou art That), jahallaksana is also not admissible as in the
sentence “the cowherd village is in the Ganges (implied meaning on the Ganges
or on the bank of the Ganges)”.

We shall see why it is inadmissible.
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tatra tu ganga-ghosayoh-adhara-adheya-bhava-laksanasya vakyarthasya-asesatah
viruddhatvat-vakyartham-asesatah parityajya tat-sambandhi-tira-laksanaya yuktatoat-
jahallaksana sangacchatel 11601 |

tatra tu (in that sentence “cowherd village is in the Ganges”) ganga-ghosayoh (of Ganges
and cowherd village) —adhara (container) —adheya (contained) —bhava-laksanasya (in the
sense of) vakyarthasya (the direct meaning of the sentence) -asesatah (completely)
viruddhatvat (contradictory, therefore absurd) —vakyartham (the meaning of the sentence)
-asesatah (completely) parityajya (giving up, abandoning) tat-sambandhi (related to that)
—tira (bank) -laksanaya (by implication) yuktatoat (being connected) -jahallaksana
(jahallaksana) sangacchate (is admissible) 1116011

In the sentence (“cowherd village is in the Ganges”), as it is altogether absurd to
construe the words “Ganga” and “cowherd village” literally in the sense of
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container and contained respectively, that meaning of the sentence must be
entirely abandoned, and it should refer by implication to the bank of the Ganga.
Hence in this case the application of jahallaksana is admissible.

But there is no such absurdity in the vedic dictum; there is only contradiction in
part.
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atra tu paroksa-aparoksa-caitanya-ekatva-laksanasya vakyarthasya bhagamatre virodhat-
bhagantaram-api parityajya-anya-laksanaya ayuktatvat-jahallaksana na sangacchate
16111

atra tu (but here in the sentence “thou art That”) paroksa-aparoksa (immediate and
remote) —caitanya (consciousness) —ekatva (identity) -laksanasya vakyarthasya (meaning
of the sentence) bhagamatre (in one part only) virodhat (contradiction) —bhagantaram
(the other part) -api (also) parityajya (abandoning) —anya (something else) -laksanaya
(indication, implication) ayuktatovat (is not proper) —jahallaksana (jahallaksana) na
sangacchate (is not amissible)| 116111

But this sentence (“thou art That”) meaning the identity of consciousness
characterised by immediacy or remoteness involves contradiction in one part
only. Therefore it is not proper to abandon the other part as well and indicate
something else by implication. Hence in this case jahallaksana is not admissible.
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na ca gangapadari sva-artha-parityagena tira-padartham yatha laksayati tatha tat-padarin
tvarii-padarii va sva-artha-parityagena tvam-padarthari tat-padartharm va laksayatvatah
kutah jahallaksana na sangacchate iti vacyam|116211

na ca (nor further) gangapadarn (the word Ganga) sva-artha (its direct meaning) -
parityagena (by giving up) tira-padarthari (the meaning of the word bank) yatha (just as)
laksayati (implies) tathd (even so) tat-padar (the word That) tvarni-padar va (or the
word thou) sva-artha (its own direct meaning) -parityagena (abandoning) tvari-
padartharii (the meaning of the word thou) tat-padartharii (the meaning of the word That)
va (or respectively) laksayatvatah (implying) kutah (why) jahallaksana (jahallaksana) na
sangacchate (is not admissible) iti vacyam (thus be said)| 116211

Nor can it be urged: Just as the word “Ganga” (in the sentence in question), gives
up its direct meaning and implies the “bank”, so may the words “That” and
“thou” (in the sentence thou art That) give up their direct meaning and mean by
implication the contents of “thou” and “That” respectively. So why should it not
be a case of jahallaksana?

This is the argument of the opponent.
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tatra tira-pada-asravanena tat-artha-apratitau laksanaya tat-pratiti-apeksayam-api tat-
tvam-padayoh sriiyamanatvena tat-artha-pratitau laksanaya punah-anyatara-padena-
anyatara-padartha-pratiti-apeksa-abhavat| 11631

tatra (in that sentence) tira (bank) —pada (the word) -asravanena (is not mentioned) tat
(that) —artha (meaning) -apratitau (being not explicit) laksanaya (through implication)

tat (that) —pratiti (knowledge or ascertainment) —apeksayam (in expectation of) -api (even)
tat-tvam-padayoh (of the words That and thou) srityamanatvena (being mentioned, made
explicit) tat-artha-pratitau (the meanings being explicit) laksanaya (through implication)
punah (again) —anyatara (either) —padena (by word) —anyatara (the other) —padartha
(meaning of the word) —pratiti (knowledge) —apeksa (epectation, need) —abhavat

(absence)| 11631

In that sentence the word “bank” is not mentioned, and therefore the meaning
(on the bank of the Ganges and not in Ganges), which is not explicit, can only be
derived through implication. But in the other sentence, the words “That” and
“thou” are mentioned and their meanings are explicit (iSvara and jiva); therefore it
is not proper to use implication here in order to indicate through either of them
(“That” or “thou”) the sense of the other (“thou” or “That”).
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atra Sonah dhavati-iti-vakyavat-ajahallaksand-api na sambhavatil 116411

atra (here) Sonah (the red colour) dhavati (is running) -iti-vakyavat (as in the sentence) —
ajahallaksana (ajahallaksana) -api (too) na sambhavati (is not possible)| 11641

Nor is ajahallaksana applicable in this sentence (thou art That) as in the sentence
“the red colour is running”.
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tatra Sona-guna-gamana-laksanasya vakyarthasya viruddhatvat-tat-aparityagena tat-
asraya-asva-adi-laksanaya tat-virodha-parihara-sambhavat-ajahallaksana
sambhavatil 11651 |

tatra (in that sentence) Sona (red) —guna (nature, colour) -gamana-laksanasya (of the
characteristic of running) vakyarthasya (of the meaning of the sentence) viruddhatvat
(being contradictory or absurd) -tat-aparityagena (without abandoning it) tat-asraya-
asva (a horse in which that is reposing) —adi (etc.) -laksanaya (by implication) tat-virodha



Vedantasara - 67

(that contradiction or absurdity) —parihara (remedy) —sambhavat (being possible) -
ajahallaksana (ajahallaksana) sambhavati (is possible) | 116511

The literal meaning of that sentence, namely, the running of the red colour, is
absurd. This absurdity can be removed without abandoning the meaning of the
word “Red” by interpreting it to imply a horse of that colour. Therefore in this
case ajahallaksana is admissible.
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atra tu paroksatva-aparoksatva-adi-visista-caitanya-ekatvasya vakyarthasya
viruddhatoat-tat-aparityagena tat-sambandhinah yasya kasyacit-arthasya laksitatve-api
tat-virodha-parihara-asambhavat-ajahallaksana na sambhavati-eval 116611

atra tu (but here in the sentence “thou art That”) paroksatva-aparoksatva-adi
(remoteness-immediacy etc.) —visista (endowed with, associated with) —caitanya
(consciousness) -ekatvasya (of identical) vakyarthasya (meaning of the sentence)
viruddhatvat (being contradictory) -tat-aparityagena (without abandoning that
contradiction) tat-sambandhinah (related to that) yasya kasyacit (any other) -arthasya
(meaning) laksitatve-api (even if implied) tat-virodha-parihara (the remedy for that
contradiction) —asambhavat (being impossible) -ajahallaksana (ajahallaksana) na
sambhavati (is not possible) —eva (therefore)| 11661 |

But here (in the sentence “thou art That”) the literal meaning, conveying an
identical consciousness associated with remoteness, immediacy, etc. is self-
contradictory. If, without abandoning this meaning (which is contradictory), any
other idea connected with it be implied, still the contradiction (which will
continue to persist on account of not being removed) will not be reconciled.
Therefore, in this case (of the vedic dictum) ajahallaksana is inadmissible.
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na ca tat-padam tvarii-padam va sva-artha-viruddha-arsa-parityagena-amsa-antara-
sahitar tvam-padartham tat-padartham va laksayatvatah katharin prakara-antarena
bhaga-laksana-angikaranam-iti vacyam!11671 |

na ca (nor can) tat-padarit (the word That) tvarii-padari (the word thou) va (or) sva-artha
(its meaning) —viruddha (contradicting, conflicting) —arisa (portion) —parityagena (by
abandoning) -arisa-antara-sahitam (with the other portion) tvam-padarthari (the word
thou) tat-padartharir va (or the word That) laksayatvatah (by implying) kathaw prakara-
antarena (by what manner) bhaga-laksana (bhaga-laksana) —angikaranam (be admitted) -
iti vacyam (it be urged)| 116711
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Nor can it be urged: Either of the words “That” or “thou” may exclude that
portion of its meaning (omniscience etc. or partial knowledge etc. respectively)
which conflicts with the other word and imply a combination of the other
portion with the meaning of the other word (“thou” or “That” respectively).
Therefore, no necessity arises of admitting bhaga-laksana.
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ekena padena sva-artha-ariisa-padartha-antara-ubhaya-laksanaya asambhavat-
padantarena tat-artha-pratitau laksanaya punah-tat-pratiti-apeksa-abhavat-cal 116811

ekena padena (the same word) sva (its) —artha (meaning) —arii$a (part) —padartha
(meaning of the word) —antara (another) —ubhaya (both) -laksanaya (by implication)
asambhavat (being impossible) -padantarena (the other word) tat-artha-pratitau (that
meaning being explicit) laksanaya (by implication) punah (again) -tat-pratiti (that
knowledge —apeksa (need) —abhavat (being absent) —ca (and)|1168!|

Because it is impossible to conceive the same word as indicating a part of its own
meaning (consciousness) as well as the meaning of another word. Moreover,
when the meaning is directly expressed by the other word, it does not require the
application of laksana to the first word to indicate it.

The word “That” cannot simultaneously mean pure consciousness and
individual consciousness. Again since the words “That” and “thou” clearly
express their respective meanings, it is absurd to try to get the meaning of one
from the other by resorting to laksana.
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tasmat-yatha sah-ayari devadatta iti vakyam tadarthah va tat-kala-etat-kala-visista-
devadatta-laksanasya vakyarthasya-amsah virodhat-viruddha-tat-kala-etat-kala-visista-
amsar parityajya-aviruddham devadatta-amsa-matrarin laksayati tatha tat-tvam-asi-iti-
vakyam tat-arthah va paroksatva-aparoksatva-adi-visista-caitanya-ekatva-laksanasya
vakya-arthasya-ariise virodhat-viruddha-paroksatva- aparoksatva-visista-ariiSarn
parityajya-aviruddham-akhanda-caitanyamatrarin laksayati-iti| 116911

tasmat (therefore) -yatha (as) sah-ayarit devadatta (“This is that Devadatta”) iti vakyarn
(the sentence) tadarthah va (or its meaning) tat-kala (past) -etat-kala (present) —visista
(endowed) —devadatta (Devadatta) -laksanasya (characterised) vakyarthasya (of the
meaning of the sentence) -amsah (part) virodhat (on account of contradiction) —viruddha
(conflicting) -tat-kala (past) -etat-kala (present) —visista (endowed) -ariisari1 (part)
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parityajya (abandoning) -aviruddhari (non-conflicting) devadatta (Devadatta) —amisa
(part) -matram (alone) laksayati (implies) tatha (even so) tat-tvam-asi-iti-vakyari (the
sentence “thou art That”) tat-arthah va (or its meaning) paroksatva-aparoksatva
(remoteness, immediacy) —adi (etc.) —visista (endowed) —caitanya (consciousness) —ekatva
(common) -laksanasya (characteristic) vakya-arthasya (of the meaning of the sentence) -
amse virodhat (because of contradiction in part) —viruddha (conflicting) -paroksatva-
aparoksatva-visista (endowed with remoteness, immediacy) -amsar (part) parityajya
(abandoning) —aviruddham (non-conflicting) —akhanda (Indivisible) -caitanyamatrari
(consciousness alone) laksayati (implies) —iti (thus)|11691|

Therefore, as the sentence, “This is that Devadatta”, or its meaning, on account of
the contradictions involved in one part of their import, viz Devadatta existing in
the past and in the present, implies, by abandoning the conflicting portion which
has reference to time, only the non-conflicting portion, viz the man Devadatta —
similarly, the sentence “thou art That”, or its meaning, on account of the
contradiction involved in one part of their import, viz consciousness
characterised by remoteness and immediacy, implies, by abandoning the
conflicting portion which has relation to remoteness, immediacy, etc., only
Absolute Pure Consciousness which is common to both “thou” and “That”.

THE MEANING OF “I AM BRAHMAN”
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atha-adhund-aham brahma-asmi Br U 1.4.10 iti-anubhava-vakya-arthah varnyate| 11701 |
atha (indicates auspiciousness) —adhuna (now) -aharin brahma-asmi (I am Brahman) By U

1.4.10 iti-anubhava (experience) -vakya-arthah (meaning of sentence) varnyate (is being
described) 111701

Now is being described the meaning of the sentence “I am Brahman”(Br U 1.4.10),

expressive of intuitive experience.
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evam-acaryena-adhyaropa-apavada-purahsaram tat-tvam-padarthau sodhayitva vakyena-
akhanda-arthe-avabodhite-adhikarinah-aham nitya-Suddha-buddha-mukta-satya-
svabhava-paramananda-ananta-advayan brahma-asmi-iti-akhanda-akarakarita citta-
orttih-udetil 117111

evam (thus) —acaryena (by the teacher) —adhyaropa (superimposition) —apavada
(desuperimposition) -purahsararii (after) tat-tvam-padarthau (the meanings of the words
“That” and “thou”) Sodhayitva (clearing the meaning) vakyena (by the sentence) —
akhanda (indivisible, Absolute Unity) —arthe (meaning) —avabodhite (on grasping) —
adhikarinah (the qualified student) -ahari1 (1) nitya (eternal) —Suddha (pure) ~buddha
(self-illumined) —mukta (free) —satya (real) —svabhava (nature) —paramananda
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(supremely blissful) —ananta (infinite) -advayam (one without a second) brahma
(Brahman) —asmi (am) -iti-akhanda (thus the Absolute Oneness) -akarakarita (of the form)
citta-vrttih (modification of the mind stuff) —udeti (arises)| 117111

When the teacher in this way clears (by the application of bhaga-laksana) the
meaning of the words “That” and “thou” by the removal of superimpositions,
and makes the qualified student grasp the import of the sentence, “thou art That”,
which is Absolute Unity, there arises in his mind a state of Absolute Oneness in
which he feels that he is Brahman, by nature eternal, pure (not associated with
ignorance), self-illumined, free (from all limitations), real (imperishable),
supremely blissful (bliss absolute as different from finite and transient joy got
from the performance of works), infinite (not limited by time, space, causation),
and one without a second.
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sa tu cit-pratibimba-sahita sati pratyak-abhinnam-ajfiatar parambrahma visayikrtya tat-
gata-ajfianam-eva badhate tada pata-karana-tantu-dahe pata-dahavat-akhila-karane-
ajfiane badhite sati tat-karyasya-akhilasya badhitatvat-tat-antarbhiita-akhanda-
akarakarita citta-vrttih-api badhita bhavatil 117211

sa tu (that) cit (mind stuff) —pratibimba (reflection) -sahita (with) sati (being) pratyak
(inner) —abhinnam (identical) -ajiatari (unknown) parambrahma (supreme Brahman)
visayikrtya (objectifying) tat-gata-ajiianam-eva (ignorance pertaining to it, i.e. Brahman)
badhate (destroys) tada (then) pata (cloth) —karana (cause) —tantu (thread) -dahe (on
being burnt) pata-dahavat (like the cloth itself being burnt) —akhila (entire) -karane-
ajfiane (ignorance which is the cause) badhite (destroyed) sati (on being) tat-karyasya (of
its effect) -akhilasya (entire) badhitatvat(on account of destruction) -tat-antarbhiita
(included in that) -akhanda-akarakarita citta-vrttih-api (the mental state of indivisible,
i.e., Absolute Oneness, also) badhita bhavati (gets destroyed)| 117211

That mental state, illumined by the reflection of Pure Consciousness, objectifies
the Supreme Brahman, unknown and identical with the individual self and
destroys the ignorance pertaining to Brahman. Then, just as a cloth is burnt when
the threads composing it are burnt, so all the effects of ignorance are destroyed
when their cause, viz ignorance, is destroyed. Hence, the mental state of
Absolute Oneness, which forms a part of those effects, is also destroyed.

As the mind is material, no modification of it can destroy ignorance. But this can
be done when it is illumined by the reflection of Pure Consciousness.

Supreme Brahman cannot be made an object of experience. When it is said that
the mental state objectifies the Supreme Brahman, it means that the mind is
oriented towards or concerns itself with Brahman.
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It is a matter of dispute and debate whether the mental state of Absolute Oneness
is destroyed. In Savikalpa Samadhi, the mental state exists and is perceived while
in Nirvikalpa Samadhi, the mental state exists and is not perceived. See 194 and

198.
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tatra pratibimbitam caitanyam-api yatha dipaprabha-adityaprabha-avabhasana-
asamartha sati taya-abhibhiitd bhavati tatha svayamprakasamana-pratyak-abhinna-
parabrahma-avabhasana-anarhataya tena-abhibhiitari sat sva-upadhibhiita-
akhandavrtteh-badhitatvat-darpana-abhave mukha-pratibimbasya mukhamatratvavat-
pratyak-abhinna-parabrahmamatrarit bhavatil 117311

tatra (there, in that state of mind) pratibimbitan (reflected) caitanyam (consciousness) -
api (also) yatha (just as) dipaprabha (the light of a lamp) —adityaprabha (the lustre of the
sun) —avabhasana (illumine) -asamartha (incapable) sat1 (being) taya (by it, the sun’s
lustre) -abhibhiita (overpowered) bhavati (becomes) tatha (even so) svayamprakasamana
(the self-effulgent) —pratyak (individual self) —abhinna (identical) —parabrahma (supreme
Brahman) —avabhasana (illumine) -anarhataya (being unable) tena (by it, the supreme
Brahman) -abhibhiitari (overpowered) sat (being) sva (its own) —upadhibhiita (associated)
—akhandavrtteh (of the mental state of Absolute Oneness) —badhitatvat (on account of the
destruction) —darpana (mirror, looking-glass) —abhave (in the absence of) mukha (face) -
pratibimbasya (of the reflection of) mukhamatratvavat (like the face alone exists)-pratyak
(individual self) —abhinna (identical) -parabrahmamatrarii (supreme Brahman alone)
bhavati (remains)| 117311

As the light of a lamp cannot illumine the lustre of the sun but is overpowered by
it, so Consciousness reflected in that state of the mind is unable to illumine the
Supreme Brahman, the self-effulgent, and identical with the individual self, and
is overpowered by it. And on the destruction of this state of Absolute Oneness
with which that Consciousness is associated there remains only the Supreme
Brahman, identical with the individual self, just as the image of a face in a
looking-glass is resolved into the face itself when the looking-glass is removed.
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evam ca sati “manasa-eva-anudrastavyam” Br U 4.4.19 "yat-manasa na manute” Ke U
1.5 - iti-anayoh srutyoh avirodhah vrtti-vyapyatva-angikarena phala-vyapyatova-
pratisedha-pratipadanat| 117411

evatit (such) ca sati (being the case) “manasa (by the mind) —eva (alone) —anudrastavyari
(It is to be perceived)” Br U 4.4.19 "yat(That) -manasa (by the mind) na manute (which
cannot be thought of)” Ke U 1.5 — iti (thus) -anayoh (with these) srutyoh (sruti passages)
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avirodhah (no contradiction) vrtti (the mental state) —vyapyatva (the unknown Brahman
is brought into contact with) -angikarena (by supposing, accepting) phala (fruit-caitanya)
—vyapyatva (contact of the mental state with) -pratisedha (keeping off) —pratipadanat (on
account of establishing)| 117411

Such being the case (there being a difference between vrtti-vyapyatva, that is, the
mental state of Absolute Oneness needed for the destruction of ignorance and its
effects, and phala-vyapyatva, that is, the mental state of phala-caitanya, i.e. the
self-effulgent Brahman, is not needed at all because (1) the individual
consciousness cannot illumine Brahman just as a lamp cannot illumine the sun’s
lustre and is indeed overpowered by that bright lustre of the sun and (2) in fact
Brahman being self-effulgent does not require another consciousness to illumine
It and this stand being necessary so that there is no defect of requiring yet
another consciousness to illumine this second consciousness, and so on, ad
infinitum), there is no contradiction between the following Sruti passages: “By
the mind alone It is to be perceived” Br U 4.4.19 (for the destruction of ignorance
and its effects only), and “That which cannot be thought of by the mind” Ke U
1.5 (because it is beyond the power of individual consciousness to do so). We are
to suppose that the unknown Brahman is brought into contact with only the
mental state (for the specific task of destroying ignorance and its effects), but not
with the underlying Consciousness (owing to its incapacity to illumine Brahman
and its being overpowered by Brahman).
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tat-uktar -
phalavyapyatvam-eva-asya sastrakrdbhih-nivaritam|
brahmani-ajiiana-nasaya orttivyaptih-apeksital iti - pasicadast 6.90 1117511

tat-uktam (it is said)-

phalavyapyatvam (revealing or manifesting Brahman) —eva (alone) -asya (of the
individual cosciousness) sastrakrdbhih (by the authors of the scriptures) —nivaritam
(refuted)|

brahmani (in Brahman) —ajfiana (ignorance) -nasaya (for the purpose of dispelling,
destruction) vrttivyaptih (brahman associated with ignorance is brought into contact
with the mental state as a mental modification) —apeksita (depends on it)|liti - paficadast
(thus it is said in Paficadast) 6.90 117511

Thus it has been said: “The authors of the scriptures have refuted the idea that
the individual consciousness can manifest Brahman. But they admit that the
Brahman associated with ignorance is brought into contact with the mental states
only for the purpose of dispelling ignorance regarding It (Brahman)” Paficadasi
6.90.
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svayam-prakasamanatoat-na-abhasa upayujyatel iti ca - Paficadasi 6.92 1117611
svayam (self) —prakasamanatvat (on account of being effulgent) —na (not) —abhasa
(reflection by another consciousness like the individual consciousness) upayujyate

(necessary)| iti ca - Paficadasi 6.92 | 11761

And: “Brahman, being self-luminous, does not depend on the individual
consciousness for its illumination”. Paficadasi 6.92.

ST - STHRTHTR A - Il :~ Ferare -2 1gws 11
jadapadartha-akarakarita-cittavytteh-visesah-astil 17711

jadapadartha (material objects) —akarakarita (assumed the form of) -cittavrtteh (of the
mental state) —visesah (a difference) —asti (is)| 117711

But there is a difference when the mental state assumes the form of material
objects.

The difference is that the individual consciousness illumines the material object
as will be shown in the following paragraph.
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tathahil ayari ghata iti ghata-akarakarita-cittavrttih-ajfiatam ghatam visayikrtya tat-
gata-ajfiana-nirasana-purahsarari svagata-cit-abhasena ghatam-api bhasayatil 11781

tathahi (because) | ayam ghata (This is a jar) iti (thus) ghata-akarakarita (which has
assumed the form of the jar) —cittavrttih (mental state) -ajfiatam (unknown) ghatam (jar)
visayikrtya (making it its object) tat-gata (regarding it) —ajiiana (ignorance) —nirasana
(dispelling) -purahsaran (after) svagata (the underlying) -cit-abhasena (by the
illumination of the individual caitanya) ghatam (the jar)-api bhasayati (also

manifests)| 11781

Because, in the case of the experience “This is a jar”, (1) the mental state assumes
the form of the jar, makes the unknown jar its object, and dispels the ignorance
regarding it, and, (2) the (individual) consciousness underlying the mental state
manifests the material jar.
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tat-uktarin -

buddhi-tatstha-cidabhasau dvau-api vyapnutah ghatam|
tatra-ajfianam dhiya nasyet-abhasena ghatah sphuret!| itil pasicadasi 7.91 1117911
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tat-uktar (it is said)-

buddhi (the intellect) —tatstha (the underlying) -cidabhasau (consciousness) dvau —api
(both) vyapnutah (comes into contact with) ghatam (the jar)|

tatra (there) -ajfianari1 (ignorance regarding the jar) dhiya (by the intellect) nasyet (gets
destroyed) -abhasena (the underlying consciousness) ghatah (the jar) sphuret
(manifests)| | iti| Paficadast 7.91 1117911

Thus it has been said: “Both the intellect and the (individual) consciousness
underlying it come into contact with the jar. The intellect destroys the ignorance
regarding the jar, and the underlying consciousness manifests the jar” -
Paficadasi 7.91.

An example is given in the next paragraph.
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yatha dipa-prabhamandalam-andhakaragatar ghata-pata-adikam visayikrtya tat-gata-
andhakara-nirasana-purahsararii sva-prabhaya tat-api bhasayati-iti 1118011

yatha (just as) dipa (a lamp) —prabhamandalam (the light of) -andhakaragatamn (exising
in darkness) ghata (jar) —pata (cloth) -adikari1 (etc.) visayikrtya (making them its object)
tat-gata-andhakara (the darkness regarding them) —nirasana (dispelling) -purahsararit
(after) sva-prabhaya (by its own lustre) tat-api bhasayati (illumines them also) -iti
(thus)!118011

Just as the light of a lamp coming into contact with a jar, cloth, etc., existing in

darkness, dispels the darkness which envelopes them and through its own lustre
manifests them as well.

CHAPTER V
THE STEPS TO SELF-REALISATION

STUDY OF VEDANTIC TEXTS
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evambhiita-sva-svariipa-caitanya-saksatkara-paryantam sravana-manana-nididhyasana-
samadhi-anusthanasya-upeksitatvat-te-api pradarsyantel 118111

evambhiita (such) —sva (one’s own) —svariipa (Self) —caitanya (consciousness) —
saksatkara (realization) -paryantari1 (till) sravana (hearing) —manana (reflection) —
nididhyasana (meditation) —samadhi (and absorption) —anusthanasya (practice) —
upeksitatvat (being necessary) —te (these) -api (also) pradarsyante (are being
explained)| 118111
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Till such realization of the Consciousness which is one’s own Self, it is necessary
to practice hearing, reflection, meditation and absorption. Therefore, these are
also being explained.

HEARING
. [aN [aNhaNy ha¥ haN o o <
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Sravanarii nama sadvidhalingaih-asesa-vedantanam-advitiya-vastuni tatparya-
avadharanam!| 11821

Sravanari (hearing) nama (is) sadvidhalingaih (of six characteristic signs) —asesa (the
entire) —vedantanam (of vedanta) —advitiya (one without a second) -vastuni (reality,
Brahman) tatparya (meaning) —avadharanam (ascertaining, establishing)!11821

Hearing is the ascertainment through the six characteristic signs that the entire
Vedanta philosophy establishes the one Brahman without a second.

The six caracteristic signs will be explained next and an example is given. Further
examples from other Upanishads are also being presented for the interested
reader.
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lingani tu-upakrama-upasarithara-abhyasa-apiirvata-phala-arthavada-upapatti-
akhyanil 118311

lingani (the characteristic signs) tu (are) —upakrama (beginning) —upasarithara
(conclusion) —abhyasa (repetition) —apiirvata (originality) —phala (result) —arthavada
(eulogy) —upapatti (demonstration) —akhyani (called) 1118311

The characteristic signs are: the beginning and conclusion, repetition, originality,
result, eulogy, and demonstration.
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upakrama-upasaritharau-abhyasah-apiirvata-phalam|
arthavada-upapatti ca lingari1 tatparya-nirnayel 118411

tat-uktar (it is said)-
upakrama (beginning) —upasariharau (and conclusion) —abhyasah (repetition) —apiirvata
(originality) —phalam (result)|
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arthavada (eulogy) -upapatti (demonstration) ca (and) lingari (characteristic sign)
tatparya (the meaning) —nirnaye (in ascertaining)!118411

Thus it has been said: “In ascertaining the meaning, the characteristic signs are —
the beginning and the conclusion, repetition, originality, result, eulogy, and
demonstration.
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prakarana-pratipadyasya-arthasya tat-adi-antayoh-upapadanam-upakrama-
upasaritharau| yatha chandogye sasthadhyaye prakarana-pratipadya-advitiya-vastunah
ekam-eva-advitiyam 61211 iti-adau etat-atmyam-idarn sarvam 61817 iti-ante ca
pratipadanam|11851|

prakarana (section) —pratipadyasya (to be revealed, to be proven, to be demonstrated, to be
presented) -arthasya (of the meaning) tat (its) -adi-antayoh (at the beginning and end) —
upapadanam (presentation) —upakrama (beginning) —upasaritharau (and conclusion) |
yatha (for example) chandogye (in the chandogya upanisad) sasthadhyaye (in the sixth
chapter) prakarana (section) —pratipadya (to be demonstrated) —advitiya (one without a
second) -vastunah (of the reality, of Brahman) ekam (one) —eva (only) -advitiyam
(without a second) 6.2.1 iti-adau (etc.) etat (this) —atmyam (nature of the Self) -idari1
(this) sarvam (all) 6.8.7 iti-ante (thus at the end) ca (and) pratipadanam

(presentation)| 118511

The beginning and the conclusion mean the presentation of the subject matter of
a section at its beginning and end. As, for instance, in the sixth chapter of the
Chandogya Upanisad, Brahman, the One without asecond, which is the subject
matter of the chapter, is introduced at the beginning in the words, “One only
without a second” etc. (6.2.1), and again at the end in the words, “All this (world)
is of the nature of the Self, that is, non-different from the Self” etc. (6.8.7).
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prakarana-pratipadyasya vastunah-tat-madhye paunah-punyena pratipadanam-
abhyasah| yatha tatra-eva-advitiya-vastuni madhye tat-tvam-asi-iti navakrtvah
pratipadanam|11861 |

prakarana-pratipadyasya vastunah (of the subject matter to be presented in the section) -
tat-madhye (within it) paunah-punyena (repeatedly) pratipadanam (presentation) —
abhyasah (is repetition)| yatha (just as) tatra-eva (even in the same section) -advitiya-
vastuni (in the matter of the non-dual reality) madhye (in between) tat-tvam-asi (thou
art That) —iti (thus) navakrtoah (nine times) pratipadanam (presentation)!11861 |
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Repetition is the frequent presentation of the subject matter in the section. As, for
instance, in the same section, Brahman, the One without a second, is repeated
nine times in the sentence, “thou art That”.
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prakarana-pratipadyasya-advitiya-vastunah pramana-antara-avisayikaranam-apiroatal
yatha tatra-eva-advitiya-vastunah mana-antara-avisayikaranam| 118711

prakarana-pratipadyasya (of the subject matter of a section) -advitiya-vastunah (of the
reality or Brahman which is one without a second) pramana-antara (another evidence) —
avisayikaranam (not the subject matter) —aptirvata (is originality)| yatha (just as) tatra-
eva (in that very section) -advitiya-vastunah (of the non-dual reality) mana-antara
(through another source of knowledge) —avisayikaranam (being not the subject

matter)| 118711

Originality means that the subject matter of a section (relating to Brahman which
is One without a second) is not the subject matter of another source of knowledge.
As, for instance, in that very section, Brahman, the One without a second, is not
knowable through any other means except the Srutis.

Example from another upanisad: “I ask you to teach me about that Being who is
taught in the upanisads alone” Br U 3.9.26.
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phalai tu prakarana-pratipadyasya-atmajiianasya tat-anusthanasya va tatra tatra
Srityamana prayojanam| yatha “tatra acaryavan-purusah veda tasya tavat-eva ciram
yavat-na vimoksye-atha sampatsye” 6.14.2 iti-advitiya-vastu-jiianasya tat-praptih
prayojanam Srityate| 118811

phalamni (vesult) tu (is) prakarana-pratipadyasya (the subject matter of the section) —
atmajiianasya (of the knowledge of the Self) tat (its) -anusthanasya (practice) va (or) tatra
tatra (at different places) Srityamana (mentioned) prayojanam (the utility)| yatha (just as)
tatra (in the same section) “acaryavan (who has got a teacher) —purusah (the man) veda
(knows) tasya (of him) tavat (so long) -eva (only) cirarir (wait) yavat (as long) -na (does
not) vimoksye (get delivered from the body) -atha (then) sampatsye(he becomes united
with Brahman)” 6.14.2 iti-advitiya-vastu-jiianasya (thus of the knowledge of the Self)
tat-praptih (of the attainment of that) prayojanam (utility) Srityate (is told)| 118811

The result is the utility of the subject matter of a section (e.g. Self-knowledge) or
its practice as mentioned at different places. As, for instance, in the same section,
the words, “The man who has got a teacher knows the Brahman. He has to wait
only so long as he is delivered from the body; then he becomes united with
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Brahman” (6.14.2). Here the utility of the knowledge of Brahman, the One
without the second, is Its attainment.

Also, “The knower of the Self goes beyond grief” (Cha U 7.1.3). “One who knows
that Supreme Brahman verily becomes the Brahman” (Munda U 3.2.9).
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prakarana-pratipadyasya tatra tatra prasamsanam-arthavadah| yatha tatra-eva “uta tam-
adesam-apraksyah yena-asrutar Srutam bhavati-amatar matarii-avijiiatam-vijiiatam”
6.1.3 iti-advitiya-vastu-prasamsanam! 11891 |

prakarana-pratipadyasya (of the subject matter of a section) tatra tatra (at different places)
prasamsanam (praise) —arthavadah (is eulogy) | yatha (just as) tatra-eva (in that very
section) “uta tam (that) —adesam (instruction) -apraksyah (have you asked) yena (by
which) -asrutam (that which has not been heard) srutari (heard) bhavati (becomes) -
amatari1 (that which has not been thought) matar (becomes thought) —avijiiatan (that
which has not been known) -vijiiatam (becomes known)” 6.1.3 iti-advitiya-vastu (thus

the non-dual reality) —prasariisanam (being praised)| 118911

Eulogy is the praising of the subject matter of the section at different places. As
for instance, in the same section, the words, “Have you ever asked for that
instruction by which one hears what has not been heard, one thinks what has not
been thought, one knows what has not been known” (6.1.3), have been spoken in
praise of Brahman, the One without a second.

Eulogy usually recommends an injunction by stating either the good arising from

its observance or the evil arising from its violation, and supplementing it by
illustrations.
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prakarana-pratipadya-artha-sadhane tatra tatra sriyamana yuktih-upapattih| yatha tatra
yatha “saumya-ekena mrtpindena sarvari mynmayari vijiatam syat-vaca-arambhanar
vikarah namadheyart myttika-iti-eva satyam” 6.1.4 iti-adau-advitiya-vastu-sadhane
vikarasya vaca-arambhana-matratve yuktih sSriyatel 11911

prakarana-pratipadya (the subject matter of a section) -artha-sadhane (in understanding
the meaning) tatra tatra (at different places) srilyamana (adduced) yuktih (the reasoning)
—upapattih (is demonstration)| yatha (just as) tatra (in that section) yatha (as) “saumya
(my dear one) -ekena (by one) mytpindena (Ilump of clay) sarvarit (all) mynmayari (things
made of clay) vijiiatam (known) syat (becomes) —vaca (speech) -arambhanari (effort of)
vikarah (modification) namadheyarir (a name) mrttika (clay) -iti-eva (only) satyam (is
real)” 6.1.4 iti-adau (and other) -advitiya-vastu (non-dual reality) -sadhane (in



Vedantasara - 79

establishing) vikarasya (of the modifications) vaca-arambhana (an effort of speech) -
matratve (only) yuktih (reasoning) sriiyate (is told)| 11911

Demonstration is the reasoning in support of the subject matter of a section
adduced at different places. As for instance, in that same section, the words, “My
dear, as by one lump of clay all that is made of clay is known — every
modification being but an effort of speech, a name, and the clay is the only reality
about it” (6.1.4), furnish the argument that modifications are merely an effort of
speech, to establish Brahman, the One without a second.
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Brhadaranyaka Upanisad

atmetyevopasita atra hyete sarvva ekarit bhavanti 1.4.7 iti upakramah
piirnamada 5.1.1 iti upasamharah

sa esa neti neti atma 3.9.26 iti abhyasah

tam tvaupanisadarii purusarit prcchami 3.9.26 iti apirvatvam
abhayarit vai janaka prapto’si 4.2.4

brahmaiva san brahmapno’si 4.4.6 ityadi phalam

tad yo yo devanam 1.4.10 ityadi arthavadah
sa yatha dundubheh 2.4.7 ityadi upapattih
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taittiriya upanisad

brahmavidapnoti param 2.1.1 iti upakramah
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anando brahmeti vyajanat 3.6.1 iti upasamharah

sa yascayam 2.8.5 iti abhyasah

yo veda nihitarit guhayam 2.1.1 iti apiirvatvam

abhayam pratistham vindate atha so’bhayarii gato bhavati 2.7.1 iti phalam

so'kamayata 2.6.1 ityadi arthavadah

asanneva sa bhavati asadbrahmeti veda cet asti brahmeti cedveda santamenari tato viduh
2.6.1

ko hyevanyat kah pranyat yadesa akasa anado na syat 2.7.1 ityadi upapattih
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mundaka upanisad

atha para yaya tadaksaramadhigamyate 1.1.5 iti upakramah
brahmaivedamamytam purastat 2.2.11 iti upasamharah

yendaksararit purusarit veda satyarin 1.2.13

tadevatadaksaram brahma 2.2.2

tamaivekam janatha atmanam 2.2.5 ityadi abhyasah

na caksusa grhyate napi vaca 3.1.8 - vedantavijiianasuniscitarthah 3.2.6 ityadi
apurvatvam

nirafijanah paramarm samyamupaiti 3.1.3

brahma veda brahmaiva bhavati 3.2.9 ityadi phalam

yatha sudiptat pavakadvisphulingah 2.1.1 ityadi arthavadah

kasminnu bhagavo vijiiate sarvvamidarii vijiiatam bhavati 1.1.3 iti upapattih

REFLECTION AND MEDITATION
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mananam tu srutasya-advitiya-vastunah vedanta-anuguna-yuktibhih-anavaratam-
anucintanam| 119111

mananam (reflection) tu (is) Srutasya (of that heard already) -advitiya-vastunah (of the
non-dual reality or Brahman) vedanta (purport of vedanta) —anuguna (in tune with,
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agreeable) —yuktibhih (through reasoning) —anavaratam (constant) —anucintanam
(thinking)! 119111

Reflection is the constant (the desired result is not obtained if there is
interruption) thinking of Brahman, the One without a second, already heard
about from the teacher, by arguments agreeable to the purport of the Vedanta.
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vijatiya-deha-adi-pratyaya-rahita-advitiya-vastu-sajatiya-pratyaya-pravahah
nididhyasanam| 119211

vijatiya (foreign) —deha (body) —adi (etc.) —pratyaya (ideas) —rahita (exclusion of)-
advitiya-vastu (the non-dual reality or Brahman) —sajatiya (of ideas of the same kind) —
pratyaya (ideas) -pravahah (a stream) nididhyasanam (is meditation)| 119211

Meditation is a stream of ideas of the same kind as those of Brahman, the One
without a second, to the exclusion of such foreign ideas as those of the body etc.
(which are antagonistic to that of the reality).

There are three kinds of differences: vijatiya (of a different kind like tree and
stone), sajatiya (of the same kind like mango tree and apple tree both being trees)
and svagata (of the parts like the branch, trunk and roots of the same tree).
Correspondingly there are three kinds of attractions: miser for wealth, husband
for his chaste wife, and a mother for her child. Do these not match? These
attractions will remove the differences of the respective types. Did Sri
Ramakrishna suggest this combination for erradication of all types of differences,
none of which exists in the reality?

SAMADHI - ITS NATURE AND VARIETIES
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samadhih-dvividhah savikalpakah nirvikalpakah-ca-itil 119311

samadhih (samadhi) -dvividhah (is of two kinds) savikalpakah (savikalpaka, that attended
with self-consciousness) nirvikalpakah-ca (and nirvikalpaka, that without self-

consciouness) -itil 119311

Absorption is of two kinds, viz that attended with self-consciousness and that
without it.
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tatra savikalpakah nama jiiatr-jaiana-adi-vikalpa-laya-anapeksaya-advitiya-vastuni tat-
akarakaritayah-citta-vrtteh-avasthanam! 11941 |
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tatra (in that) savikalpakah (absorption with self-consciousness) nama (named) jiiatr
(knower) —jiiana (knowledge) —adi (etc.) —vikalpa (distinction) —laya (mergence) —
anapeksaya (without) -advitiya-vastuni (in the One without a second, Brahman) tat (that,
Brahman) —akarakaritayah (taking the form of) —citta (mental) —vrtteh (modification) —
avasthanam (resting)! 11941

Absorption with self-consciousness (savikalpa samadhi also called samprajiiata
samadhi) is that in which the mental state taking the form of Brahman, the One
without a second, rests on It, but without the merging of the distinction of
knower, knowledge and the object of knowledge.

A G-I~ AT -~ AT G- S - S-S g WIEd 1924 |

tada mrnmaya-gaja-adi-bhane-api mrt-bhanavat-dvaitabhane-api-advaitarii vastu
bhasatel 119511

tada (in that state of absorption with self-consciousness) mrnmaya (made of clay) —gaja
(elephant) —adi (etc.) —bhane (knowledge) -api (even) mrt (clay) —bhanavat (like the
knowledge of) —dvaitabhane (the knowledge of duality, the perception of the relative) —api
(even) -advaitarir (the One without a second) vastu (reality or Brahman) bhasate
(manifests)| 119511

In that state the knowledge of the Absolute manifests itself in spite of the
consciousness of the relative, as when we know a clay elephant etc., the
knowledge of the clay is also present.

Even while seeing the beautiful lake in a desert, the knowledge of the mirage
exists, as told by Swamiji.
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tat-uktari -

drsi-svariiparii gagana-upamari parari

sakrt-vibhatarir tu-ajam-ekam-aksaram|

alepakarir sarvagatarin yad-advayam

tat-eva ca-aham satatarii vimuktam-om|| - iti Upadesasahasri 73.10.1 111961 |

tat-uktari (it is said)-

drsi-svartipari (the seer, the eternal witness, of the nature of consciousness, the
Intelligence Absolute) gagana-upamarit (formless like the sky) parar (Supreme)
sakrt (eternally) -vibhatarii (Iuminous) tu-ajam (birthless) —ekam (the One, without a
second, devoid of all differences) —aksaram (undecaying, immutable)
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alepakarit (unattached) sarvagatam (all-pervading) yad (that which is like this) —advayari
(the non-dual)

tat-eva (that verily) ca-aham (1) satatam (ever) vimuktam (free) —om (the mystic
syllable)|| - iti Upadesasahasri 73.10.1 111961

Thus it has been said: “I am that Brahman, the Intelligence Absolute, formless
like the sky, Supreme, eternally luminous, birthless, the One without a second,
immutable, unattached, all-pervading, ever-free” Upade$asahasri 73.10.1.
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nirvikalpakah-tu jatr-jiana-adi-vikalpa-laya-apeksaya-advitiya-vastuni tat-
akarakaritayah-citta-vrtteh-atitaram-eki-bhavena-avasthanam| 119711

nirvikalpakah-tu (absorption without self-consciousness, nirvikalpa samadhi also called
asamprajiiata samadhi) jiiatr-jfiana-adi (knower, knowledge, etc.) —vikalpa (distinction) —
laya-apeksaya (being obliterated) -advitiya-vastuni (in the One without a second) tat-
akarakaritayah (which has asumed Its form) -citta-vrtteh (the mental state) —atitaram
(exceedingly) —eki (becoming one) —bhavena (nature) —avasthanam (remaining)!119711

Absorption without self-consciousness (nirvikalpa samadhi also called
asamprajfiata samadhi) is the total mergence in Brahman, the One without a
second, of the mental state which has assumed Its form, the distinction of knower,
knowledge, and the object of knowledge being in this case obliterated.

Savikalpa deepens into nirvikalpa.
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tada tu jala-akarakarita-lavana-anavabhasena jalamatra-avabhasavat-advitiya-vastu-
akarakarita-citta-vrtti-anavabhasena-advitiya-vastu-matram-avabhasate| 1198 |

tada (then) tu jala-akarakarita (become one with water) —lavana (salt dissolved in water) -
anavabhasena (no longer perceived separately) jalamatra-avabhasavat (like only the water
is seen) -advitiya-vastu (the One without a second) —akarakarita-citta-vrtti (the mental
modificaion which has assumed Its form) —anavabhasena (being no longer perceived) -
advitiya-vastu-matram (the non-dual, the One without a second)-avabhasate (remains)
1179811

Then just as when salt has been dissolved in water, it is no longer perceived
separately, and the water alone remains, similarly, the mental state that has
assumed the form of Brahman, the One without a second, is no longer perceived,
and only the Self remains.

SAMADHI AND SLEEP
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tatah-ca-asya susupteh-ca-abheda-asanka na bhavatil ubhayatra vrtti-abhane samane-api
tat-sadbhbhava-asadbhava-matrena-anayoh-bheda-upapatteh| 119911

tatah-ca (therefore) -asya (its, nirvikalpa samadhi state) susupteh (deep sleep) —ca (and) —
abheda (identity) -asanka (doubt) na bhavati (does not exist)| ubhayatra (in both cases)
vrtti-abhane (the mental state not appearing) samane-api (even though this similarity
exists) tat (its) —sadbhbhava (existence) —asadbhava (non-existence) —matrena (by the
mere) —anayoh (between the two, namely, nirvikalpa samadhi and deep sleep state) -bheda
(difference) —upapatteh (exists)| 119911

Therefore, there is no apprehension of its (nirvikalpa samadhi) being identical
with the state of deep sleep. For, though the mental state appears in neither, yet
the difference between them lies in this that it exists in nirvikalpa Samadhi (the
mental state, though not perceived, exists nevertheless, having taken the form of
Brahman) but in deep sleep state it does not (the mental state is totally absent
having merged in ignorance, which ignorance alone remains).

See 172 above on the destruction of ignorance and its products. Madhusudana
Saraswati and Gaudabrahmananda and others hold that there is 70 mental
modification in Samadhi as in Patanajala yoga sastra; but Sadanandva-yogindra,
Anandagiri, and others hold that there is a mental state of having taken the form
of Brahman (which is not perceived).

THE EIGHTFOLD PRACTICE
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asya-angani yama-niyama-asana-pranayama-pratyahara-dharana-dhyana-
samadhayah|12001|

asya (of this) -angani (the steps to attainment are) yama (general discipline) —niyama
(particular discipline) —asana (posture) —pranayama (control of the vital force) —
pratyahara (self-withdrawal) —dharana (concentration) —dhyana (meditation) —
samadhayah (and absorption)| 120011

The steps to the attainment of this (nirvikalpa samadhi) are (1) general discipline,
(2) particular discipline, (3) posture, (4) control of the vital force, (5) self-

withdrawal, (6) concentration, (7) meditation, and (8) absorption (with self-
consciousness).
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tatra ahirisa-satya-asteya-brahmacarya-aparigrahah yamah! 120111
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tatra (there) ahiriisa (non-injury) —satya (truthfulness) —asteya (non-stealing) —
brahmacarya (continence) -aparigrahah (non-acceptance of gifts) yamah (are yamas or
general discipline) | 12011

General discipline (yama) consists of: (1) non-injury (by thought, word or deed),
(2) truthfulness (maintaining identity between thought, word and deed), (3) non-
stealing, (4) continence (abstinence from sex relation even in thought without
break), and (5) non-acceptance of gifts (of things likely to stand in the way of
meditation).

Beware: To sit with a woman or talk to her a long time has also been described as
a kind of sexual intercourse. There are eight kinds. To listen to a woman and
enjoy her conversation is one kind; to speak about a woman is another kind; to
whisper to her privately is a third kind; to keep something belonging to a woman
and enjoy it is a fourth kind; to touch her is a fifth. Therefore a sannyasi should
not salute his guru's young wife, touching her feet. These are the rules for
sannyasis. (Gospel of Sri Ramakrishna, p. 701).
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smaranam kirtanari kelih preksanam guhyabhasanam|
sankalpah-adhyavasayah-ca kriya-nirvrttih-eva cal |

etat-maihtunam-astangarii pravadanti manisinah

viparitam brahmacaryam-etat-eva-asta-laksanam| | iti — daksasambhita (Chapter 7)

remembrance (recollection), praise (narrating about), amorous sport, looking, speaking in
private,

making a resolve, attempt or effort, and accomplishment of the act,

these are the eight-fold aspects of sexual intercourse, so say the wise,

opposed to this is ccontinence, also of eightfold aspects.
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Sauca-santosa-tapah-svadhyaya-isvara-pranidhani niyamah| 12021 |

Sauca (cleanliness) —santosa (contentment) —tapah (austerity) —svadhyaya (study of the
scriptures))-iSvara-pranidhani (meditation on God) niyamah (are the niyama)!12021]

Particular discipline (niyama) consists of: (1) cleanliness (cleanliness of the body
and the purity of the mind), (2) contentment (being satisfied with what comes of
itself), (3) austerity (physical and mental), (4) study of scriptures (including the
repetition of the sacred symbol Om) and (5) meditation on God.
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kara-carana-adi-sariisthana-visesa-laksanani padma-svastika-adini-asananil 12031 |
kara (hand) —carana (feet) —adi (etc.) —sariisthana (placement) -visesa-laksanani

(characterised by particular) padma-svastika-adini (padma-svastika etc.) —asanani (are
postures) 1120311

Posture (asana) means the placing of the hands, feet, etc. in particular positions,
such as padmasana, svastikasana, etc.
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recaka-piiraka-kumbhaka-laksanah prana-nigraha-upayah pranayamah|12041 |
recaka (exhalation) —piiraka (inhalation) —kumbhaka (retention of breath) —laksanah

(characterised by) prana-nigraha (control of the vital force) —upayah (means)
pranayamah (is called the control of the vital force)| 120411

Pranayama (control of the vital force) refers to the exhalation, inhalation, and
retention of breath (it can be both within and without), which are means to the
control of the vital force. (Important: These should be done only if advised by the
spiritul preceptor and under the preceptor’s guidance).
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indriyanari svasva-visayebhyah pratyaharanari pratyaharah! 12051 |

indriyanari (sense-organs) svasva-visayebhyah (from their respective sense objects)
pratyaharanarii (withdrawal) pratyaharah (is self~withdrawal)| 12051 |

Self-withdrawal (pratyahara) is the withdrawing of the sense-organs from their
respective objects.

G- TG~ ST :-Slead-STRl SO 11R0E ||
advitiya-vastuni-antah-indriya-dharanam dharanal 12061 |

advitiya-vastuni (in the One without a second, Brahman) -antah-indriya (inner
instrument, mind) -dharanar (fixing) dharana (is concentration)!12061 |

Concentration (dharana) means the fixing of the mind on Brahman, the One
without a second.
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tatra-advitiya-vastuni vicchidya vicchidya-antar-indriya-vrtti-pravahah
dhyanam!120711
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tatra-advitiya-vastuni (in that One without a second Brahman) vicchidya vicchidya
(intermittent) -antar-indriya (mental) —vrtti (state) -pravahah (flow or resting) dhyanam
(is meditation)!12071]

Meditation (dhyanam) is the intermittent (because of deficiency in concentration)
resting of the mental state on Brahman, the One without a second.

I :-J-Sh: Hidhedsh: TG lIRo¢ |
samadhih-tu-uktah savikalpakah eval 120811

samadhih-tu (samadhi is) -uktah (what has been already stated as) savikalpakah eva
(attended with self-consciousness)| 120811

Samadhi (absorption) is what has already been described as attended with self-
consciousness (savikalpa).

THE OBSTACLES TO SAMADHI AND THEIR REMOVAL
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evam-asya-anginah nirvikalpakasya laya-viksepa-kasaya-rasasvada-laksanah-catvarah
vighnah sambhavantil 120911

evam (thus) —asya (of this) -anginah (steps) nirvikalpakasya (of nirvikalpa samadhi) laya
(torpidity, lapse of mental state into sleep) —viksepa (distraction by other things) —kasaya
(attachment to lurking pleasures) —rasasvada (enjoyment of savikalpa samadhi which
prevents going to nirvikalpa) —laksanah (characteristics) -catvarah (four fold) vighnah
(obstacles) sambhavanti (are)| 120911

The nirvikalpa samadhi, of which these are the steps, has four obstacles: (1)
torpidity, (2) distraction, (3) attachment, and (4) enjoyment.

S - - TS - - SaSFaa g -7l IRge |
layah-tavat-akhanda-vastu-anavalambanena cittavrtteh-nidral 12101 |

layah (torpidity) —tavat (is) -akhanda-vastu (the One without a second, reality, absolute)
-anavalambanena (failing to rest on) cittavrtteh (the mental state) —nidra (going to

sleep)1121011

Torpidity (laya) is the lapse of the mental state into sleep because of the failure to
rest on the Absolute.

AU - T - SIS (-~ 3 - ST [T 192 |
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akhanda-vastu-anavalambanena citta-vrtteh-anya-avalambanarir viksepah! 121111

akhanda-vastu (Absolute) -anavalambanena (because of the failure to rest in it) citta-
vrtteh (the mental state) —anya (some other thing) -avalambanan (resting in) viksepah (is
distraction)| 121111

Distraction (viksepa) is the resting of the mental state on things other than the
Absolute, because of the failure to rest on It (the Absolute, the One without a
second).
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laya-viksepa-abhave-api citta-vrtteh-raga-adi-vasanaya stabdhi-bhavat-akhanda-vastu-
anavalambanarit kasayah| 121211

laya-viksepa-abhave-api (even when there is no torpidity or distraction) citta-vrtteh (of
the mental state) -raga-adi (attachment etc.) -vasanaya (owing to impressions of) stabdhi-
bhavat (numbness) -akhanda-vastu-anavalambanan (failure to rest in the Absolute)
kasayah (is attachment)| 121211

Attachment (kasaya) is the failure of the mental state to rest on the Absolute
owing to the numbness brought on by impressions (the lurking desire for
pleasures once experienced) due to attachment even when there is no torpidity or
distraction.
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akhanda-vastu-anavalambanena-api citta-vrtteh savikalpaka-ananda-asvadanari
rasasvadah| samadhi-arambha-samaye savikalpaka-ananda-asvadanarn va 1121311

akhanda-vastu-anavalambanena-api (owing to failure to rest on the Absolute) citta-vrtteh
(the mental state) savikalpaka (savikalpa) —ananda (bliss) —asvadanam (continuing to
enjoy) rasasvadah (is enjoyment) | samadhi (nirvikalpa samadhi) —arambha (beginning)
-samaye (at the time) savikalpaka (savikalpa) —ananda (bliss) —asvadanari (enjoyment)

va (or) 1121311

Enjoyment (rasasvada) is the tasting by the mental state of the bliss of savikalpa
samadhi owing to the failure to rest on the Absolute. Or, it may mean continuing
(because of not having the strength to give it up) to taste the bliss of savikalpa
samadhi while taking up the nivikalpa samadhi.
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anena vighna-catustayena virahitam cittam nirvata-dipavat-acalam sat-akhanda-
caitanyamatram-avatisthate yada tada nirvikalpakah samadhih-ucyatel|2141|
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anena (from these) vighna-catustayena (four obstacles) virahitari (free) cittar (mind)
nirvata (sheltered from wind) —dipavat (like a lamp) -acalan (steady, rests unmoved) sat
(being) —akhanda (Absolute) —caitanyamatram (consciousness alone) —avatisthate (rests)
yada (when) tada (then) nirvikalpakah (nirvikalpa) samadhih (samadhi) —ucyate (it is
called)| 121411

When the mind free from these four obstacles rests unmoved, like a flame of a
lamp sheltered from the wind, as one with Absolute Consciousness, it is called
nirvikalpa samadhi.

ST -

haN NN oI o oI ha¥

3 grad-fa e zrRd-ga:

FEIE fAeEg-aEeTE F =

q-AEAGIA-TE O W Tl e - 3 - TSGR 3 198-94

7T &9 {Taes: F-3Fd T-S9HT T - g T - I § 192 14 I

yat-uktan -

laye sambodhayet-cittam viksiptam samayet-punah

sakasayari vijaniyat-samapraptarii na calayet| |

na-asvadayet-rasari tatra nihsangah prajiiaya bhavet - iti ca - Gaudapadakarika 3.44-45

yatha dipah nivatasthah na-ingate sa-upama smrta - iti ca - Gita 6.19 1121511

yat-uktam (for it is said)-

laye (when torpid) sambodhayet (rouse) -cittan (the mind) viksiptan (when distracted)
Samayet (bring it to calmness) —punah (again and again)

sakasayam (when attached) vijaniyat (be aware of it) -samapraptarn (when established in
equipoise) na (do not) calayet (disturb it)!|

na (do not) —asvadayet (linger) -rasari1 (on the bliss) tatra (coming from savikalpa
samadhi) nihsangah (be unattached) prajiiaya (through discrimination) bhavet (be) - iti
ca - Gaudapadakarika 3.44-45

yatha (just as) dipah (a lamp) nivatasthah (in a windless place) na-ingate (does not flicker)
sa-upamd (that simile) smyta (is recalled when talking about samadhi)- iti ca - Gita 6.19
1121511

Thus it has been said: “When the mind is torpid, rouse it; when it is distracted,
bring it back to calmness (by perseverance and renunciation); when it becomes
attached, be aware of it (and of its evil results); when it is established in equipoise,
do not distract it any more. Do not linger on the bliss that comes from savikalpa
Samadhi, but be unattached through discrimination” (Gaudapadakarika 3.44-45).
“As a lamp in a windless place does not flicker, so is a yogi’s mind; this is the
simile of nirvikalpa samadhi.”
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THE JIVANMUKTA

THE CHARACTERISTICS OF THE JIVANMUKTA

I S-S -3 11R¢5 |l
atha jivanmukta-laksanam-ucyatel 12161 |

atha (now) jivanmukta (a man who is liberated-in-life) —laksanam (characteristics) —
ucyate (are being described)| 12161

Now are being described the characteristics of a man who is liberatedd-in-life.

The blessed soul whose ignorance has been destroyed by the realization of
Brahman in nirvikalpa samadhi becomes liberated at once from the body if there
is no strong momentum of past actions (prarabdha karma) left. But if there is, it
can only be worked out. Such a man is called a jivanmukta or one liberated while
living. Though associated with the body, he is ever untouched by ignorance or its
effects. His ultimate liberation (videha or kaivalya mukti as it is called) comes
with the destruction of the body.

There are three kinds of actions: saficita or accumulated and stored up, a
veritable huge mountain of fruits of actions; agami or yet to come, actions
performed in the current life which will get stored up; and prarabdha or actions
already bearing fruit in this life. This last is that part of the accumulated actions
which has brought about the present life and will influence it till its close. The
knowledge of Brahman destroys the fruits of all accumulated actions and makes
the current work abortive. But the actions which have already begun to bear fruit
must run out its full course, though the balanced mind of a liberated person is
not affected by it. This last mentioned action is like an arrow that has been
released from the bow; there is no stopping it until it falls to the ground having
lost its momentum.
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jivanmuktah nama svasvaripa-akhanda-brahmajfianena tat-ajiiana-badhanadoara
svasvariipa-akhandabrahmani saksatkrte-ajiiana-tat-karya-saficitakarma-samsaya-
viparyaya-adinam-api badhitatvat-akhila-bandha-rahitah brahmanisthah!|121711

jivanmuktah (one liberated in life) nama (is) svasvariipa (one’s own self) —akhanda (non-
dual, One without a second) -brahmajfianena (by the knowledge of Brahman) tat-ajfiana
(ignorance pertaining to It) -badhanadvara (by dispelling) svasvariipa (one’s own self) -
akhandabrahmani (in the nondual, One without a second Brahman) saksatkrte (realising
it) —ajfiana (ignorance) -tat-karya (and its effects) —saficitakarma (accumulated past
actions) —samsaya (doubts) —viparyaya (errors) —adinam (etc.) —api (even) badhitatvat
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(because of destruction) —akhila (entire) -bandha-rahitah (being free from all bondage)
brahmanisthah (established in Brahman)!121711

One who is liberated-in-life is a person who by the knowledge of the Absolute
Brahman, his own Self, has dispelled the ignorance regarding It and has realized
It, and who owing to the destruction of ignorance and its effects such as
accumulated past actions, doubts (whether the individual Self is identical with
Brahman or not), errors (the idea of reality about one’s relative existence such as
the body, etc.), etc. is free from all bondage and is established in Brahman.
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bhidyate hrdaya-granthih-chidyante sarva-sariisayah|
kstyante ca-asya karmani tasmin drste para-avarel| iti-adi-Sruteh - Munda U 2.2.8
1121811

bhidyate (broken asunder) hrdaya (heart) —granthih (the knots of) -chidyante (are solved)
sarva (all) —samsayah (doubts)|

kstyante (are neutralised) ca (and) -asya (of one’s) karmani (past actions) tasmin (He)
drste (is realised who is) para (high) —avare (and low)| | iti-adi-Sruteh (from such Sruti
passages) - Munda U 2.2.8 121811

Witness such $ruti passages as: “The knot of the heart is broken asunder, all
doubts are solved, and one’s past actions are neutralised, when He who is high
(cause) and low (effect) has been realised” Munda U 2.2.8.
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ayarit tu vyutthana-samaye mamsa-sonita-mitra-purisa-adi-bhajanena sarirena-andhya-
mandya-apatutva-adi-bhajanena-indriyagramena-asana-pipasa-soka-moha-adi-
bhajanena-antahkaranena ca piirva-piirva-vasanaya kriyamanani karmani bhujyamanani
jiana-aviruddha-arabdha-phalani ca pasyan-api badhitatoat-paramarthatah na pasyatil
yatha-indrajalam-iti jianavan-tat-indrajalarin pasyan-api paramartham-idam-iti na
pasyatil 121911

ayarit tu (such a liberated man) vyutthana-samaye (while he is not in samadhi, while he
has come out of the state of samadhi) mariisa (flesh) —Sonita (blood) —miitra (urine) —
purisa (excreta) —adi (etc.) -bhajanena (while experiencing) sarirena (by the body) —
andhya (blindness) —mandya (weakness) —apatutva (incapacity) —adi (etc.) —bhajanena
(while experiencing) —indriyagramena (through the sense organs) —asana (hunger) —
pipasa (thirst) —Soka (grief) —moha (delusion) —adi (etc.) —bhajanena (while feeling) -
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antahkaranena (through the inner instrument or mind) ca (and) pirva-piirva (earlier,
past) -vasanaya (owing to impressions) kriyamanani (bearing fruit) karmani (actions)
bhujyamanani (being enjoyed) jiiana (knowledge) —aviruddha (unopposed to) -arabdha-
phalani (fruits that have begqun to bear effect) ca (and) pasyan (seeing) -api (though)
badhitatvat (having known their nothingness) -paramarthatah (as real) na (does not)
pasyati (see)| yatha (just as) —indrajalam (magical performance) -iti (thus) jfianavan
(who knows) —tat (that) -indrajalam (magical performance) pasyan-api (though seeing)
paramartham (as real) —idam (this) -iti na pasyati (does not see)| 121911

Such a liberated man, while he is not in samadhi, sees actions not opposed to knowledge
(a man of knowledge does not take a false step — Sri Ramakrishna) taking place under the
momentum of past impressions — actions that have already begun to bear fruit, which he
experiences (as a witness merely) through the physical body composed of flesh, blood,
urine, excreta, and other (disagreeable) things; through the sense organs affected by
blindness, weakness, incapacity, etc. (which do not belong to the Self), and through his
mind subject to hunger, thirst, grief, delusion, etc. (which do not touch the knower of
Brahman) — yet he does not consider them as real, for he has known their nothingness. As
a man who is conscious that a magical performace is being given, even though he sees it,
does not consider it as real. (The magician alone is real and not his magic. Sri
Ramakrishna)
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sacaksuh-acaksuh-iva sakarnah-akarnah iva iti-adi-Sruteh| 12201 |

sacaksuh (though endowed with eyes) -acaksuh-iva (as without eyes) sakarnah (though
endowed with ears) -akarnah (without ears) iva (as) iti-adi-Sruteh (as in Sruti
passages)| 122011

Witness such $ruti passages: “Though he has eyes, he is as one without eyes;
though possessed of ears, he is as one without ears”, etc.
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uktarit-ca -

susuptavat-jagrati yah na pasyati

dvayari ca pasyan-api ca-advayatvatah|

tatha ca kurvan-api niskriyah-ca yah

sah atmavit-na-anya iti-iha niscayah!| iti - Upadesasahasr1 5 1122111

uktarit-ca (for it is said) -
susuptavat (as in deep sleep) -jagrati (in waking state) yah (one who) na (does not)
pasyati (see)
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dvayari1 (duality) ca (and) pasyan (seeing) -api (even) ca (and) —advayatvatah (sees only
the One without a second, the Absolute) |

tatha (even so) ca (and) kurvan-api (even while performing work) niskriyah-ca (is really
inactive) yah (one who is such)

sah (he is) atmavit (knower of the Self) -na-anya (not any other) iti-iha niscayah (this is

the truth)|| iti - Upadesasahasri 5 1122111

It is further said: “He who does not see anything (as apart from Brahman) in the
waking state as in sound sleep; who though seeing duality does not really see it
as he sees only the Absolute; who though engaged in work (meant for the good
of the world, to set an example to others, being unattached) is really inactive; he,
and none other is the knower of the Self. This is the truth. Upade$asahasri 5.
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asya jaanat-pirvari vidyamananam-eva-ahara-vihara-adinam-anuvrttivat-Subha-
vasananam-eva-anuvrttih-bhavati subha-asubhayoh-audasinyarii vall 22211

asya (in the case of such a liberated person) jiianat-pirvari (before the dawn of knowledge)
vidyamananam (existing) —eva (only) —ahara (eating) —vihara (moving) —adinam (etc.) —
anuvrttivat (like his habits, tendency) —Subha (good) —vasananam (desires) —eva (only) —
anuvrttih (tendency) -bhavati (exists) subha-asubhayoh (between good and evil) -
audasinyan (indifference) va (or)|1 22211

In the case of such a liberated soul, only good (because evil desires have already
been eradicated) desires persist, as do his habits of eating, moving, etc., which
existed before the dawn of knowledge. Or, he may become indifferent to all good
or evil.

“Indifferent to all good or evil” has been added to show the difference between
the liberated soul and the aspirant for liberation. The liberated soul is not a slave
to scriptural injunctions, nor does he wantonly violate them. He is beyond all
laws.
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tat-uktam -
buddha-advaita-sa-tattvasya yatha-ista-dcaranarn yadil
Sunari1 tattva-drsan-ca-eva kah bhedah-asuci-bhaksanel| iti - Naiskarmyasiddhih 4162



Vedantasara - 94

brahmavitvtam tatha muktva sah atmajfiah na ca-itarah - iti ca Upadesasahasri 115
1122311

tat-uktari (it is said)-

buddha (one who has known) —advaita (Oneness) -sa-tattvasya (of the Truth) yatha (as) —
ista (he likes) -acaranam (acts) yadi (if) |

Sunari1 (a dog) tattva-drsan-ca (and a knower of Truth) -eva (between) kah (what) bhedah
(difference) —asuci (impure food) —bhaksane (in eating)!| iti - Naiskarmyasiddhih 4162

brahmavittvan (conceit that I am a knower of Brahman) tatha (so, thus) muktova (being
free from) sah (such a one) atmajiiah (a knower of the Self) na ca-itarah (and not others) -
iti ca Upadesasahasri 115 1122311

Thus it has been said: “If a man who has known the truth of Oneness acts
according to his whims, then where is the difference between a knower of Truth
and a dog as regards eating impure stuff?” Naiskarmyasiddhih 4162. (contrast Sri
Ramakrishna seeing a realized soul sharing food with a dog and his own
apprehension whether such a state will also come to him.)

Further, “One who has given up the conceit that he has realized Brahman, is
alone the knower of the Self and none else” Upadesasahasri 115.
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tadanim-amanitva-adini jiiana-sadhanani-advesttatva-adayah sat-gunah-ca-alankaravat-
anuvartantel 122411

tadanim (after realization) —amanitva (humility) -adini (and other attributes) jiana-
sadhanani (which are steps to the attainment of knowledge) —advesttatva (non-injury) -
adayah (such) sat-gunah (other virtues) —ca (and) —alankaravat (like so many ornaments)
—anuvartante(persist, follow him)| 122411

After realization, humility and other attributes which are steps to the attainment
of knowledge, as also such virtues as non-injury etc. persist like so many
ornaments. (The Holy Mother referring to Sri Ramakrishna said, that
renunciation was his ornament. Mahendranath Gupta, the author of Sri Sri
Ramakrishna Kathamrita writes in Sri Ma Darshan that the assets of Sri
Ramakrishna which one inherits, even as a son inherits his father’s wealth, are
jiiana, bhakti, viveka, vairagya, $anti, sukha, prema, and samadhi. Speaking on
the importance and relevance of meditating on the Incarnation of God, Swami
Ranganathanandaji says that it provides a tremendous spiritual nourishment
which enables spiritual development of the aspirant.)
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tat-uktari -
utpanna-atma-avabodhasya hi-advesttatva-adayah gunah|
ayatnatah bhavanti-asya na tu sadhana-riipinah|| iti - Naiskarmyasiddhih 4.69 12251

tat-uktar (thus it has been said)-

utpanna (arisen) —atma (Self) -avabodhasya (of the knower) hi (indeed) —advesttatva
(non-injury) -adayah (and other such) gunah (virtues)|

ayatnatah (spontaneously) bhavanti (come) -asya (to him) na tu sadhana-riipinah (these
have not to be sought after)|| iti - Naiskarmyasiddhih 4.69 1122511

Thus it has been said: “Such qualities as non-injury etc. spontaneously come to a
man who has got Self-knowledge. They have not to be sought after”
Naiskarmyasiddhih 4.69.

THE ATTAINMENT OF KAIVALYA OR ABSOLUTENESS
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kirir bahuna-ayam deha-yatra-matrartham-iccha-aniccha-pareccha-prapitani sukha-
duhkha-laksanani-arabdha-phalani-anubhavan-antahkarana-abhasa-adinam-avabhasakah
san-tat-avasane pratyak-ananda-parabrahmani prane line sati-ajiiana-tat-karya-
samskaranam-api vinasat-parama-kaivalyam-ananda-ekarasam-akhila-bheda-pratibhasa-
rahitam-akhanda-brahma avatisthate| 12261 |

kirir bahuna (what more, in short) -ayari (this person) deha-yatra-matrartham (for the
mere maintenance of the body) —iccha (by his own will) —aniccha (against his will) —
pareccha (by another’s will) -prapitani (been brought on) sukha (happiness) —duhkha
(misery) —laksanani (characterised by) -arabdha-phalani (the results of actions which
have begun to bear fruit) —anubhavan (experiencing) —antahkarana (the mental states) -
abhasa-adinam (consciousness reflected in them) -avabhasakah san (being the illuminer)
—tat (that) -avasane (on being exhausted) pratyak (Inward) —ananda (Bliss) -
parabrahmani (in the Supreme Brahman) prane (vital force) line (absorbed) sati (being) —
ajfiana (ignorance) —tat (its) —karya (effects) —samskaranam (impressions) -api (also)
vinasat (on the destruction of) —parama (Supreme) —kaivalyam (Isolation) —ananda (Bliss)
—ekarasam (embodiment) —akhila (all) —bheda (duality) —pratibhasa (idea) —rahitam
(without) —akhanda (One without a second, Absolute) —brahma (Brahman) avatisthate
(remains)| 12261

In short, such a man’s soul remains as the illuminer (Witness of everything) of
the mental states and the Consciousness reflected in them, experiencing (without
attachment), solely for the maintenance of his body (not for any sense
gratification), happiness and misery, the results of past actions that have already
begun to bear fruit (Prarabdha work) and have been brought on by his own will,
by that of another, or against his will. After the exhaustion of the Prarabdha
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work (through enjoyment and suffering), his vital force is absorbed in the
Supreme Brahman, the Inward Bliss; and ignorance (the little trace of ignorance
which makes possible the working out of the Prarabdha work) with its effects
(the sense objects) and their impressions is also destroyed. Then he is identified
with the Absolute Brahman, the Supreme Isolation (the One without a second),
the embodiment of Bliss, in which there is not even the appearance of duality.
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“na tasya pranah utkramanti” Br U 4.4.6 “atra-eva samavaniyante” Br U 3.2.11
“vimuktah-ca vimucyate” Katha U 5.1 iti-adi-Sruteh 1122711

“na (does not) tasya (his) pranah (sense organs) utkramanti (depart elsewhere)” Br U
4.4.6 “atra-eva (in him) samavaniyante (they are absorbed)” Br U 3.2.11 “vimuktah
(already a liberated soul) -ca vimucyate (he is freed from further births)” Katha U 5.1 iti-
adi-sruteh (and such other sruti passages)| 122711

Compare such sruti passages as: “His sense organs do not depart elsewhere (for
transmigration)” Br U 4.4.6; “They are absorbed in him” By U 3.2.11; “Already a
liberated soul, he is freed (from further rebirths)” Katha U 5.1.

The essence of Vedanta is this: The embodied soul is none other than Brahman
and as such is always free, eternal, immutable, the Existence-Knowledge-Bliss
Absolute. Because the embodied being does not know his own nature, he thinks
of himself as bound. This ignorance vanishes with the dawn of Knowledge.
When this happens he re-discovers his own Self. As a matter of fac, such terms as
bondage and liberation cannot be used regarding one who is always free. The
scriptures use the term “liberation” in relation to bondage which exists only in
imagination. Compare: “This is the Supreme Truth: (As regards the embodied
being) there is neither destruction nor origin, neither bondage, nor aspirant (after
breaking it), neither anyone hankering after liberation nor a liberated soul”
(Gaudapada Karika 2.32).
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